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Political Identity Formation in Post War Lebanon: 
 

Group identity construction in the discourse of Lebanese Forces and  
Hizbullah before and after Doha agreement 

 
Mona Daoud  

 
Abstract 

 
This thesis examines how the discourse of two political leaders in Lebanon, Sayyed Hasan 
Nasrallah, the Secretary General of Hizbullah, a Shiite based party and Samir Geagea, the leader 
of the Lebanese Forces, a Marnoite based party, contributed to the shaping of group sectarian 
identities before and after the Doha agreement of 2008.  Based on the Critical Discourse Analysis 
method and the group/social identity approach, this thesis shows that in-out group polarization is 
pervasive in the leaders’ speeches during both times of crisis and times of accommodation.  
Moreover, speeches in both times, with slight differences, are based on the following elements: 
categorizing the other as an enemy, appealing to emotions, and highlighting the fear and threat of 
the other. Mobilization of violence and religion exists as well in their speeches during both times, 
but more present during times of war.  Speech analysis shows that both Nasrallah and Geagea 
claim to represent and address the nation and to represent a national unity, especially after the 
Doha agreement.  However, their discourse is conflictive and works on categorizing the other as 
an enemy, and on distancing the “in-group” from the “out-group” even when claiming to address 
this nation. Finally, this thesis concludes that in the context of these manipulative and persuasive 
techniques which are practiced by the political leaders throughout their speeches, increasing 
national consciousness in Lebanon is not an easy or quick task. However, this study recommends 
one basic element of reform to be focused on: working towards increasing the level of critical 
thinking of citizens, especially of the children and youth.  
 

Keywords: Social/group identity, in-out group polarization, Hizbullah, the 
Lebanese Forces, enemy categorization, discourse analysis, speech analysis, 
critical thinking, sectarianism, political mobilization, language and identity. 
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CHAPTER ONE 

INTRODUCTION 

 

1.1–Situating the Thesis 

Prior to the 1975 Lebanese Civil War, Lebanon was known as the “Switzerland of the 

Middle East” (Hudson, 1976, p.110). However, Lebanon did not enjoy the independence 

it gained in 1943 due to a long history of continuous conflicts among its religious-ethnic 

communities (Kliot, 2008). Kliot (2008) argues that besides its internal sectarian 

conflicts, Lebanon has always been prone to the interests of external power in Lebanese 

affairs: historically, the Great Powers (Great Britain, France, USSR, and United States), 

Syria, and lately Israel. As a result, the country has been subject to periods of 

fluctuation, communal harmony, and conflict. In the early 20th century, Lebanon was 

regarded as the home of modernity, and its Christian nation-state was viewed as a model 

of modern state formation in the Levant for its inter-communal national coexistence and 

liberal affluence. However, by 1975 and the end of the 20th century, Lebanon was 

viewed as the opposite; as the habitat of civil strife and a predecessor of failed nations 

(Ziadeh, 2006).  

Lebanon consists of eighteen recognized sects; most are represented within a power 

sharing arrangement described as a consociational democracy, a type of democracy 

which usually exists in relatively small states characterized by extreme cleavages among 

communal groups based on linguistic, racial, religious, sectarian, or tribal reasons 
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(Lijphart, 1969 & Salamey, 2010). Salamey (2009) argues that the national identity in 

such countries is deeply challenged by a single centralized national identity. In this 

respect, it is important to differentiate between the concept of a nation and that of a state. 

A nation stands for a group of people who share a number of commonalities such as 

common history and heritage, a common language and customs, or similar attitudes of 

owing one’s allegiance to the nation and to its legal representation, the state. However, a 

state stands for four major factors that are more technical: a geographically defined 

territory, a stable population within this defined region, a government, and diplomatic 

recognition of this state by other states (Mingst, 2008). Mingst (2008) argues that the 

nation and the state do not coincide, but over time, a common identity and nationality is 

forged, even in the absence of religious, ethnic, or cultural similarity. 

By examining the nation-building in Lebanon, Ziadeh (2006) indicates that it has been 

clearly characterized by the mixed inheritance of communalism. Eriksson’s identity 

based approach claims that people’s perceptions of themselves in relation to others 

determine their viewpoint of the reality around them (Kreidie, 2010). In other words, the 

way people see themselves is constructed by the environment, culture or specific events 

and situations (Kreidie, 2010). Staurt Kaufman (2006) believes that conflict and wars in 

the world are mainly driven by identity. In their struggle for state power, sectarian 

political leaders may resort to promoting narrow political interests and unifying 

symbolic nationalism instead of endorsing national interests (Kaufman, 2006).  For that 

purpose, the use of religious symbols and rhetoric to mobilize followers have been 

proven most effective. Ralph Crow (1962) argues that while religious explanations are 

not enough to understand Lebanese politics, one cannot deny its importance due to the 



3 
 

influence of religious attitudes and organizations (Crow, 1962). In this sense, political 

sectarianism has come to encompass aspects of both modernism and that of nation-state 

building. Their interplay has characterized the dynamics of the Lebanese national 

identity formation (Makdisi, 1996).  Many authors and thinkers believe that the 

Lebanese are not joined based on a common national identity but rather on a set of 

cleavages between different religions and sects (Khasshan, 1992).  

 

1.2–Views on Sectarianism in Lebanon: Different Propositions 

 Sectarianism in Lebanon is examined by different scholars using different propositions, 

such as: the historical and cultural (Makdisi, Kamal Salibi, Phares, Richard Hrair, 

Dekmejian, and others), the political economic approach (Nelsen, Fawwaz Traboulsi, 

and others), and the institutional (Ziadeh, 2006, Salamey, Safa, and others), and identity 

politics, which this thesis endorses.  

Makdisi (2000) believes that sectarianism cannot operate outside history and that 

Lebanese modernity is defined by sectarianism in the modern Mount Lebanon. The latter 

is a discourse produced by a specific historic conjecture; the Ottoman reform during the 

European domination related directly and indirectly to the 19th century Mount Lebanon 

(Makdisi, 2000). According to Salibi, the study of the Lebanese identity dates back to 

the first half of the 19thcentury. Richard Hrair Dekmejian argues that Lebanon’s 

multiconfessional elite has its origins in the Ottoman period, and that there is a 

widespread alliance of elites, representing segments of the society that is faithful to the 

conservation of the existing system.  Furthermore, there is a rift between nationalist 
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growth on one hand and allegedly pre-modern religious leaders on the other hand 

(Makdisi, 1996). Sectarianism, which is known as “taifiya” in Arabic, stands for the 

claimed ancestral or inherited trend among Lebanon’s religious communities in 

weakening patriotism or what is known as “wataniya” in Arabic (Makdisi, 1996, p.23).  

In an attempt of studying sectarianism, Nelsen explains sectarianism from a political 

economy approach, arguing that religious ideology is determined by social class and 

other variables that contribute to one’s perspective of the world (Nelsen, 1972). Nelsen 

(1972) interprets sectarianism as a reflection of how individuals with limited or 

simplistic backgrounds or from the lower classes and rural areas perceive the world. In 

other words, sectarianism interprets the marginalized people’s lives simplistically, 

knowing that religious ideology and life experiences are interconnected.  

Regarding sectarianism in Lebanon, Traboulsi (2007) explains it from a political 

economy approach as well, arguing that the reduction of the Lebanese identity to one 

unique form of identity is insufficient with respect to the complexity of the situation. In 

other words, sects in Lebanon demonstrate how pre-capitalist formations are reprocessed 

to take new roles in a peripheral capitalist economy (Traboulsi, 2007). These capitalist 

formations penetrate Lebanon’s life carrying a struggle for both power and socio-

economic structures (Traboulsi, 2007).  

On the political level, Ziadeh (2006) believes that the political leaders and their allies 

(regionally and internationally) consciously constitute the foundation of the communal 

nature of the power-sharing system, the state administration, the constitution, and even 

the national identity. Moreover, understanding the process of Lebanese nation-building 
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is strongly related to looking at the development of the Lebanese constitution. In other 

words, constitutionalism dates back to the communal system during the 19th century 

Mount Lebanon (Ziadeh, 2006). For a long time, the 1926 Constitution contributed to 

legitimizing a Christian nation-state, unlike currently, in which the constitution is highly 

praised as consecrating communal power-sharing and empowering a Lebanese nation-

state (Ziadeh, 2006). Ziadeh (2006) examines nation-building through three cycles:  

(1) The rise of communal Maronite self-awareness under the two qa’immmaqamiyas 

backed by France, and the success in giving Mount Lebanon proto-national identity as a 

Christian enclave.  

(2) The rise of the Muslim opposing movement of re-assertion in the 1930s supported by 

the growing Arab and British authority in the period, followed by a Second World War. 

Moreover, this cycle is characterized by a complex power fighting between two 

opposing groups (Muslims and Maronites).  

(3) The stage of reincorporation, renegotiation, and compromise within the intervention 

of national, regional, and international actors. Moreover, Muslims backed by the 

Palestinian Liberation Organization (PLO) and the wave of Arab nationalism attempted 

to make use of the communal power-sharing system for their benefit. However, 

Christians tried to resist that by thinking of dividing the country in a way that preserves 

the Christian majority (Ziadeh, 2006).   

Furthermore, Ziadeh (2006) argues that existing communal identities in Lebanon 

undermine nation-building and the nation-state. In the context of these eighteen 

recognized sects in Lebanon, and the continuous sectarian conflicts happening, 
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Christians, especially the Maronites, and Shiite sectarian identities stand as interesting 

phenomenon in Lebanon to be studied. Christians and Maronites in particular constituted 

the dominant group before the Lebanese Civil War which ruled the Lebanese state and 

nation. This power was regarded by many scholars as “Christian hegemony”. 

Meanwhile, Shiites, who were excluded, started to empower themselves. Now, after it 

was one of the marginalized sects, Shiites in Lebanon are considered as have risen to 

impose a power stronger than that of Christians. Khalifah (2001) believes that the 

Christians in Lebanon have lost the war; that Christians in general and Maronites in 

particular, still feel unsatisfied with their participation in the process of rebuilding 

Lebanon. For this reason, an overview on Christian and Shiite identities is to be 

reviewed in the next section. 

 

 

1.3 – Shiite and Maronite Identities 

 

1.3.1– Why Christians and Maronites? 

Christians, especially Maronites, have their own perspective of Lebanon and of their 

relationship to it. Their belief in Maronite nationalism, which is also called Political 

Maronitism, is the reason behind choosing them as target group for this thesis (Khashan, 

1990).  Moreover, they believe that they are distinguished from other Lebanese 

communities (Khashan, 1990). Furthermore, Maronites constitute the oldest Christian 

sect to inhabit in Mount Lebanon since the arrival of Christianity to Lebanon. 
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Transformation, catastrophe, decay, and adjustment to various conditions, characterize 

their history, which shaped and is still shaping until now the Middle East (Khalifah, 

2001).  Maronites associate themselves with the name Lebanon, believing that the latter 

is a larger manifestation or translation of Mount Lebanon, the “historic” habitat of 

Marnoites (Khalifah, 2001). It is believed that the Maronites in Lebanon have 

traditionally acquired a great importance in determining the outlook of the Lebanese 

political framework, the reason behind having most published work concentrated on the 

Maronite community when discussing individual Lebanese sects (Khasshan, 1992).  

Maronites were always concerned about establishing a Christian Lebanese state or a 

Maronite nation-state. In this context, Christians and Muslims in Lebanon had different 

viewpoints on the independence of the Lebanese state. Muslims did not accept the idea 

of establishing the Greater Lebanon, an idea favored and endorsed by Christians. Prior to 

1958, the year that featured tensions between the two groups, Christians associated 

themselves with modernity and strong ties with the West. On the contrary, Muslims 

associated themselves with pan-Arabism and with other views which consider Lebanon 

as linked to Greater Syria and to the greater Arab region (Nicolaysen, 2008). 

Marnonites’ perception of themselves as a vigorous community should be understood 

through two ways:  first, the way they perceive themselves as a Christian community in 

comparison to other Christian and non Christian sects in and outside Lebanon. The 

second way is by looking at their close ties with Europe, specifically with France and 

Rome (Khalifah, 2001). Moreover, Maronites consider that they have descended from 

the old Phoenicians who settled in the territories of today’s Lebanon and some parts of 

Syria. They also regard themselves as responsible for defending Lebanon, and as 
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representing the only “true” democracy in the Arab world. For example, this perception 

can be recognized in the writings of the Maronite Patriarch Istfan Douaihy, as he says 

that the Maronite history is a permanent struggle to sustain religious and national 

identity in a prevailing Muslim environment (Khalifah, 2001). Furthermore, Maronites 

claim that Lebanon’s roots and history date back to the Phoenician merchant civilization 

for about three to four thousand years ago (Shaery-Eisenlohr, 2008). Viewing Lebanon 

as a constituent of the Mediterranean civilization, many Maronites do not associate the 

Lebanese culture with the Arabic language and Islam (Shaery-Eisenlohr, 2008). 

 

Kaufman (2010) calls this claim of having a Phoenician origin in Lebanon a “Phoenician 

myth”. He believes that all national movements, including those in Lebanon, worked on 

creating new communal myths of origin and historical memories which emphasize their 

cultural uniqueness. Furthermore, the Phoenician myth has fulfilled the needs of the 

whole elements of the myth of origin, such as: “myths of ancestry, migration, liberation, 

golden age, and decline and not least of all –rebirth” (p.74). Consequently, groups of 

people found in this Phoenician belief a combination of three main elements that suit the 

way they want to define themselves:  Christian faith, Latin culture, and geographical 

determinism. For instance, in 1919, the Maronite Patriarch, Elias Huwayyek, carried the 

claims of the Lebanese Phoenician descent which differentiate them from their “Arab 

neighbors” to the West; to the Western delegates in Versailles. Moreover, Huwayyek 

associated the Marnoites with the French on an ethnic level, through the ancient 

Phoenician origins of the Crusaders. Furthermore, he describes the creation of a 
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Lebanese nation as being linked to the Maronites who immigrated from 1Antioch and 

into the Mount Lebanon in the sixth century and “assimilated into the indigenous local 

Phoenician population, after they proselytized them to become good Christians” 

(Kaufman, 2010, p. 185). 

According to Kaufman (2010) there are several factors which contributed to the 

formation of the Phoenician myth of origin in Lebanon. One of these factors is the 

Maronite church, by promoting a distinctive Maronite-religious identity for centuries. 

This Maronite identity gained as well political importance with the end of the 19th 

century. However, the first people to support this Phoenician identity were not Maronite 

clergymen, “but rather non-clerical Christians who had been exposed to Western culture 

and education”; a new group of ‘liberal’ Syrians who was willing to modify the political 

situation of the Syrian provinces in the Ottoman Empire (Kaufman, 2010, p.189). 

1.3.2– Christian Hegemony 

The fear of the Maronites losing their community cohesion and Maronite identity, which 

would threaten their Maronite hegemony as well started during the period of the late 

1960s and early 1970s. This fear resulted in the arousal of political parties which held 

progressive slogans and worked on getting as much supporters as possible (Hagopian, 

1989).  During the 1960s and 1970s, the Lebanese National Movement developed under 

the leadership of Kamal Jumblatt, who represented a coalition of the left, the Arab 

nationalist Sunni middle class, and the Palestinian Liberation Organization (PLO). 

                                                 
1 Antioch on the Orontes, was an ancient city on the eastern side of the Orontes River. It is near the 
modern city of Antakya, Turkey, and was was a cradle of Gentile Christianity. 
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These national movements in Lebanon stimulated the Lebanese Maronites’ fear of 

changing the confessional system, which would reflect negatively on their 

preponderance (Salamey, 2010). Hagopian (1989) asserts that the Maronites had already 

thought that the National Pact and the assumed support from the West would solve the 

“dual problem” of maintaining their exclusive identity and assuring their eternal political 

control of the state, despite any demographic changes. Fearing to lose their control and 

identity, Maronites built their Maronite militancy, encouraged and supported by Israel 

(Snider, 1984). Maronites, under the leadership of Bachir Gemayel, relied on a heavy 

stock of Maronite ideological mythology which dates back to the seventeenth century, 

which played a role in reminding, re-energizing, and recommitting Maronites to their 

identity and their assumed rights and role in Lebanon (Hapogian, 1989).   

The period between late 1960s and early 1970s under the leadership of Bachir Gemayel 

and the Kaslik monks of the University of the Holy Spirit, was clearly focused on re-

launching Christian hegemony and demographic prevalence in Lebanon. Fearing a 

Maronite reduction and aiming at creating a Christian hegemony were two features of 

that era (Hagopian, 1989). 

 

1.3.3– Political Maronitism and the Lebanese Forces 

Khashan (1990) highlights the Maronites’ belief in their uniqueness, through reviewing 

literature on Maronite nationalism (Maronitism or Lebanisim), mostly written by non- 

Lebanese and Western Maronite scholars. This literature better explains how Maronites 

perceive their role in Lebanon. 
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To start with, Bulus Na’aman, a former leader of Maronite monks, believed that the 

uniqueness of the Maronites’ attributes, manifested in three major characteristics, 

allowed them to establish their own nation, and their social and political entity. These 

three attributes of Maronites are: their genuine respect for humans, their “spiritual” 

visualization, and their faithfulness to “authenticity”. Moreover, Na’aman described the 

Maronites as the “owners of their history” due to their connection to their land 

(Khashan, 1990, p. 727). According to Ibrahim Najjar, who was previously a member of 

the Phalange party political bureau, the best way to reconcile the Muslim and Christian 

civilizations is through Muslims’ acknowledgment of Christian superiority (Khashan, 

1992). 

Ibn al-Qila’e portrayed Christians of the fifteenth century as special people chosen by 

God among other Christians in the East to maintain the Christian identity in the 

invulnerable Lebanese mountains (Khashan, 1990). Furthermore, Patriarch Astfan al-

Duwayhie in the seventeenth century called the Maronites to come together under one 

umbrella to dismiss all outsiders, including Muslims or Jacobites. A'kl (1976), a well-

known Maronite poet and ideologue, believed that the Maronites have been victimized 

through history, and that they are closely attached to their spiritual and political leaders 

due to their suffering.  Fahd (1980) regarded Lebanon as the “Maronite heaven” and as 

an international requirement, since the democratic Maronites’ values are not common 

internationally. Furthermore, the preservation of this Christian identity and civilization is 

attributed to history and dictated by the religious authority of the Church, which in turn 

demanded its political representation as well (as cited in Khashan, 1990).  Hagopian 

(1989) indicates that Maronitism shares with Zionism a lot of ideological 
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commonalities. One of those commonalities is the tendency to exclude others. While 

Zionism justifies the establishment of the state of Israel, Maronitism justifies the 

creation of a Christian state and the domination of Lebanon by Maronites over other 

sects and religious groups. During the 1940s, Patriarch A 'rida called for the creation of a 

Zionist state in Palestine and a Christian state in Lebanon (as cited in Khashan, 1990). 

Dagher (2000) argues that Maronites associate their identities with Mount-Lebanon; that 

the Maronite and Lebanese identities have become identical. Maronites concerned about 

the new Lebanon have become uncomfortable with themselves after the war. Elias 

Sarkis, the late president of the Republic, considered that the Lebanon’s history is 

defined by the Maronites. Christian nationalism was established before and during the 

1975 Lebanese Civil War and was mainly manifested in the Lebanese Forces party (as 

cited in Phares, 1995). Moreover, in July 1980, the Lebanese Forces (LF) acknowledged 

a national resistance movement in order to pursue a struggle that started thirteen 

centuries ago; the guaranty of security and freedom to the Christian society (Phares, 

1995).  It was until 1993 that it has become an official party, but was banned a year later 

(1994), in which its leader Samir Geagea was detained and sentenced for several war 

crimes (El Khazen, 2003).  However, the party resumed its work when Geagea was 

pardoned by the parliament on July 18, 2005. The LF party claims that they represent the 

Lebanese Christian community. They also assert that the party was founded after the 

Lebanese Christian community has realized the necessity of defending itself against the 

imminent risks on the internal and external level (Lebanese Forces, 2010).  
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1.3.4– Lebanese Shiites and Hizbullah 

While Maronites were ruling the Lebanese state and nation in all forms (political, 

cultural, and economic) starting 1920 till 1975, Shiites also intended to reconstruct the 

Lebanese national discourse which emphasized their marginality (Eisenlohr, 2008).  The 

Lebanese Shiites have been regarded as both politically and geographically excluded 

within Maronite dominated areas of Lebanon. They were perceived by the general public 

as unfit in either the Libanism national narrative, which is dominated by Maronites, or in 

the project of Arab nationalism, which is dominated by Sunnis. So Shiites were left with 

the option of creating a sub-national narrative focused on South Lebanon.  

Furthermore, Shiites experienced discrimination and marginalization through the state, 

public services and institutions. They also felt that their view of the nation is not well 

represented, which led them to start taking an action in the 1960s and early 1970s 

(Eisenlohr, 2008).  Shiites believed that Maronite nationalism did not provide a vision of 

Lebanon which embraces its citizens (Eisenlohr, 2008).  Shiite citizens mobilized not 

only because they were marginalized economically and politically, but because their 

vision was informed by a historical memory that was at odds with the Maronite vision of 

Lebanon. In Shiite Lebanese nationalism, the heavily populated Shiite areas took a more 

central role than Mount Lebanon (Eisenlohr, 2008).  

The Shiites’ perspective of the nation was not only challenged by Christians, but also by 

Sunnis. After the end of the civil war in 1990, Lebanese politics was led by the former 

Prime Minister Hariri, whose national view of Lebanon was also far from Shiites’ 

imagination of Lebanon’s identity (Eisenlohr, 2008). While Shiites perceived Lebanon 

from a Shiite Islamic “subaltern” viewpoint, Hariri perceived Lebanon from a secular 
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“yet clearly Sunni- centered, oligarchic model with close ties to the West, especially to 

France” (p.22).   

Shiites’ movement from their rural peripheries of the South and Biqa’ to Beirut, referred 

to as the core, was mainly driven by their extreme deprivation (Ghorayeb, 2002). 

Shiites’ social movements and political mobilization were based on their lack of money, 

political organization, and literacy (Eisenlohr, 2005). Their settlement in Beirut was 

concentrated in slums, which encouraged a communal awareness among the settlers, 

who were displaced on the social, cultural, and psychological levels.  Furthermore, they 

were exposed to the rich and westernized means of life of the Sunni and Christian. As a 

result, they felt that they were self-deprived and identified themselves as Lebanon’s 

proletariat (Ghorayeb, 2002).   

Shiites’ empowerment was facilitated by the establishment of the Shiite-led part, 

Hizbullah or the “Party of God”.  Armed and funded by Iran, Hizbullah, was officially 

founded in 1985, after it has announced itself as an Islamist party dedicated to the 

establishment of an Islamic state in Lebanon and the endorsement of Ruhollah 

Khomeini’s Wilayat Al Faqih (Saouli, 2003).  Hizbullah was originally involved in the 

war, during the Israeli invasion in 1982 (El Khazen, 2003).  Two factors accelerated the 

formation of Hizbullah: the Israeli invasion of Lebanon and the Islamic revolution in 

Iran (Saouli, 2003). However, Ghorayeb (2002) argues that Hizbullah’s establishment 

was not only a result of the 1982 Israeli invasion, but also of the Shiites’ political 

mobilization in Lebanon, which started in earnest in the late 1960s.  
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Hizbullah is an Islamic movement that subscribes to the Shiite version of Islam, and 

believes politically and spiritually in “Wilayat Al Fakih”, a theory of the supreme Shiite 

leader Khomeini who has an unchallenged authority (Saouli, 2003). Hizbullah has been 

calling for making Lebanon become part of a greater Islamic state (Hamzeh, 1993).   

One of the main political goals defined by Hizbullah leaders and Fadlallah (Shiite 

leader) is establishing an Islamic state as stated by the Islamic law; however many 

factors emerged since 1989 and changed their political stance (Hamzeh, 1993).  With the 

beginning of the 21st century, Hizbullah has emerged as the strongest political party in 

Lebanon (Matar, 2010). The July War of 2006 with Israel played a strong role in 

enhancing the party’s credibility in the Muslim and Arab world, and in strengthening its 

position in the Lebanese politics (Matar, 2010).   

1.3.5– A Transformation in Parties’ Representation in the Parliament 

It is worth noting that the sectarian composition of parties’ representation in the prewar 

period is different from that during postwar period (El Khazen, 2003).  Hizbullah’s 

participation in the parliament has strongly increased after 1989 Taif agreement, 

especially in 1992 parliamentary elections. Moroever, Hizbullah obtained the greatest 

number of representatives (8 seats), which increased to 14 seats in the 2005 elections 

(Matar, 2010). 

1.4– May 7, 2008 and the Doha Agreement 

 

Since time of crisis is represented by May 7, 2008 civil clash, and time of 

accommodation is represented by the period after Doha agreement, giving a quick 

overview on each of these two period is necessary. May 7 has been added to Lebanon’s 
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remarkable history of internal wars. The fighting resulted from two decisions taken by 

the government in the beginning of May 2008 which were considered by Hizbullah as a 

strong offense targeting their weapons: first, its attempt of shutting down Hizbullah's 

telecommunication network, and raising the issue to the judiciary. Second is removing 

Wafic Shkeir, the security chief of Beirut Airport over alleged ties to Hizbullah 

Hizbullah (Al Azzi, 2011, paragraph 20). The fighting started on May 7, 2008 when the 

opposition forces attacked Beirut and controlled it in four days only (Al Azzi, 2011, 

paragraph 20).   This conflict was resolved by the interference of Qatari Emir Sheikh 

Hamad bin Khalifa Al Thani, by inviting all Lebanese political parties to Doha  for a 

Lebanese National Dialogue (Salamey, 2010). The agreement was signed on May 21, 

2008 by the Lebanese political leaders participating in the conference and in the 

presence of the president and members of the Arab ministerial Committee (Salamey, 

2010).  Consequently, as a result of this agreement, the opposition received a veto power 

in the new cabinet, which facilitated the election of a new president, General Michel 

Suleiman, the former head of the army. More important, a “national unity government” 

joining Hizbullah and its allies was established 47 days later (Knio, 2008). In addition, 

an accord on a new parliamentary electoral law and ending opposition protest camps in 

central Beirut as also a part of the agreement (Knio, 2008, p.446).  While many believed 

that the Doha agreement is a positive accomplishment, Knio (2008) argues that 

developments carried by Doha agreement did not resolve many primary issues that still 

divide Lebanon’s politics. Others have argued as well that the way the president 

Suleiman was elected weakened the role of the parliament and “stripped the national 

election from any majoritarian or popular meaning” (Salamey, 2010, p.95). Also, 

sectarianism was even more strengthened through the new electoral redistricting, 
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moving from the mid-sized Muhafaza to a small- sized Caza electoral district (Salamey, 

2010).  Pierre Atallah (2008) argues that the only achievement Christians achieved in 

this agreement is electing a Christian president, which emphasizes the troika of 

governance in Lebanon, and the insistence of having a Christian president (An-Nahar, 

2008).   

The identity politics is critically strong among those two sectarian groups, which prompt 

the question of how such identity politics is being emphasized and manipulated by 

populous leadership. It also leads us to ask what does this mean for the establishment of 

a common national vision for the country and the state. 

1.5– Research questions 

Having examined the deep rooted division in identity politics among the sects, this thesis 

aims to examine various questions for revealing the prospect of common politics in a 

divided identity and society.  First, how does language of leaders (speeches in particular) 

contribute to group identity construction? Second, to what extent does each of the 

political leaders of Hizbullah and the Lebanese Forces emphasize their mobilization 

strategies and the exacerbation of group identity politics? Third, where does national 

discourse stand in the political discourse of Geagea and Nasrallah? Fourth, how do 

political discourse and the accompanied mobilization strategies vary with times of crisis 

and accommodation? Fifth, what possible prospects can well target the interrelation 

between language and identity?  

This thesis aims to address these questions by analyzing the framing of identity politics 

vis a vis national consciousness within the context of leaders’ speeches. Revealing the 
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major themes from the speeches will present a strong framework to address the 

questions above.  This research examines identity politics in the context of a society 

deeply divided by sectarian and religiously charged communities. Furthermore, it aims 

at highlighting the importance of language in creating and shaping a group sectarian 

identity, rather than a national identity.    

1.6– Research Design 

 

An examination of the political sectarianization of two communal groups (Shiites and 

Maronites) struggling to control the state and its resources will be compared.  The role 

of leaders determining followers’ political choices and reinventing their sectarian 

communal identities will be studied. Two parties and their leaders will be the target of 

this research: Christian Maronite based Lebanese Forces party, and the Islamic Shiite 

based Hizbullah party. The speeches of the leaders of these parties, Sayyed Hasan 

Nasrallah and Samir Geagea, respectively, will be examined.  Sayyed Hasan Nasrallah is 

the Secretary-General of Hizbullah, and at same time he is the religious/spiritual leader 

of the Shiites, a religious sect in Islam. As for the second leader, Geagea, although he 

did not get the opportunity to pursue his academic work in medicine (Lebanese Forces, 

2012), he is still called as “Dr., or “Hakim” in Arabic, which stands for a medical 

doctor.  Geagea is currently the commander of Lebanese Forces, after he has previously 

led it as well before his imprisonment in 1994 for eleven years due to crime related wars 

(Al Jazeera English, 2006). He was later released on 26 July, 2005, through a vote by the 

new cabinet established that time (Al Jazeera English, 2006). Geagea is currently a 

member of the anti-Syrian “March 14” parliamentary group (Al Jazeera English, 2006).  
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The Lebanese Forces, Lebanon’s most prevailing militia during the Lebanese civil war, 

represents the Christian Maronites, who in turn formed a kind of hegemony in Lebanon 

until the Lebanese Civil War. On the other hand, Hizbullah represents the Shiites, who 

after have been marginalized and excluded politically and socially, have become the 

major represented sect in the parliament. While the Lebanese Forces currently represents 

the pro-government group named as “March 14” Coalition, Hizbullah represents the 

opposition to the government named as “March 8 Coalition”.  This shift in political 

power between the two sects constitutes the main reason behind choosing these two 

parties to be the target of this study.  

The thesis will examine the contexts of parties’ leaders’ speeches in mobilizing 

respective supporters in their struggle for state power.  This is to reveal group/social 

identity construction that dominates leaders’ political appeal, which in turn can serve as 

indicators of the driver of communal identities. A critical discourse analysis will be 

implemented during these periods: first, during May 8 and May 9, 2008 (respectively), 

which stand for time of crisis. The second period is after Doha agreement (May 21, 2008 

and September 21, 2008), and it refers in this thesis to time of accommodation. Through 

speech discourse analysis, main mobilization speech contexts will be examined and 

compared to time of accommodation. It is suspected that Lebanese political leaders work 

on social identity constructions to manipulate their followers and achieve their political 

interests at the expense of national interests. Although social identity mobilization and 

the strengthening of sectarian identity improve sectarian leadership positions, it 

complicates the formation of a collective national consciousness.  
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1.7– Research Plan 

The thesis is divided over five chapters: The first chapter has introduced sectarianism in 

general and Lebanon in particular. It gave a quick overview on different propositions on 

sectarianism mainly four: sectarian communalism (identity politics), economic struggle, 

institutional, and historic. The second chapter will describe the methodology 

implemented in the chapter, Critical Discourse Analysis (CDA), to examine how 

political leaders can construct a group identity through their discourse. Knowing that 

CDA is considered as a non-specific direction of research since it lacks a unitary 

theoretical framework (Schiffrin & Tanen &Hamelton, 2001); a whole chapter will be 

dedicated to explaining this methodology. The third chapter will analyze thoroughly two 

speeches of Hizbullah’s leader, Sayyed Hasan Nasrallah, relating his discourse to group 

identity construction. The fourth chapter will analyze two speeches of Lebanese Forces’s 

leader Samir Geagea, relating his discourse to group identity construction as well. The 

fifth chapter will be the conclusion and will consist of two major parts: first, a 

comparative conclusion to the discourse analyses. Second is my personal opinion about 

possible recommendations for the future supported by experts’ interventions. 
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CHAPTER TWO 

METHODOLOGY 
 

2.1– Discourse and Politics:  Contextualization 
 

Any political action relies heavily on language, whether in the preparation process or in 

later stages of influence and control. Moreover, language plays a significant role in 

converting a political will into tangible social action which is recognized by political 

parties before anybody else (Schaffner, 1997). Dijk (1994) called for discourse analysis 

to involve an actual social, political or cultural analysis. The study of language has 

recently become more central to academic disciplines concerned with politics. But, the 

correlation between language and politics is studied through various theories and 

methods (Schaffner, 1997).  

Matar (2010) describes political speeches as per-formative political speeches and argues 

that they require a semiotic world culture of communication. A culture of 

communication is defined as a communicated aggregation of references in religion, 

history, literacy, and methodology, regarded by a group of people as valid tropes which 

they draw onin all times, and which they treat as authentic (Matar, 2010). Performative 

political practices constitute what Foucault calls the “meticulous rituals or the micro-

physics” of power which characterize ordinary people’s lives in many aspects (Matar, 

2010).    

Althusser (1971) argues that discourse is a medium which produces subject or identity.  

Similarly, Gramsci (1971) believes that hegemony, power through “consensus, 
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persuasion, and complicity” organized by culture industries, is largely practiced through 

discourse (as cited in Benwell & Stokoe, 2006, p. 30).  In other words, the consent of 

subjects to particular constructions of power is a result of the discourse produced by the 

prevailing cultural group, which carries with it persuasion of “essential truth, 

desirability, and naturalness”. This discursive view of identity is followed by Foucault’s 

(1972) “discursive production of the subject”, which states that prevailing discourses 

fixed in social formations and practices constitute the source of production of subjects or 

identities (as cited in Benwell & Stokoe, 2006, p.30-31).  Habermas believes that 

language is a means of control and a social force, as it helps in legitimizing relations of 

organized powers (as cited in Wodak& Meyer, 2001).  

The Critical Discourse Analysis is a kind of discourse analytical research that mostly 

studies how social power abuse, dominance, and inequality are created, replicated and 

repelled in written and oral words in the social and political context (Dijk, 2008).  All 

CDA are based on these three concepts: the concept of power, the concept of history, 

and the concept of ideology (Wodak& Meyer, 2001). Dijk (2008) emphasizes that CDA 

is mainly concerned with a specific kind of power, the abuse of power, which is 

manifested in forms of domination that lead to racism, social inequality and 

discrimination. CDA analyzes the demonstration of both opaque and transparent 

structural relationships of dominance, discrimination, power, and control in language 

(Wodak& Meyer, 2001) 

2.2– Requirements of CDA 

There are a number of requirements which critical research on discourse needs to meet 

in order to realize powerfully its objectives. It mainly focuses on social problems and 
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political issues, and particularly how the relationship between power and authority in 

society is enacted, confirmed, legalized, reproduced, or challenged, through discourse 

structures (Dijk, 2008).  There are eight principles of CDA, as described by Fairclough 

and Wodak (1997):  

1. CDA tackles social problems. 

2. Power relations are discursive. 

3. Discourse forms society and culture. 

4. Work of discourse is ideological. 

5. Discourse is historical. 

6. The connection between the text and society is reconciled. 

7. Discourse analysis is interpretative and explanatory. 

8. Discourse is a type of social action. 

CDA does not have a unitary theoretical structure, knowing that it is not a definite 

course of research. There are of course many forms of discourse analysis, since an 

analysis of a conversation is different from an analysis of a political speech or a 

professor’s lecture.  However, since CDAs are based on common aims, their theoretical 

frameworks are often highly interrelated. Some of the most familiar terms used by 

critical discourse analysts are: “ideology, power, dominance, hegemony, class, interests, 

discrimination, reproduction, institutions, etc...” (Dijk, 2008, p.4). 

There is no leading theoretical perspective that is constantly applied within CDA 

(Wodak & Meyer, 2001). According to Dijk (2008) discourse studies can be considered 

critical when they meet one or more of these criteria:  
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1) Relations of domination are studied mainly from the standpoint of, and for the 

benefit of the dominated group. 

2) The experiences of (members of) dominated groups are also used as verification 

to assess dominant discourse. 

3) Revealing the illegitimacy of discursive actions of the dominant group. 

4) Formulating feasible alternatives to the dominant discourses that are dependable 

on the interests of the dominated group. 

 

CDA methods focus particularly on the complex relations between social and discourse 

structure. Moreover, it is concentrated on how discourse structures are affected by social 

structure. Language is the only medium through which power abuse can be apparent in 

use, where there is the option of variation or choice, “such as calling the same person, 

terrorist or freedom fighter, depending on one’s position and ideology.” To be more 

specific, CDA is concerned about the “in -out group categorization” (Dijk, 2008, p. 4). 

The “in-group” is what is referred to as “we”, who constitute members inside “our” 

group, while “out group” implies them, those who are outside the group.  So, “in-group 

members” rely on this racist and ideologically discourse, to highlight the positive 

features of one’s own group and its members in comparison to the negative features of 

the out group.  This general strategy is called “in-out group polarization”, or “in-group 

praise versus out group derogation” will be used in this thesis, believing that it may be 

recognized in different ways and at many ranks of discourse.  
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2.2.1– Interpretation 

It is the operation of making meaning of a text through reading and analysis. It relies on 

three dimensions of discursive practice: 1) its linguistic expression. 2) Its representation 

of a social practice (political, ideological, etc...). 3) The concentration on socially 

constructed practices of production, distribution, and consumption which indicate the 

processes of making, circulating, and using texts (Wodak& Meyer, 2001) 

2.3– CDA and Power 

CDA mainly focuses on the relationship between language and power, considering the 

text as the basic element of communication. Critical linguistics (CL) and CDA are 

sometimes used interchangeably (Wodak& Meyer, 2001). However, with time CDA has 

become more appealing, through its focus on language as a social practice. Dijk (2008) 

prefers to replace the label of Critical Discourse Analysis (CDA) with Critical Discourse 

Studies (CDS) because “CDS uses any method which is related to the aims of its 

research projects and such methods are largely those used in discourse studies generally 

(Dijk, 2008, p.2).  Kress outlines the main assumptions of critical discourse analysis that 

were prominent in the early stages and were developed later:  

1) Language is a social phenomenon. 

2) Individuals, institutions, and social groupings have particular significances and 

principles that are manifested in language in systematic strategies. 

3) Texts are related components of language in communication. 

4) Readers and hearers are critical recipients when it comes to their relationship to 

texts. 
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5) There are similarities between the language of science and the language of 

institutions, and so on. 

Since readers and hearers are regarded as critical receipients by CDA, it is worth noting 

that in my speech analysis, I am not assuming that all listeners are not aware of the 

hidden ideologies behind speeches. Morover, I believe that there are many listeners who 

are very critical of leaders, even if they follow their political approach, and this study 

can help them in even becoming more critical. However, since since others may be 

unaware, this study highlights the covert purposes behind speeches.  

2.4– Why CDA? 

What distinguishes CDA from traditional content analysis and other analysis methods is 

that it relates the study of text with context (Dabbous-Sensenig, 2006). CDA is focused 

on discovering power relationship; it aims at “ideological unmasking” by uncovering 

“hidden meanings” or “covert purposes” (Schaffner, 1997, p.51). Being able to analyze 

certain exemplary speech fully in its rhetorical elements might lead to the following 

possible conclusion: that the speech addressed is a powerful device and that a “power 

relationship” has been constructed ideological unmasking. Although CDA is not based 

on rhetorical analysis, we can still leave a space for rhetorical analysis (Schaffner, 1997, 

p.51). In this context, the speech analysis in this research involves some rhetorical 

analysis when necessary.  

Van Dijk (1988) divides the work of CDA into macro and micro levels: The micro is 

focused on syntactic (the study of the patterns of formation of sentences and phrases 

from words), lexical (pertaining to vocabulary of language), and rhetorical features of 

the text. The macro level is concerned with the overall content of the text. In this respect, 
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my analysis is based on two levels rather than one; on the rhetorical analysis within the 

micro level, and the overall content within the macro level. 

Since CDA does not have a specific methodological and theoretical approach and since 

there is no particular framework for the study of manifestation of power relations 

(Dabbous-Sensenig, 2006), I will choose a methodological framework which suits the 

purpose of the study: I will follow different work samples on discourse analysis which 

are mainly related to speech and rhetorical analysis, and therefore can help me identify 

the main elements that are usually used in speech analysis. I will refer as well to 

linguistic references when it comes to structure and grammar. In this respect, I will 

follow Badran’s sample (2010) on critical discourse analysis of Nasrallah’s speech 

(2006), Dabbous-Sensenig’s sample (2006) on critical discourse analysis of Al Jazeera’s 

religious talk show Al Shari’a wal Hayat, Fairclough’s sample teaching on the method 

(2010), and Koch’s article on Language of Arabic Rhetoric (1983). Moreover, the basic 

dogma of critical discourse analysis; that language unmasks the power ideological 

relationship, will lead my analysis. However my analysis will not go deep into the 

method’s implementation and reliance on linguistic dissection of the text. 

Some assume that discourse analysis is only based on linguistic analysis. However, 

discourse analysis is not necessarily reliable on linguistics, but rather it can involve 

various methods in the research of human communication found across humanities and 

social sciences. Discourse analysis in this thesis relies on two main components: the first 

studies the overall content, while the second focuses on some linguistic features. For 

example, the following elements are examined in the overall content:  
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1) In-out group polarization (in group praise versus out group derogation). 

2) Image Theory: enemy categorization. 

3) Mobilization of religion, violence, and emotions. 

4) Repition (in terms of content) and persuausion. 

5) Manipulation. 

As for linguistic and rhetorical analysis, it is based on the following elements:  

1) Modality and extreme case formulations. 

2) Lingusitic empathy. 

3) Transitivity and nominalization. 

4) Rhetorical figures (tropes and figures). 

5) Foregrounding. 

6) Repition in terms of form (cumulative and morphological parallelism). 

It is worth noting that speeches of Hizbullah’s leader Sayyed Hasan Nasrallah, and the 

leader of the Lebanese Forces’s leader Samir Geagea, are originally in Arabic.  

2.5– Social/ Group Identity Approach 

The speech analysis is based on a social/group identity approach. The social identity is a 

social psychological approach developed by Tajfel (1970) and it is concerned with 

studying group processes and intergroup relations. Furthermore, it is used by political 
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psychology to understand conflict between groups (as cited in Hudson& Hogg, 1999). 

Cottam, Dietz-Uhler, Mastors, and Preston (2004) define the social identity as the layer 

of identity which develops from the individuals’ knowledge of their membership in a 

social group and from the significance of emotional impact associated with that 

membership. In identity conflict, politicians resort to symbolic politics, the use of 

symbols for controlling the emotions of their audiences in order to achieve their own 

political purposes, instead of endorsing any national interest (Kaufman, 2003).   

The social identity approach is the approach concerned with groups’ categorization. 

According to this approach, there are two categories classified by “us” and “them”: in-

groups and out-groups, respectively. The first is the one which “we” (as perceived by the 

group or party) belongs to, and the latter is the one which we do not belong to, but rather 

“they” do. Furthermore, Tajfel’s experiments (1970) show that groups under 

examination before categorization had no reason or clue about discriminating against the 

other groups. Tajfel and Turner (1979) indicate that discrimination against the outer-

group results from the group’s motivation to find theirs as more positively enhanced in 

comparison to others (as cited in Cottam et al., 2004). Furthermore, the there are 

probable reactions to any threatening to their positive social identity: first, social 

mobility, which is a way that depends on putting the other-group in a lower status so that 

the positive social identity would be preserved. Second is social creativity, an approach 

which relies on either changing the comparison dimension or comparing one’s group to 

a lower status. Third is social competition, which depends on competing with the other 

group to gain more uniqueness (as cited in Cottam et al., 2004). 



30 
 

 

CHAPTER THREE 

ANALYSIS OF SAYYED HASAN NASRALLAH’S 
SPEECHES BEFORE AND AFTER DOHA 

AGREEMENT 
 

 

3.1– Multifunctional Roles of Nasrallah and types of Persuasion 

The Secretary-General of Hizbullah, Sayyed Hasan, plays multifunctional roles, 

reflected on his position as a speaker. He plays the following roles at the same time: a 

military leader of a group (Hizbullah or “the Resistance”), a political leader since he is 

the leader of the largest parliamentary bloc in the opposition, a spiritual leader of the 

Shiites, a religious group/sect in Islam, and the socio-ethnic leader of the Shiites as a 

“socio-ethnic sect”, which has been usually perceived as the “largest and single poorest 

ethnic group” in Lebanon (Badran, 2010, p. 194). So, ethos, the process of persuasion 

through the moral character of the speaker can be well recognized and maintained at 

multi levels.  It is worth noting that Sayyed Nasrallah is considered as one of the leading 

liberation theologians in contemporary Islam (Matar, 2010). Originally, Hibzullah’s 

discourses are highly influenced by the intellectual contributions of Imam Musa al-Sadr, 

the spiritual leader of the Shiites in Lebanon, and which are approved by the Islamic 

Shiite Higher Council (Matar, 2010).  
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According to ancient rhetoric, particularly the pragmatic subdivision of Aristotle to 

effective argumentative strategy or modes of persuasion, there are three types of 

persuasion: ethos, pathos, and logos. Persuasion in each of the three types is 

accomplished differently. Moreover, in ethos, persuasion relies on the morality which 

the speaker holds. Pathos, on the other hand, stands for setting the audience in a specific 

emotional frame of mind. And, in logos, persuasion relies on the speech itself. So, 

persuasion is the ultimate objective of rhetoric (Badran, 2010).  

 

 

3.2– Part One: Nasrallah’s Speech on May 8, 2008 

3.2.1– Introduction and Background 

This chapter will analyze and interpret two speeches of Secretary-General of Hzibullah, 

Sayyed Hasan Nasrallah, according to particular elements of CDA. The chapter is 

divided into two sections, each analyzing a speech. In this section, I will analyze 

Nasrallah’s speech during time of crisis, a day after May 7, 2008, events which featured 

strong fractions and fights between alliances of March 8 and March 14.  It is worth 

noting that the Arabic video/audio version is the same from all sources, but the English 

transcribed translation may differ. For this reason, I am relying on Hizbullah’s 

translation available on their website, to guarantee that the message, when translated, is 

transmitted as it is. However, due to some weaknesses in these translations, they are 

further edited by a professional translator.2 

                                                 
2The English version of the speech is cited in the references.  The Arabic version is found at: 
http://video.moqawama.org/details.php?cid=1&linkid=470 (cited as well). 
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3.2.2– Reactions to the Speech 

This speech, delivered by Nasrallah on May 8, 2008, was regarded by pro-government 

(March 14 Coalition) supporters, as aggressive and war leading (An Nahar Newspaper, 

May 9, 2008)3. Following this speech, the situation has exacerbated and the violence 

between each of the two groups (opposition and pro- government) remained and even 

increased until the Doha agreement on 21 May, 2008 (Salamey, 2010). On May 9, 2008, 

a day exactly after his speech, Hizbullah forces targeted Al Mustaqbal centers, and a 

number of injuries and casualties fell due to war dismemberment in the streets (An 

Nahar, 2008).4 Respectively, on May 10, 2008, pro-government media station, Future 

TV was assaulted by the opposition group, and the news channel was unplugged by 

Hizbullah backers (Abu-Fadil, 2008). This action was followed by a supportive protest 

by Lebanese journalists and civil society groups of all leanings, and was considered by 

An-Nahar daily newspaper as an action that represents the rejection of the Lebanese to 

“darkness, oppression, tyranny, injustice” (Abu-Fadil, 2008, paragraph 3). This not to 

say that Nasrallah’s speech constitutes a direct or indirect reason behind the 

exacerbation of violence, but to narrate what happened during this period, especially 

after his speech which held a lot of war and threat connotations (An Nahar, 2008)5. 

Some reactions to his speech came as follows:  Geagea considered Nasrallah’s speech as 

a metaphor of announcing war, believing that his smart approach of attempting to 

                                                 
3There are also other pro–government newspapers that can be checked out such as Al Mustaqbal and Al 
Liwaa, which convey the same description of reactions to the speech 

4 For more information, readers can visit: 
http://www nowlebanon.com/Arabic/NewsArchiveDetails.aspx?ID=41695 

5 Readers can check other newspapers’ headlines and news for further perspectives 
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obscure the practical positions of Hizbullah does not deny that he announced war in his 

press conference (An Nahar, 2008). The Minister of Communication Marwan Hamadeh 

considered that the resistance has turned into a militia and later a “gang” (An Nahar, 

2008, p. 1). 

3.3– Speech Analysis 

The analysis in this section is based on the image theory, a theory that explains a form of 

group categorization according to the social identity approach. Such a type of 

categorization (image categorization) is not only capable of excluding the out-group as 

discussed before, but even of categorizing the “out-group” as an enemy. Image 

categorization usually applies to states’ categorization of others as enemies or allies.  

However, I argue that this type of categorization is used in this speech, even if the “out-

group” does not constitute any state or outsider in terms of territory. I argue as well that 

the “other”, denoted by Nasrallah as the “authority group” is perceived and represented 

as an enemy. This is manifested in associating the image of the “authority group” with 

the image of Israel and the United States, two well-identified enemies of Hizbullah.  For 

example, Nasrallah (p.130) says that Jumblat is an “employee for Condileeca Rice”, and 

that this war which is initiated by Walid Jumblat against the Resistance and its weapons 

is for the interest of America and Israel and on behalf of them. Nasrallah also accuses 

them of conspiracy, by allying with them for destroying Hizbullah, especially during 

July War 2006. This is when he considers that their decision is made to serve American 

and Israel by igniting a civil war. He makes it clear by saying:  

Secondly, this decision has unveiled the truth about this group, its background 

and the truth of their commitments and behaviors and performance during the 
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July War of 2006, to which they felt sad for its results. Third, this decision is 

intending to disarm the resistance from its most important factor that protects its 

leadership, commanders, and infrastructure. It aims at disclosing it in an attempt 

to assassinate it, kill it, and destroy its infra-structure. Consequently, they are 

partners in the killing, at least by providing the first steps and opening the roads 

(Nasrallah, 2008 a). 

 

3.3.1– Enemy Categorization 

In this speech, two types of enemies appear: first are the external, which are familiar: 

Israel and the United States of America. Second is the internal, represented by March 14 

coalition, Premier Walid Jumblat and government members in particular (Sanyoura, 

Haririri, and Minister of Information). March 14 coalition is usually identified as an 

opposing coalition to March 8, but not as an enemy as it appeals in this speech. This 

becomes evident throughout the following excerpts.  

Nasrallah (2008 a) says: 

What a government? This is not a government at all; it's a gang. It's neither a 

state of laws nor a state of institutions; it's a gang. It isn't even a militia; it's a 

gang. It's a shame, shame in order to turn blinded-eyes to the weapons of the 

resistance you are abusing internal issues and affairs.  

According to image theory, images hold information about a country’s capabilities, 

culture, motives, types of decision-making groups (whether many or few), and views of 

threat or opportunity (Cottam et al., 2004).  Capability refers to the following: military 
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strength, economic status, domestic political permanence and efficiency in making and 

implementing policy (Cottam et al., 2004). It is worth noting that whether the enemy 

(so-called “authority group”) is inferior or superior in capability and culture is not 

clearly indicated.  For instance, it can be superior in terms of capability since according 

to Nasrallah, they own the authority and the money. This description can be realized in 

the following parts, where Nasrallah (2008) says in reference to his discourse about his 

agreement with “authority group” about contacting Hizbullah in case they detected any 

international call: 

Tell us if you detected any international call and we can deal with it together. We 

believe that illegal calling is wrong and its money to us is tainted corruption, and 

stealing of public money 

Nasrallah (2008 a) also accuses them of stealing public money by saying: 

When the government was made, they wanted to monopolize the airport, not for 

taking bribes, for they were already repeatedly doing so. Only God knows what’s 

inside those boxes and bags: weapons, money, white, green, black…God knows. 

On the other hand, the authority group can be inferior due to the fact that they are not 

strong militarily strong as Hizbullah is, and since their authority is considered by 

Nasrallah as illegitimate, since Nasrallah (p.130) keeps on repeating and emphasizing 

that “it’s not a state; it’s a bossy gang…”  Due to the uncertainty and ambiguity of 

defining the ‘enemy’s’ capabilities and culture, the interpretation will include two 

possible types of enemies, in which each of the three is based on applicable criteria: the 

diabolical and the degenerate enemy.  
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A diabolical enemy is the enemy who is strongly linked to threat and intense emotions, 

and approximately equal in capability (Cottam et al., 2004). Nasrallah, in this speech, 

denotes them as “authority group” and “illegitimate cabinet”. Meaning, the capability 

that he perceives in them lies in their authority, despite its illegitimacy in his opinion. In 

extreme cases, the enemy is seen as having the following permanent characteristics: 

aggressive motivation, monolithic decisional structure, and high rational decision 

making (Cottam et al., 2004). The first two characteristics, except the last one, according 

to this speech, apply to the government as perceived and represented as diabolical 

enemy. In such cases, citizens who do not agree or may have a more complicated 

perception of the enemy are often accused as possible traitors (Cottam et al., 2004).  

Expert in political psychology, Lina Kreidie (2011) argues that associating the authority 

group with Israel does not only intend to cause a dichotomy between each of the in- 

group and out-groups, but within the out-group themselves, and the Sunnis in particular. 

Moreover, his statement can be interpreted as showing the Sunnis that their leaders are 

traitors and agents (Kreidie, personal communication, Nov. 1, 2011).  In this respect, it 

is noteworthy that according to some analyses, May 7, 2008 communal strife was 

considered as the climax of Sunni-Shiite confrontation (Al Jazeera Center for Studies, 

2011). 

The authority group can be also categorized as a degenerate enemy which is associated 

with disgust, contempt, scorn, and anger, a combination of feelings that can eventually 

end in hatred. Also, contempt and disgust can also lead to dehumanization and to 

genocidal violence. This combination of emotions can also lead to the need of 

eliminating the enemy, and to a risky underestimation of its capabilities. Although a 
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degenerate enemy may be characterized with equal or stronger capability, its leadership 

is perceived as failing to build an efficient strategy (Cottam et al., 2004).  

 Describing the government group as “gangs” stands for Hizbullah’s perception 

(represented by that of Nasrallah) of the culture of the authority group. Nasrallah (2008 

a) also describes Premier Jumblat, the head of the Progressive Socialist Party, which is a 

major group within the March 14 coalition, as “a liar and gifted in lying, and a killer by 

his own confession”. As well, he considers Seniora, former Prime Minister and a 

member of the March 14 coalition as “poor employee of Jumblat.” This representation 

does not only stand for his perception of inferiority in terms of culture but also for his 

perception of their brutality, represented by killing and lying. He also mentions that the 

government is “the government of Mr. Jumblat”, who was already described as “a liar 

and killer” (Nasrallah, 2008 a, p.133).  

The next excerpt of the speech denotes the enemy as “the bad seed” or “the spoiled 

child” who needs punishment in order to reform (Cottam et al., 2004).  Planning to 

punish that spoiled child for the past and possible future harm is recognized when 

Nasrallah (2008 a) threatens the authority group saying: 

Excuse me, we have begun a new phase, we aim to arrest those who want to 

arrest us, and shoot at those who want to shoot us. And we are going to cut the 

hand that approaches one of our youth. 

Nasrallah also says: 
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And from now I inform them that we will never tolerate anything related to the 

security of our own commanders and leaders. They would say kidnapping, arrest, 

no problem.  

In other parts Nasrallah (2008 a) mentions that everything that happened before was not 

serious enough to lead to a war, but what happened recently is worth declaring a war, 

saying: 

After the decisions made by the government on the dark night, we consider that a 

war has started and it's our right to defend our weapons, our resistance, and the 

legitimacy of these stipulations.   

3.3.2–Mobilization of Religion and Violence 

As mentioned earlier, knowing that Nasrallah is a religious leader and that Hizbullah is a 

religious-based political party, emphasizing Islam as one of the essential themes is 

expected. However, religion is not only used as an essential theme, but also as a tool of 

mobilization, especially that Nasrallah’s role as a spiritual leader and liberation 

theologian makes persuasion easier.  

Furthermore, giving himself the right to decide that his group and the authority group 

will not meet in the after-life, Nasrallah implies an extreme distancing from the authority 

group based on religious beliefs and not only political ones: 

Anyway in the afterlife we will definitely not be together, but on this earth they 

are not going to see it. This is due to the recommendations of Winograd and 

Welch and the hot summer… 
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The question is: why wouldn’t he and the out-group (authority and government 

members) meet in the afterlife? In general, saying that they would not meet in the 

afterlife may imply that “they” (the other group) is not within the in-group’s category. It 

is not explicitly indicated which category would fit each of them. However, it is clear 

that he is totally distancing himself from them, particularly regarding their life endings6. 

According to Islam, which Nasrallah and Hizbullah and Muslim Sunnis (who are in the 

authority group) follow, after life is based on the Day of Resurrection. Moreover, this 

day rewards the faithful and obedient followers with paradise, and punishes the 

sacrilegious, deviating, and wrong-doers with hell (Qassem, 2005). Since Hizbullah is 

founded on Islam intellectually, religiously, ideologically, and practically (Qassem, 

2005), this implies that he does not mean that the in group would be in hell, and the out 

group would be in heaven.  

Supported by the U.S, Israel requires Hizbullah’s resistance and a holy war (jihad) 

against the enemy’s occupation, since Jihad, the path to God, denotes every single effort 

made to fight against the enemy (Qassem, 2005).  Based on that, the implicit statement 

which Nasrallah made can be: they are going to hell, while we are going to heaven. This 

is an extreme categorization, which is not only capable of leading followers to regard 

them as enemies, but also as inferior. Moreover, in such a case, followers of Nasrallah 

are expected to mobilize through their religious beliefs and to practice jihad towards this 

group which is an enemy in religion, and not only in politics. Knowing that Nasrallah is 

not only a political leader, but also a spiritual religious figure (Sayyed), who stands as a 

                                                 
6However, March 14 coalition is made up of different parties, all which belong to three monotheistic 
religions: Muslim (Sunnis), Christians, and Druzes. While Druzes believe in reincarnation, Muslims and 
Christians believe in the afterlife (Itani, 2008). 
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credible reference by being one of the most leading theologians in Islam (Matar, 2010), 

his religious perception of the enemy’s categorization and punishment in the after-life 

are more likely to be believed. Nasrallah already established himself his image of 

honesty, and he uses his image for his benefits. Even if he lies once time, it’s difficult to 

prove it’s a lie due to this image of credibility (Kreidie, personal communication, Nov. 

1, 2011). 

3.3.4– Extreme Case Formulations 

Nasrallah’s discourse involves a lot of extreme case formulations; that his constructions 

of any issue or belief do not leave much room for alternative choices. Such constructions 

or extreme case formulations can be regarded as having rhetorical and ideological 

appeals and not only merely grammatical. Such formulations are regarded as rhetorical 

since they are constructed to manipulate audiences with his own interpretation, and 

ideological or hegemonic because they empower the existing socio- religious power 

relations through religious consensus and public consent (Dabbous-Senseing, 2006). 

For instance, Nasrallah (2008 a) says: 

Today they want to coax the Lebanese army and Lebanese Security Forces into a 

direct confrontation against the Resistance, by the task of neutralizing this 

network. This is how we see the decision.  

By this, Nasrallah has interpreted the decision and considered that there is no alternative 

interpretation. It could be concluded from the above excerpts of his speech a number of 

constructions and interpretations he made about the authority group and about their 
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position regarding that. These interpretations are not presented in the form of “I think or 

I believe”, but rather as statements. These constructions about the out group, which is 

identified by Nasrallah as “they”, include the following: 

1. They have started the war; they are the first to declare it against Hizbullah. And 

so Hizbullah has “the right to confront them in defending their right, weapon, 

resistance and presence”. He declares that this decision of self-defense is 

“certain”. And by this, he is not declaring any war, but rather declaring defense. 

2. They want to start a civil war or drive a conflict between Lebanese Army and 

Lebanese Security Forces. 

3. That they are illegal, illegitimate, and a gang. 

4. That they are stealing the public money. 

5. That they are allying with “America” and Israel with the aim of destroying 

Hizbullah, and that their project is purely American. 

6. There would be no Sunni-Shiite clash. 

3.3.4– Mobilization of Emotion 

The discussion of social identity falls into the category of cognition and politics (Cottam 

et al., 2004).  However, this discussion leads to the discussion of emotion, another 

important element of political psychology, knowing that even if the reaction to political 

issues is cognitive-based, emotions still permeate this cognitive process.  According to 

Cottam et al. (2004, p. 48) “people have emotional reactions to political issues, actors, 

and events, and also to political principles and ideals they value”.  So, despite the fact 
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that it’s difficult to study emotions and affect taking their presence into consideration is 

important, especially that the reaction that was taken after Nasrallah’s press conference 

on May 8, 2008 by his supporters was violent. In this context, defining affects and 

emotions can be helpful in interpreting the opposition’s reaction to Nasrallah’s speech. 

Fiske and Taylor (1991) define an affect as “a generic term for a whole range of 

preferences, evaluations, moods, and emotions”. They also define an emotion as “a 

complex assortment of affects, beyond merely good feelings or bad to include delight, 

serenity, anger, sadness, fear, and more” (as cited in Cottam et al., 2004, p.48). 

Accordingly, the authority group was dealt as an enemy and emphasized as such not 

only through using insulting descriptions, but also through regarding them as a source of 

threat which aims at destroying Hizbullah, and as inferior in terms of culture by stealing 

money, killing, and acting illegitimately. So, it can be concluded that the emotion which 

was manifested in the action, of the opposition group against the authority group during 

the civil strife of May 7, 2008, was anger. This anger can be interpreted as a result of the 

mobilization strategies which Nasrallah was emphasizing in his speech, within a group 

identity he is forming, which in turn is contradictory to the concept of the nation-state.   

Kreidie (2011) interprets this speech as a justification of an act of violence, through 

representing their action as a result of fear and imminent threat. Nasrallah’s action was a 

reaction to a perceived threat, and that his speech was a continuation of war. It is 

interpreted as well as an act of war knowing that war does not happen through action 

only but also through speeches. Furthermore, his speech did not stop the war, but rather 

continued the war until Doha agreement (Kreidie, personal communication, Nov. 1, 

2011). 
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3.4– Part Two: During Liberation Memory (2008) 

3.4.1– Introduction and Background 

This section will analyze excerpts of Nasrallah’s speech during time of accommodation, 

manifested in the period after signing the Doha agreement on May 21, 2008. The 

process of in and out- group categorization and its possible leading consequences (such 

as discrimination) will be examined. This speech is delivered on the day of the 

Resistance Liberation Memorial on May 26, 2008, after few days from signing the Doha 

agreement of 2008. Unlike Nasrallah’s speech on May 8, 2008 which transmitted direct 

threats against the government and March 14 Coalition7, this speech is less conflictive 

and more nation-oriented. More important, Nasrallah addresses the nation and dedicates 

it the resistance’s victory. While he says so, he addresses his supporters as the purest and 

the noblest people. 

3.5– Speech Analysis 
 

3.5.1– In– out group categorization versus nation address 

 The in-group is what is referred to as “we”, who constitute members inside our group, 

while the out group implies “them”, those who are outside the group. So, the in-group 

members rely on this racist and ideologically discourse, to highlight the positive features 

of the in group (referred to as our) and its members in comparison to the negative 

features of the out group (Dijk, 2008). This strategy exposes participants to deep and 
                                                 
7The speech is cited as both video and transcribed, for readers interested in both listening to it in Arabic 
and reading it in English. 
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complicated “socio-cognitive process” of the participants, in which they are disposed by 

discourse structures on the one hand, and “influence interaction”, and  therefore “future 

discourse”, on the other hand (Dijk, 2008, p.5). Below are two examples on how 

Nasrallah highlights this in-out group categorization: 

Nasrallah (2008 b) starts his speech saying: 

Here you have congregated in huge crowds to prove once more your identity and 

truth, and also the fact that you are the most honorable people, the most generous 

people, and the purest people [followed by yelling from the audience]. 

Here, there is a comparison between the attendees of the liberation memorial and the 

outsiders through using comparatives and superlatives, forms which are used to compare 

between adverbs or adjectives (Winterowd & Murray, 1983). While comparatives are 

used to compare between two adverbs or adjectives in which one is better than the other, 

the superlatives are used to indicate the best, using either er/est or more/most 

(Winterowd&Murray, 1983). Most of adverbs and adjectives form their comparative and 

superlative degrees with the words more and most. Adverbs and adjectives can show 

lesser amounts by using the word less in the comparative degree and least in superlative 

degree (Winterowd & Murray, 1983). When Nasrallah uses the superlative form, he 

explicitly announces that the attendees are more honorable, more generous, and more 

pure than the others, regardless of their identity. 

Nasrallah continues talking about division groups in Lebanon saying: 
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The Israeli occupation split the Lebanese people into numerous groups: a neutral 

group that stands on the sidelines waiting, a second group that is indifferent 

about what happens as long as it eats, drinks, and goes on outings on the 

weekend, a third group of cheap collaborators and tools such as Lahd’s army 

who are both cheap mercenaries and Lebanese...a fourth group that originally 

had intersecting interests with the Israelis and continues to collaborate with them, 

a fifth previously defeated group, of mainly elites, that cooperates with the 

occupiers on all levels within the framework of cutting national losses. And there 

is a sixth group that, politically and publicly rejects occupation, but is not ready 

to practice what it preaches. And lastly, a seventh group that believes that its 

humanitarian, national, religious and moral obligation is to take up arms and 

liberate the country regardless of the price; this is the group of the resistance that 

believes in resistance and resists in practice” [His voice is raised] 

Here, Nasrallah makes it clear that this seventh group, which compromises of the 

resistance’s followers, is the best category. As well, he identifies the identity of the 

outsiders as one of those six categories which are described negatively. Once again, he 

puts the in-group members at the highest rank and the out group members at a lower 

rank. This is at the heart of the social identity approach (Cottam et al., 2004). For more 

clarification, each of these six categories will be dissected and analyzed separately: 

To start with, Nasrallah (2008 b) says that the first group does not react; it just stands 

and waits and that the second group is not concerned about what happens as long as it 

drinks, eats, and goes on outings on the weekend. He emphasizes that these people are 

not concerned about the state and the future of their country; however he does not 
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indicate if these people are concerned about other issues such as studying, working, 

volunteering, etc... In this context and according to three definitions provided by the 

dictionary of such a behavior, it could be interpreted that these people are described as 

passive.  

1. Not reacting visibly to something that might be expected to produce manifestations of 

an emotion or feeling.  

2. Not participating readily or actively; inactive.  

3. Not involving visible reaction or active participation: to play a passive role.  

Furthermore, it is worth noting that in his description of all of the six groups he uses the 

simple present tense and not present continuous tense, knowing that the simple present is 

used to express the idea that an action is repeated or usual. The action can be a habit, a 

hobby, a daily event, a scheduled event or something that often happens8. Therefore, this 

can imply that these actions taken by each of the six categories are almost stable or 

happening in most of the times. Therefore, those out-group members are heroes in most 

of the times, and in-group members are indifferent and cowards in most of the times.  

The other three groups are described negatively since they are considered as 

collaborators with Israel. The less negative description is appropriated to the sixth group, 

who is similar to the Resistance by its rejection of the occupation. However, unlike the 

Resistance, that group is still incapable of taking an action to end the occupation. 

                                                 
8(http://www.englishpage.com/verbpage/simplepresent.html). 



47 
 

Therefore, the Resistance is better than the sixth group in its readiness to take up arms 

regardless of the price.  

However, in the light of this extreme in-out group polarization, Nasrallah insists on 

addressing the nation repetitively in his speech. More important, he dedicates the victory 

of the resistance against defeating Israel to the nation. He gives the nation significance 

by inserting the term “nation” in almost every context.  Furthermore, Arabs, Muslims, 

and the Lebanese nation are all together addressed. In other words, the Lebanese nation 

is considered a target audience as much as the Arabs and the Muslims are. For instance, 

Nasrallah (2008 b) says while he is giving the listeners different choices between 

different types of action: 

Or will you take the stance that is dictated by your religion, your Islam, your 

Arabism, your nationalism, your ethics, and your humanity? 

However, it cannot be considered the nation is the target audience as much as it can be 

considered that the audience is ambiguous. In other words, his discourse appeals to have 

a diverse and unrestricted target audience, but actually the target audience which is 

accredited is the “seventh group”, the resistance members and supporters, which he 

salutes in the beginning of his speech. Furthermore, Nasrallah’s frame of jihad and 

muqawama or “Resistance” is hybrid and ambiguous; he does not differentiate between 

the Islamic frame of Jihad from the political frame of muqawama, as if they have the 

same implication, in order to assemble all the Lebanese people as a national group 

(Matar, 2010). This ambiguity in discourse implies that world perspectives are subject to 
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interpretation and appropriation by miscellaneous publics, regardless of their political or 

religious beliefs or choices (Matar, 2010). 

In addition to that, he even justifies divisions in the Lebanese nation as a result of a 

natural historic social division, and says that the Lebanese case is not an exception in 

that regard. This justification can be interpreted as if he is saying: no group is to be 

blamed for these sectarian divisions, including Hizbullah, who was accused of war 

waging in his speech on May 8, 2008 and the actions followed his speech. Saying that 

“many tried, through their media, to twist this truth”, proves that he is trying to keep 

away the blame directed against him. It is noteworthy that this speech was only 17 days 

after the 1st speech (May 8, 2008), and 4 days only after signing Doha agreement. So, 

this justification can be interpreted as an attempt of rejecting the accusations that 

Hizbullah has caused divisions between different groups in the nation, especially that he 

emphasizes in this speech that Hizbullah does not seek power in Lebanon, and that they 

believe that “Lebanon’s diversity should be preserved”. Therefore, this justification can 

be inferred as a counter-argument to those who accused him of aiming to take over 

Lebanon and endanger its diversity.  

3.5.2– Modality 

In general, modality generates the degree of authority of an utterance. The modal 

auxiliaries (may, must, can, etc...) play this role of authority, but they contain a 

systematic uncertainty about the nature of authority whether it is based primarily on 

knowledge or on power (Kress and Hodge, 1979). Examples: he can walk means either 

he is able to walk (representing the speaker’s knowledge about his abilities) or he is 

allowed to walk (representing speaker’s permission).The speaker’s choice of modal 
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expressions indicates both the degree and type of involvement a speaker has in the 

content of his/her message, and therefore her/his ideological standpoint/s (Badran, 

personal communication, Aug. 19, 2011).   

 With you as a subject, the speaker is giving himself an authoritative power on the 

other’s actions. The modality depends on specific verdicts about the participant’s 

trustworthiness (Kress and Hodge, 1979). First and second persons are considered as 

determiners that constrain the space and opportunities of the utterance. The relationship 

between the first two persons is controlled and structured by speech roles in what is 

called transactive speech model, due to its conception of the speech exchange as vibrant 

and interactional.  

According to Kress and Hodge (1979) the speech model usually takes three forms where 

in each there is a relationship between the speaker and the hearer, as follows:  

1) Statement, in which the speaker plays the role of the giver of information, while the 

listener is the seeker of information. The neutral form of a statement is declarative. 

Statements forms are present a lot in this speech, in which Nasrallah informs about 

the resistance’s strategy, the divisions in Lebanon, the resistance in Palestine and 

Iraq, and the internal Lebanese situation past then.  

An example from Nasrallah’s speech on that:  

Regarding the resistance, the resistance has set an example and offered a strategy 

in two fields instead of one: the strategy of liberation and resistance, and the 

strategy of defending the people and the nation against invasions and threats.  
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This division is a natural historic social division and is not limited to Lebanon 

and it is the result of losing national consensus on any issue. 

Nasrallah’s statements are not preceded by I believe/I think, which may imply that his 

statements are not opinions but facts. In this excerpt, there are two case formulations:  

first that the resistance was capable enough to set an example of a strategy, and second 

that the division that is occurring in Lebanon is “natural and historic”. Hizbullah 

succeeded in constructing an effective strategy, which his adversary failed to do. The 

emphasis on the enemy’s failure in planning a strategy constitutes one of the factors for 

categorizating the other as a degenerate enemy. (Cottam et al, 2004). 

2) Command, in which the speaker commands and the hearer receives the command. 

The neutral form of a command is an imperative.  

An example from Nasrallah’s (2008 b) speech on that:  

And I call upon any occupied nation as I have in the past that the resistance 

doesn’t wait for consensus. 

This is the command which comes directly after his call: It rather takes up arms and 

moves on to the duty of liberation, the liberation of land, people, and captives. To regain 

dignity and glory with arms, blood, and heavy sacrifices. So, the command is: to be 

dignified; taking part in the resistance is a must.    

3) Question, in which the questioner is an expert and aims at producing the right answer 

through his question rather than finding from the hearer the right answer. So, the 

hearer’s role is receiving the right answer from the speaker. Its neutral form is an 
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interrogative. To demonstrate this type of modality, below are examples from 

Nasralla’s speech (2008 b) presented in a form of question and answer: 

1) Question two raised by the speaker:  

Today you are faced with a test. Will you hand over Iraq to the Americans 

forever and ever? Or will you take the stance that is dictated by your religion, 

you Islam, your Arabism, your nationalism, your ethics, and your humanity? 

Answer as answered by the speaker: 

He does not answer the question explicitly but he gives the audience one of the two 

contradictory and different choices. Moreover, the first choice is regarded as “spy, 

collaborator with the Americans and Israelis, unloyal, etc...”, while the other is 

popularized as “honorable, reputable, etc.” These two distinctions are very clear in this 

speech, as we will see, in which he differentiates between the resistance members and 

others. The command implied here is to: stand against Americans’ take over in Iraq.  

So here is the construction: his above stated command should be recognized as long as 

people are already attached to one of the following: their religion Islam, Arabism, 

nationalism, ethics and humanity.  It can be interpreted that he is declaring that there is 

only his perspective of seeing the issue, the one put forth by him, as if there are not any 

further perspectives and interpretations of the issue. 

2) Question two asked by the speaker:  
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The July-August 2006 war is the example. How was it possible for a public 

resistance.....? How was it possible, as judge Winnograd put it, for several 

thousands to withhold for weeks in the face of the strongest army in the Middle 

East? 

Answer as answered by the speaker:  

We are not discussing a defensive strategy studied in books and universities, 

rather, of a defense strategy that was implemented and inflicted defeat on the 

aggressor and usurper in the confessions of its entire society 

3.5.3– Foregrounding 

It is a stylistic technique where the text pushes foreground specific element/s (Badran, 

personal communication, August 19, 2011). This technique is used to make a subject of 

the speech more prominent than the other (Freeborn, 1996). This technique can be done 

through many ways as: foregrounding text, foregrounding rhythm, foregrounding the 

final syllables of lines, and foregrounding consonants and vowels (Freeborn, 1996).  

Nasrallah (2008 b) mainly uses text foregrounding, in which he starts the speech by 

informing the audience about the outline of the speech according to priority of 

information.  

Examples on that: 

I will skip all introductions. I will start with Lebanon. Regarding the Resistance, 

the Resistance has set an example and offered a strategy in two fields .So, the 

priority of the speech is the strategy which the resistance has offered. 
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Before I conclude my research on the resistance and move on to the internal 

Lebanese situation, I would like to tell you that we have presented an example of 

a strategy of defense as was the case in the liberation strategy. 

Here he is not offering new information, but rather repeating and emphasizing that 

Hizbullah/the Resistance (referred to as “we”) have presented an example of a 

strategy defense.  

He says as well:  

I prefer, for now to postpone this debate and stand the unjust accusations against 

the Resistance for the sake of reunification. 

This debate is about a press conference held during that week; he indicates his confusion 

of whether he should discuss that or if he should postpone the discussion for later.  He 

decides that this discussion should be postponed so that people’s joy and happiness for 

having a new president elected would not be ruined. Thus, by continuously putting forth 

these statements, he is prioritizing information, and the prioritized information is related 

to the Resistance’ defense strategy. 

3.5.4– Linguistic empathy 

This strategy is done through establishing audience-speaker empathy through using 

personal pronouns as “we/us”, instead of “I/me”. This can be done also through using 

interrupting narratives in the middle of a sentence, such as: Interrupting the sentence to 

say “and now” (time) or “and here” (place) which helps in letting the audience feel that 

they are part of the story and the issue (Badran, personal communication, August 19, 



54 
 

2011).  For example: “Yet again, the resistance’s liberation strategy won, and today, I 

repeat, speaking on Hizbullah in precise”. 

He also says: 

I will skip all introductions for we have much to talk about today 

Our eighth anniversary 

We Lebanese are no exception in this matter 

As Arabs, as a nation, and as Muslims, our sole way out of the catastrophe and 

all its ideological, psychological, military, security, political, and social 

implications…  

We are not discussing a defensive strategy studied in books and universities; 

rather, a defense strategy that was implemented and has inflicted defeat on the 

aggressor and usurper in the confessions of its entire society. Yes dear brothers 

and sisters, your nobleness and courage, your resistance which thwarted Israel’s 

war and aggression all weakened the possibility of war in the region. In Lebanon, 

we are the most dignified people because we fought in the July War and will 

continue to fight in any future confrontation. 

Here the audience is considered as part of the resistance not only in terms of support, but 

also in terms of the resistance’s fighting work, and strategic planning. In fact, the 

strategic defense is not put by the audience, but rather by specific officials in the 

resistance, knowing that most probably many of the audience may have known nothing 

about this defensive strategy before the speech. However, by saying “we have 
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presented”, audience would feel more association with the resistance, and more 

important they would feel that they are given credit and importance in the strategic work 

and decision-making of the resistance, while in fact they are only receiving information 

from their leader in that regard.  

Other examples from Nasrallah’s speech (2008 b) on that: 

We sought no thanks, prizes, or gifts from anyone. We did not seek share of 

power or share of offices. We did not want anything at all. 

Yes, dear brothers and sisters, your steadfastness in Lebanon, the blood of your 

martyrs, your nobleness and courage, your resistance which thwarted Israel's war 

and aggression on Lebanon...all weakened the possibilities of war in the region. 

All these examples demonstrate the audience-speaker empathy. Moreover, he 

emphasizes the union and cooperation of the speaker and audience in standing against 

“the other” (Badran, 2010). Simultaneously, distancing from “the other” is empowered 

by using emotionally loaded words to denote followers of Hizbullah as “your 

steadfastness, your martyr, your nobleness and courage, your resistance”,while using the 

words “collaborators with Israel, defeated group, cheap collaborators such as Anthony 

Lahd, cheap mercenaries and Lebanese at the same time” to describe the other. This is at 

the heart of pathos, or persuading through speaking to the emotions of the audience, 

knowing that pathos is entwined in the view that the way reality is understood is deeply 

rooted in the feeling of the audience towards that reality (Badran, 2010).  

 



56 
 

3.6–Conclusion 
 

This chapter started by stating that rhetoric automatically leads to persuasion and that 

there are three types of persuasion. As the speech analyses have shown, the three types 

of persuasion apply to Nasrallah’s discourse and to the speech after the Doha agreement 

in particular, especially that the former fits more with war waging category.  

Moreover, in both speeches Nasrallah’s rhetoric relies on ethos, pathos, and logos in 

persuading the audience, i.e. on the morality of Nasrallah, by:  classifying who is evil, 

liar, and stealer and who is not, specifying the frame of mind for listeners, and third 

through the speeches themselves. These three factors which met together contribute to 

persuading listeners. Furthermore, the speech during time of crisis can be interpreted as 

persuading listeners that the other group deserves to be attacked or deserves the war.  

However, the second speech persuades listeners by the significance existence and 

persistence of the resistance as a force which joins the Lebanese nation, Arabs, and 

Muslims. While Nasrallah’s speech during time of crisis was addressed to the Lebanese 

groups in general and March 14 Coalition in particular, the second speech (during time 

of war) was addressed to the Israelis. While the first was based on war waging against 

the Lebanese “out-group” (March 14 Coalition), the second was based on direct and 

fixed statements directed to the Israelis on the continuity of the resistance’s presence, 

and to the Lebanese who are questioning their weapons.  The speech after the Doha 

agreement shows a shift in his rhetorical frame, this time emphasizing the nation and 

national unity and even Lebanon’s diversity.  
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It can be concluded from the above discourse analysis that Nasrallah’s discourse after 

Doha agreement is not nation-oriented as it appeals, but rather in-group oriented. 

Nasrallah claims to seek a national unity and to care about the nation rather than the 

subdivisions, but in fact he highlighs in this speech intergroup polarization by putting his 

group at the highest rank and the other group at the lowest rank, and by reviving past 

talks related to the in-group’s victory versus the out-group’s concern about nothing more 

than seeking political power.  As for enemy categorization, it is pervasive strongly and 

explicitly during time of crisis. However, it is suddenly replaced during time of 

accommodation by Hizbullah’s concern about national unity. Moreover, the enemies 

referred to in this speech are: Bush, who is associated with Pharaoh, America, and Israel. 

Knowing that during time of crisis, the authority group was associated with these major 

enemies, and therefore with Pharaoh and all the evil image it carries, and knowing that 

Nasrallah did not beg off his associations, it can be concluded that March 14 Coalition is 

still regarded as enemies, without mentioning that explicitly.  So, the tone during time of 

accommodation is much different than that during time of crisis; more peaceful, less 

violent, and concerned about the nation. It can be also interpreted as a justification for 

the violent discourse during time of crisis. In both however, we can recognize the 

presence of:  

1) Mobilization of emotions, religion, and violence.  

2) Persuasion and manipulation.  

3) Extreme case formulations. 
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 4) Extreme in-out group polarization while claiming to address the whole nation and 

call for national unity. 

 5) Ambiguity in discourse.  

Based on the belief that people are expected to discriminate and differentiate when they 

are in a situation which involves prominent and relevant intergroup categorization, in an 

attempt of enhancing their social identities (Tajfel, 1970), an exacerbation of the conflict 

between the two coalitions is expected to occur after such speeches.  
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CHAPTER FOUR 

ANALYSIS OF SAMIR GEAGEA’S SPEECHES 
BEFORE AND AFTER DOHA AGREEMENT 

 

4.1– Elements of Speech Analysis in Geagea’s speeches 

 

Fairclough’s “three-dimensional model” is based on three levels of analysis: discursive 

practice, text, and social practice. The level of analysis which this research is concerned 

about is the text, since it is the most suitable level to answer the research questions 

(Phillips & Jorgensen, 2002).  Fairclough suggests a number of tools for text analysis 

that help understand how texts construct events and social relations and therefore 

produce specific constructions of truth, social identities, and social relations (Phillips & 

Jorgensen, 2002). Out of his proposed tools, the following are to be considered: 

modality and grammar (nominalization and transitivity). In addition to that, the 

following elements will be examined as well: in-out group categorization, moral 

emotions, mobilization of violence, and mobilization of religion (Christian roots and 

identity). Arabic rhetoric is also examined according to two elements: repetition and 

persuasion (in terms of content and form) and rhetorical figures of speech (tropes and 

figures). 
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4.2– Part One: Geagea’s Speech before Doha Agreement, on May 9, 

2008 
 

Introduction –4.2.1 

 
This speech was delivered on May 9, 2008 after Nasrallah’s speech on May 8, 2008 

(analyzed in Chapter 3), and after the attack of the opposition group (March 8 Coalition) 

to the group of government adherents (March 14 Coalition), which has started on May 7, 

2008 (Al Azzi, 2010, paragraph 20). Unlike the second speech, this one is short, which 

explains the difference in length between the two speech analyses. In this speech, 

Geagea speaks based on his concern about national unity and partnership, which he 

considers is threatened by Hizbullah.  

4.3– Speech Analysis 

4.3.1– Group Polarization and Enemy Categorization: Manipulation towards a 

Sunni– Shiite Clash 

 

Knowing that the main approach of this research is social identity, the speech analysis 

will start by examining the same element examined in Nasrallah’s speech analysis: 

group categorization. This speech shows that like Nasrallah, Geagea works on in-out 

group polarization by differentiating between the in group who is resistant and the other 

group who is leading a bloody and nationally destructive revolution. Unlike the second 

speech under analysis (after Doha agreement), the categories (in-groups and out-groups) 

are not left ambiguous, but rather clearly identified.  The in-group is not only clearly 
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identified as the March 14 group but as Sunnis and Druzes, precisely. That’s when he 

salutes each of Saad Hariri, Walid Jumblat, and his father Kamal Jumblat.  

This group categorization is enhanced through a process of manipulation. Manipulation 

is a term that describes an action of rigging decision making by a group member who is 

in most cases the leader. In general, manipulators use three strategies: affecting group 

structure so that their allies would control decision making, manipulating agendas and 

framework of group individuals, and manipulating their personal relationships with 

group members in formal and informal ways. Using the third way, leaders put 

themselves in encouraging and positive stands to influence the decision’s outcome 

(Cottam et al., 2004).  Manipulation occurs when political leaders know what are the 

dominant norms and values of people and appeal to them for certain political interests. 

Leaders can manipulate followers through, for example, encouraging them focus on the 

divisionary factors rather than looking at the historical part of the political issue, a 

strategy used in this speech (Kreidie, personal communication, Nov 1, 2011). In this 

context, language can be used to manipulate thought (Wilson, 2001). 

 Manipulation happens through either persuasion or coercion, and in this speech 

manipulation is achieved through persuasion. This speech is interpreted as trying to 

manipulate listeners by playing on their emotions and their fear in particular. Moreover, 

Geagea addresses the fear of the “Sunnis” and “Beirutis” of Lebanon, rather than 

addressing the fears of Christians (Kreidie, personal communication, Nov 1, 2011).  

Moreover, Geagea (2008 a) says: 
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Beirut did not fall when Israeli invasion raped it, and it resisted, and it will not 

fall today.  

Beirut was invaded treacherously in the darkness, by the hordes of Hizbullah, the 

claimers of resistance, who were embraced by the proud capital of Lebanon… 

 

Although Beirut is for all, it is usually referred to as the demographical site of the Sunnis 

and associated with the Sunni identity. The emphasis is on Beirut, the capital, where the 

Sunnis associate themselves with, in an attempt of causing a Sunni-Shiite division.  

Kreidie (2011) argues that Geagea is manipulating listeners’ fear by using the term 

“invasion” of specifically the capital “Beirut”, knowing that the fights took place in the 

mountain as well. This is a humiliation of the other because it is associated with an 

enemy action (Kreidie, personal communication, Nov 1, 2011). In that respect, it is 

noteworthy that Geagea specifies former Prime Minister Saad Hariri by a special 

salutation for his resistance in “his capital” and among “his people”. Saying that the 

capital is Hariri’s can imply implicitly that the region attacked by Hizbullah is that of the 

Sunnis. This interpretation becomes clearer when he says that although Beirut has 

protected and embraced them, they turned their weapons against it. So, Beirut is not 

represented as their original place, but as a place they were accepted and welcomed by 

the in group (Sunnis) to stay at. Furthermore, Hizbullah is portrayed as the enemy who is 

using his weapon to fight the “Beirutis” and “Sunnis”. 

For social identity purposes, Geagea is trying to persuade his own people with the 

strongest threat, the existential threat: that Shiite threat is challenging the Maronite 



63 
 

existence. However, he and who endorse this argument cannot say it explicitly because 

the other group would respond saying that they have been already in the government 

without turning it into an Islamic state. So, they are not able to expose this existential 

threat explicitly and directly, therefore turning the threat to the Sunnis, as if they are 

warning them from the Shiites who may take Beirut from them ( Kreidie, personal 

communication, Nov 1, 2011).  

 

4.3.2– Modality 

 

As explained in chapter three, analysis of modality is mainly concerned with the 

speakers’ degree of affinity with or association to her or his statement by committing 

themselves to their statements according to different degrees (Jorgensen & Phillips, 

2002).  A complete commitment of one’s self to truth is one kind of modality, and it is 

practiced in Geagea’s speech. Moreover, Geagea describes Hizbullah’s angry action in 

the street in this way: “it is an armed revolution” and “it is an assault of national 

partnership” rather than saying “I think or we think it is an armed revolution” and “I 

think it’s an assault of national partnership” respectively. 

4.3.3– Appealing to Moral Emotions: Moral Outrage and Empathy 

 

Moral emotions are defined as emotional reactions that encourage supportive actions 

which promote the interests of the other or of society as a whole (Pagano &Huo, 2004). 

Moral emotions apply as well to situations which encourage support for precise political 

actions on behalf of political bodies, an area of focus which this study is concerned 
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about. Moreover, this study is not concerned about studying how Geagea appeal to these 

moral emotions to influence the whole Lebanese society, but rather how he influences 

his in group. Moral emotions include: guilt, empathy, and moral outrage.  Geagea 

appeals to two moral emotions in this speech: empathy and moral outrage. Each of these 

moral emotions has different psychological roots and action tendencies. To explain 

moral outrage, it will be compared witha more frequently used term, guilt. While guilt 

focuses on blaming victims for their pain, moral outrage focuses on the agents that 

caused the victims’ harm. Moreover, unlike guilt, moral outrage does not allocate the 

blame for the victims’ pain to the in- group, but rather to an external “perpetrator”, a 

third party (Pagano &Huo, 2004, p.231).  Moral outrage can stand as well for an 

emotional reaction to an unjustified offense to oneself or to others, or even to communal 

values (Pagano &Huo, 2004).   

For example, Geagea (2008 a) says: 

A salutation to our people in the resistant and proud Beirut… 

A salutation to every one of you 

           A salutation to every resistant mother and frightened child… 

In this extract of the speech, Geagea appeals to the listeners’ moral outrage, by 

representing his in-group as victims who are resisting a third external party.  

Consequently, moral outrage may lead either to retributive actions which aim at 

punishing the perpetrator or to reformative actions that aim at avoiding recurring insults 

(Pagano &Huo, 2004). Furthermore, this type of language used by Gaeagea is 

considered by Fairclough (2010) as conformist, in which speakers speak on the behalf of 
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nations on such occasions using conventional pre-constructed terms (clichés): salutation, 

resilient Beirut, faith in Lebanon, etc...  

Another type of moral emotions featured in this part is empathy, which holds feelings of 

“sympathy and compassion” for the victim or the sufferable individual.  Empathy has  

been regarded  as  the ability  to experience  an  emotional  response  matching with  the 

perceived welfare  of another person  (Pagano & Huo, 2004, p. 233). It is created by 

choosing to depict the mother and her child in a frightening situation. It is also featured 

when Geagea (2008 a) describes the consequences of Hizbullah as follows: 

A number of the innocent citizens have died and others have been wounded. 

These citizens do not own any weapons but their dignities, free wills, and 

attachment to their nation, Lebanon, before anything else. 

Empathy is highlighted once again through describing victims as innocent victims and 

lacking weapons to fight back Hizbullah’s attack. It is worth noting that by saying 

“citizens” and previously “national wound”, he is speaking on behalf of the nation. 

However, this “nation” address contradicts the group categorization he highlights in 

other parts of the speech. While he highlights the Shiite existentialist threat to Sunnis in 

particular and while he addresses Sunnis and Druzes (members of March 14) in some 

parts, he contradicts himself by addressing the nation and the citizens in other parts of 

the speech. 
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4.4– Part II: Geagea’s Speech after Doha Agreement: On September 

21, 2008 Annual Memorial Prayer for the Convenience of the Souls 

of Martyrs of ‘Lebanese Resistance’: 

 

4.4.1– Introduction 

 

 The Doha agreement was signed as a result of May 7, 2008 strife on May 21, 2008 

(Salamey, 2010). The period after signing the agreement, within year 2008, is referred to 

in this research as time of accommodation, despite the continuation of disagreement 

between each of the two groups (March 14 and March 8). This speech was delivered on 

the memorial prayer of martyrs of the Lebanese Forces (LF) which is held every year by 

the Lebanese Forces, and in which its leader, Samir Geagea usually delivers a speech 

after the prayer. Knowing that the prayer is dedicated to the souls of LF martyrs, the 

speech delivered usually tackles political issues arising during the year of the memorial. 

In this speech, Geagea mainly accuses the unspecified “other” for attempting to distort 

the image and purity of LF members’ martyrdom.  

This speech is selected because the occasion (memorial of LF martyrs) in which it is 

delivered is very significant to Christians of the Lebanese Forces. Knowing that it is 

preceded by a religious occasion (Lebanese Forces, 2008), this can help studying how it 

can affect the political discourse. In other words, it can help answer the following 

questions: does this religious spirit of the occasion shape the political discourse of 

Geagea and make it more focused on the Christian, and specifically the Maronite sect to 

which this party belongs to, rather than on the nation? Or does it lead to changes in 

Geagea’s political discourse? And to what extent is the political discourse delivered 
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influenced by this religious spirit; that is, to what extent does it work on group 

categorization and polarization, instead of calling for national unity?  

Excerpts of this speech are presented in their original version in Arabic whenever 

necessary along with their English translation. The translation is mine, since the website 

of LF does not provide any translations to Geagea’s speeches under analysis, but it is 

edited and approved by a professional translator.  

4.5– Speech Analysis 

 

4.5.1– In– out group Categorization 

 

In their experiment, Tajfel and his colleagues (in Abrams & Hogg, 1999) were able to 

reach the result that social categorization per se was enough to cause inter-group 

discrimination.  Furthermore, in intergroup situations, people struggle for positive 

uniqueness. Meaning, in an attempt of positively evaluating themselves, they distinguish 

their own group from the out group, because in doing that, the positive implication of in 

group membership returns to the self. 

In this respect, it is important to briefly discuss self-categorization theory, a production 

of social categorization, which is evident in this speech when Geagea praises the “in 

group” while antagonizing the “out” group. Moreover, social categorization leads to a 

depersonalization process of group prototypes (defining models), manifested in the 

production of divergent in-group and out-group defining models that incorporate 

relevant group members. Consequently, the way individuals embody themselves, 

perceive issues, feel, and behave are ruled by in-group prototype, when the in-group 
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members apply this process to themselves. Moreover, some possible future 

consequences include: consis tency and group influence, unity and solidarity, and 

stereotyping (Abrams & Hogg, 1999).  

In the majority of the speech, Geagea distinguishes between LF group and martyrs and 

the “other” without explicitly naming it. This is evident by denoting the other as “some 

and “they”. This unidentified other is represented as attacking the in group and 

attempting to distort their image and the truth. For example, Geagea (2008 b) says in 

reference to their attempts of distorting the in group’s logic of right and truth: 

So, the insulters, hypocrites, liars and deceivers shall be silenced by the 

deafening sound of truth, and Lebanon shall triumph. 

It is clearer when he compares between each other’s causes by categorizing the in group 

cause as the one characterized by crucifier and the out group as characterized by 

destruction: 

Their cause is one forever: attempting to damage the symbolism of our 
martyrdom. 

 Our cause is one forever: to be crucified so that we would deserve Lebanon’s 
rise. 

 

This in-out group polarization is enhanced through focusing on the effect and omitting 

the agent.  This is evident in two grammatical features: transitivity and nominalization 

(to be analyzed below, p.67). 
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4.5.2– Mobilization of Violence through Grammar 

 

The two grammatical features (transitivity and nominalization) are used in this speech 

analysis to demonstrate an extreme case of group polarization; mobilization of violence. 

In this respect, a definition of violence is necessary. Violence Prevention Alliance, 

which was formed at the WHO- hosted Milestones of a global campaign for violence 

prevention meeting, defines violence as: 

The intentional use of physical force or power, threatened or actual, against 

oneself, another person, or against a group or community, that either results in 

or has a high likelihood of resulting in injury, death, psychological harm, 

maldevelopment, or deprivation.  

There are three main kinds of violence: Inter-personal, self-directed, and collective 

(political, social, and economic). The analysis of this speech is concerned about the third 

kind of violence, the collective political, which stands for violence committed by larger 

groups. The analysis in the following will focus on how the discourse highlights the 

violence perpetrated by the other group against the in-group through studying grammar 

and repetition.  

Transitivity  

Transitivity is a linguistic feature which uses the passive form and excludes the agent. 

Therefore, it omits the agent of responsibility, and highlights the effect rather than 

emphasizing the cause. The purpose of studying transitivity is to study the connection 
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between events and processes and between subjects and objects. Transitivity is 

important as well in examining the ideological consequences of different sentence 

structures (Phillips & Jorgensen, 2002).   

For example, Geagea (2008) says: 

We were attacked more and more, but this time for our role in putting an end to 

the war 

So, they overturned it on you and portrayed you as criminals and mercenaries 

aiming for a crime on one hand, and stealing bread on the other hand. 

So, the violence, the moral attack of LF members and martyrs, committed by the other 

group is highlighted, through depicting them as criminals. However, the agent behind 

this attack is not identified, for reasons to be analyzed later on (in p.69).   

Nominalization  

It is another linguistic feature that reduces agency and highlights the effect by having the 

noun standing for the process. The majority of the speech is based on nominalization, 

whereby Geagea starts by saying that LF martyrdom is featuring attempts of distortion 

and denial, without indicating the agent behind these attempts. He continues the whole 

speech with that tone, discussing how LF martyrs are treated by “those”, without naming 

them.  

Below are different excerpts of Geagea’s speech (2008 b): 
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And is there any indication of treason more ugly, awful, and painful, than 

delving in empty graves and in the hated past… in order to distort the image of 

the others and to achieve cheap political gains? 

Is there any sign of sedition greater than their intention of forgetting who the 

enemies of Lebanon are, and even defending them …?  And in contrast 

attacking, day and night, the innocent fighters and martyrs, who triumphed over 

the torture and oppression which they experienced in prisons? 

So, the emphasis in this part is on the destructive and violent effects of this action of 

discrimination committed by “the other” on Lebanon’s destiny, on the “in-group”, and 

on the martyrs of the Lebanese Forces. Representing them as violent is achieved through 

the following ways: first is through comparing the violence of the out-group to that of 

Ottomans, who were famous for their oppression and violence. Second is through 

attacking a Christian religious figure and the Christian martyrs of the Lebanese Forces.  

4.5.3– Possible Interpretations for Omitting the Agent of Violence 

The agent behind this violence and the process of the action are left unstated. But, the 

destructive and offending end result that the unspecified “they” has caused is stated. At 

the same time, although Geagea does not explicitly indicate the identity of the agent, the 

target audience, if aware of the political updates, can figure out some of the agents.  

Moreover, Geagea mentions the event of attacking the Patriarch, which was associated 

with Sayyed Mohammad Hussein Fadlallah’s reply to Sfeir that Lebanon’s glory was 
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given only to the resistant and activist nation of Lebanon9. So, Sayyed Fadlallah and his 

supporters can be considered as one of the missing agents who caused the effect 

emphasized, not to forget the Christian opposition who also criticized the Patriarch 

during that time. Accordingly, the emphasis in this excerpt is on the effect on what the 

other has done to distort LF image and Lebanon’s destiny. 

This dialogue is defensive, and can be interpreted as intending to leave the other 

undetermined and up to people’s interpretations, whether it’s the Christian opposition or 

Hizbullah. Perhaps, Geagea does not want to point the finger against the Christian 

opposition specifically so that his call for Christian unity in this speech would sound 

more acceptable to the Christians.  Therefore, he does not specify the other as either 

Christian opposition or Hizbullah, or both, because he is addressing the Christians and 

calling them to unite, and so it is not for the benefit of his call to attack them directly.  

So, this passive tone is intentionally done to serve his call for Christian unity (Kreidie, 

personal communication, Nov. 1, 2011). 

In addition to that, the other is unidentified in almost the entire speech, although this 

other is accompanied with a lot of demonization. However, Gaegea implicitly reveals 

the identity by mentioning the weapons of Hizbullah for several times in different 

contexts, and at some points without explicitly mentioning the name Hizbullah. For 

instance, he concludes his speech wondering sarcastically how the state acts can be 

powerful if “their weapons” are weakening the state.  Kreidie (2011) argues that it can 

                                                 
9 To check this news on the website of the LF readers can check: http://www.lebanese–
forces.com/web/MoreNews.aspx?newsid=58525. For more information, readers can also check sources 
such as: Jaridat Al Sharq Al Awsat Now Lebanon, Lebanese Forces, Al Rai, Al Hizb Al Takadomi Al 
Ishtiraki. 
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be also a demonization strategy, by not naming the other, but still associating them with 

the bad image (liars, hypocrites, etc...), and with the violent image (attack, 

discrimination, crying mother and children, etc...).  

4.5.4– Mobilization of Violence: Repetition and Persuasion 

 

This section is concerned about an Arabic linguistic analysis, which interprets repetition 

used in this speech; a characteristic of Arabic language, as an attempt of persuading 

listeners with the violence perpetrated by the other against the in-group. 

Through linguistic analysis of a number of texts in contemporary Arabic which are 

characterized by persuasion, Koch (1983, p. 47) focuses on Arabic argumentation and 

concludes that it’s “essentially paratactic10and analogical11”. In other words, Arabic 

modes of argument rely on repetition (in terms of form and content) and paraphrase in 

order to make sure that its argumentation is “present”, and therefore to persuade the 

audience. While Koch (1983) argues that this type of argumentation is a necessity in the 

cultural ‘centrality of the Arabic language in “Arabic-Islamic society”, I argue that this 

mode of argumentation is pervasive in Geagea’s speeches, especially in this speech 

under analysis. In other words, the interpretation of this speech shows that Geagea keeps 

on repeating the same words/phrases which have the same meaning, in order to 

emphasize his message: the violence perpetrated by the outer group against the in-group.  

This strategy, called a presentation, is characterized by proof. To elaborate more, 

                                                 
10 Paratactic: from parataxis, which is 
the placing together of sentences, clauses, or phrases without aconjunctive word or words 

11 Analogical: from analogy; this is similarity or comparability. 
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selective parts from Geagea’s speeches are to be examined. Linguistically, the strong 

presence of repetition can be recognized in these texts on a number of levels and in 

various forms, by using pairs of words which are nearly or almost synonymous (Koch, 

1983). 

The speech is characterized by many types of repetition in terms of content and form, as 

reverse paraphrase, morphological parallelism, and cumulative parallelism. The 

dominant kind is the cumulative parallelism in which the speaker cumulatively repeats 

the same phrase/word (Koch, 1983).  Moreover, the phrase repeated is used in different 

contexts and not in one context only, for raising different issues or various sources of 

conflict between each of March 14 and March 8 Coalitions: Hizbullah’s weapons, the 

July War of 2006, military helicopter, etc… To better explain, below is an excerpt which 

demonstrates cumulative parallelism: 

For God’s sake, tell me for what shall we unite? 

Shall we unite for the decision of leaving Hizbullah’s weapons at the expense of 

the Lebanese government until Palestine is gained back and all the occupied 

Arab lands are liberated...?  

Or shall we unite for the correct opinion of the devastating War of July 2006 and 

about the concept of open war, and for dedicating Lebanon as an only front for 

resistance the time people of the resistance are negotiating Israel? 

 

So, different issues are raised by asking the same repetitive rhetorical question phrase: 

shall we unite about (x and y)?  Or for what shall we unite for? The same element is 
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used repetitively for different situations. Actually, he is implying that unity is hard to be 

achieved according to these different contexts.  Consequently, the divergence in the 

beliefs between the in and the out group is at the heart of group categorization. The 

violence of the other group is highlighted as well by mentioning the July 2006 War, the 

weapons of Hizbullah, etc.  

Below are other types of repetition and contributors of persuasion: 

Morphological parallelism:  

 It is a common type of parallelism which is frequently used in syntactically parallel 

constructions, and in which the morphologically parallel items are not necessarily 

synonyms.  

For example, Geagea (2008 b) addresses martyrs saying:  

Martyrs, you are the martyrs for all of Lebanon… 

When the homeland remained, it remained for everyone. However, some reject 

you, do not want you, do not want to hear about your memory, do not want to 

hear about your victories, nor about the wailing of your mothers, and your 

fathers, your spouses, your children, and your friends… 

So, his cumulative emphasis on the other’s rejection of them is realized as well 

as the appeal on emotions. In other parts, besides cumulative parallelism, listing 

parallelism, the repetition of form and content through a listing form are also 

present: 
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They intend to forget who was threatening them, their country, their earnings, 

their freedoms, their futures, and the future of their children. They are attacking 

who died for defending them. So the loyalty, morality, and values were lost, and 

the history was violated 

Geagea’s main point is that, in this case, the out-group intends to forget who was 

threatening them and their country. However, a consecutive list of words that reflect 

one’s aspects of life and country accompanies the object “them”. In this listing 

parallelism, he appeals to the emotions, not only by accusing the other of forgetting 

intentionally the source of threat, but by listing these emotional terms such as freedom, 

future of the children, loyalty, morality, values, etc..The out-group is violent to an 

extent, that while forgetting the real source of threat, they are “attacking” the in-group, 

the ones who died to defend the out group.  This action, which the other has done, has 

resulted in a strong and destructive effect, described by heavily emotional terms: the loss 

of loyalty, morality, values, and history. This is referred by Fairclough (2010) as “a 

claim to moral authority”, through judging who is evil and hypocrite, and who is not.   

Listing parallelism is also present in other parts of this speech (2008 b), such as 

And more, dear ladies and gentlemen, I hear you in your homes, in your offices, 

in your industries as well as in your schools, your universities, and your homes, 

in your homeland as well as abroad, asking God, day and night, to inspire us to 

agree, to unite. 

Here, he is listing all possible places his audience can be in, starting from home country 

reaching abroad. By this, he is trying to make them feel closer to him by stating that he 
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is listening to them and feeling with them wherever they are (Kreidie, personal 

communication, Nov. 1, 2011). More important, he is speaking in the first singular 

pronoun “I” (Fairclough, 2010).  He is also speaking informally to his people, knowing 

that approaches which are formal and informal, public and private at the same time, and 

join both ceremony and feeling, adds more power to the speech (Fairclough, 2010).   

4.55–Style 

This speech involves a number of figures of speech, which have traditionally been 

categorized into two types in the field of rhetoric: tropes and figures. A trope is a device 

that involves meaning, and a figure is the one which involves expression.  Both figures 

and tropes are to be identified in Geagea’s speech. This speech is full of tropes (simile, 

metaphor, and personification) and figures of speech (irony, hyperbole, and oxymoron), 

which contribute to making the style a rhetorical style and making persuasion easier.   

Hyperbole 

For example, Geagea (2008 b) says: 

After we got out of the past hell fire, the prejudiced people had no choice but to 

live in their collective buries and search in them, evoke the past in their own 

dirty way, and read their devil book to collect all the pain and ugliness of the 

Lebanese Civil War, trying to accuse us for that: we, people of the cause, alive 

and dead.  

Besides being featured by cumulative parallelism, this excerpt is characterized by the 

hyperbole, which is an exaggerated or extravagant statement, used to express strong 
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feeling or produce a strong impression, and not intended to be understood literally 

(Freeborn, 1996).  This exaggeration lies in the strong words used as “collective buries” 

and “devil book”. The latter holds a number of connotations and raises a number of 

questions to stop at: Which book of the other is he talking about? Is it their religious 

book or history book?  In both cases, the word “devil” demonizes (representing the other 

as evil or diabolic) the other, but in case it is referring to their religious book, then this 

an obvious attack on the other’s religion, the Islam religion, and therefore an obvious 

bias to Christianity and a strong contribution to a Muslim-Christian clash, especially that 

the occasion is a Christian occasion. Moreover, this occasion is very special to the 

Christians for two reasons. First, because it is a religious occasion (memorial prayer), 

and second because it is dedicated to the souls of the martyrs of the Lebanese Forces.  

Therefore, mobilization of violence in such a sacred occasion has a stronger power than 

other occasions. 

Personification 

Personification is when an object is turned into a person or entity. For example, Geagea 

turns their lie into a person that kills a person: 

A lie is capable of killing a person, but it cannot kill the truth  

He also continues in demonizing the other, by describing their action as a trading action 

and by turning the latter to an action which is usually done in terms of money into an 

action done in terms of blood and pain: 
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And for the rogue people, who are trading with our pain and the pain of people I 

say: stop trading and making use of peoples’ blood and tears, stop deceiving 

history, fear God he is the only judging ruler. 

4.56–Repetition, Presentation, and Proof 

 

Repetition and balance, synonyms and paradigms, are essentially and authentically 

Arabic. They are at the heart of the language, the discourse, and the rhetoric in a way 

that cannot simply be disposed of. “The ideas are the language, and persuasion is 

presentation, the bringing into the present of the oratorical and poetic history of the 

Arabic language” (Koch, 1983, p.47). According to Koch (1983), argumentation is 

related to truth in various ways, since arguments are based on established truths, and 

truths result from arguments. Moreover, she differentiates between two cases, one that 

conveys presentation, and another which conveys proof.   Presentation, the first kind of 

argumentation, occurs in situations where some truths are clear and universally 

established (in the particular universe of discourse). In such a case, argumentation aims 

only at conveying the truth to the hearer (Koch, 1983). 

Proof, the other kind of argumentation, occurs in situations where the truth is not clear or 

universal. Furthermore, argumentation starts with a situation that doubts the truth, and 

therefore the aim of argumentation is to create or prove the truth (Koch, 1983). 

Being based on repetition, this interpretation shows that this speech involves both 

presentation and proof.  When Geagea (2008) addresses his group, he raises issues that 

constitute for the in group “established mental schemas” (Kreidie, personal 

communication, Nov.1, 2011).  Therefore, it tends to be a presentation, since in such a 
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situation, Geagea is raising issues which are taken for granted as facts among the ‘in 

group’, such as Christian uniqueness, importance of LF’s martyrdom in Lebanon, we 

being better than them, we being right and they being wrong, etc.. 

However, when addressing the out group, which is mainly the opposition in general, and 

Christian opposition in particular, his argument tends to be a proof, where he tries to 

prove the same beliefs which are not considered as facts in the out group’s perception.  

4.57–Mobilization of Religion and Identity building:  History and Past 

Talks 

 
In this speech, Geagea (2008 b) creates what Matar (2010) calls “culturally significant 

frames”, by continuously referring to the past.  In other words, through his reference to 

individuals and locations, military battles, and state organizations from an appropriated 

past, he brings the past to the listener’s mind and makes it applicable to the present 

(Matar, 2010). Moreover, he evokes from the past the victories done by Lebanese Forces 

during the civil war, their efforts done to end it, their sacrifices during and after the war, 

their blood for Lebanon, and their impartiality. That’s for example when Geagea (2008 

b) says: 

When everyone left, you were forced to defend your nation, preserve sovereignty 

and freedom, control security, provide public safety, and even to control the 

smuggling process of merchandise, flour, and bread to Syria and… 

Chelkowski and Dabashi (1999) argue that in this way, he builds frames which are 

culturally significant and which appeal as well to a “symbolic realm of operation” (as 

cited in Matar, 2010).  Such a realm of operation involves a process of defining 
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identities, expressing destinies, and suggesting and legitimizing the sense of purpose in 

life and of meaning in the world.   

Geagea does not only bring the past in terms of the in-group’s achievements, but also in 

terms of their “historical uniqueness” as Christians. He emphasizes the term “history” in 

many parts of his speech, some of which are already analyzed above, linking it to 

Christian existence and unity.  

Moreover, Geagea (2008 b) says:  

Peace is God’s will and the purpose of history, which from we started and to 

which we get back. 

The point of fulcrum of any Christian unity lies in the Christian historical roots 

of Lebanon. 

We are all looking forward a Christian unity, because it’s by itself important, and 

because it is the only natural prerequisite of unity in Lebanon. 

In this respect, it is important to recap a bit of the literature review discussed in chapter 

one about Christian uniqueness in terms of history, religion, and civilization. Moreover, 

many Christians believe that Christians of the fifteenth century are people chosen by 

God among other Christians in the East to preserve the Christian identity in the 

Lebanese mountains. Furthermore, as discuused earlier, Maronites, who are the 

dominant group in the Lebanese Forces, associate themselves with the name “Lebanon”, 

deeming the latter as their “historic” habitat. Furthermore, the emphasis on the historical 

roots and uniqueness of Christianity, are related to this Christian identity which has 
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joined Christians (and Maronites in particular) starting 1960s and 1970s, continuing to 

the era that featured Bachir Gemayle’s power, and reaching the present moment.  

 

The importance and efficiency of Gaegea’s political discourse has increased by lying on 

a socio-historical basis rooted in the wider environment of a culture of communication. 

This is what Focault calls “episteme”, a term referring to the unrestricted political signs 

by being based on a wider socio-historical grounding (Matar, 2010).  

Here is another excerpt which clearly shows that Geagea (2008 b) is warning Christians 

from the demographical threat they are facing (Kreidie, personal communication, Nov. 

1, 2011). He says: 

The Lebanon you want in fact is in danger: the demographical danger, the 

destructive populism, and the poisonous suggestions. But, its rescue is in your 

hands.  

By this, Geagea is constructing a fear of existential threat of the Christian presence and 

manipulating it for political purposes. This is best evident when he (2008 b) explicitly 

asks them to overcome small considerations and vote for the next parliamentary 

elections: 

Dear Christians, 

I will be honest with you as usual. Lebanon’s destiny as well as the destiny of 

your grandsons is in your hands, through the upcoming parliamentary elections.  
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Mobilization of religion is mainly empowered by emphasizing martyrdom as an 

essential cause to the Lebanese Forces and to Christians of March 14 Coalition, but 

faced with the out-group’s attempts of destroying its purity, whether in the past, present, 

or future. Moreover, Gaegea (2008) states their cause as:  “Our cause is one and forever; 

to be crucified so that we would deserve Lebanon’s rise”. The terms “martyrs” and 

“martyrdom” are repeated for more than 16 times in the speech. On par, he repetitively 

emphasizes the other’s destructive attempts of their martyrdom. This emphasis on 

“martyrdom” is a basic element in Christianity, in which Christian believers are 

expected to witness the Christ by either suffering or even dying for him, and their way of 

bearing these elements would be a crucial element of their testimony (Wicker, 2006). As 

mentioned in the Bible, the earlier belief of Christianity in martyrdom is related to 

witnessing to their belief that Jesus died for them, and that they are willing to bear unjust 

treatment from men just like Jesus. Then, the belief developed, and now the belief that is 

agreed on is that martyrs in Christianity are those most respected believers who die for 

refusing to give up on their faith in Christianity. In this context, mobilization of religion 

is also evident in apologizing for past mistakes, asking God to forgive them for those 

mistakes and giving themselves the authority of calling the “out-group” to obey God. 

Furthermore, Kreidie (2011) interprets Geagea’s famous apology for what happened 

during the 1975 Lebanese Civil War as part of persuasion and manipulation since he was 

blamed by the Christian opposition as a “killer”. So, to get rid of this blame he used 

forgiveness, which is a Christian value, and therefore he spoke to the hearts and minds 

of the Christians (Kreidie, personal communication, Nov. 1, 2011). 
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Since the occasion of this speech is both religious and political since it’s a prayer in the 

memorial of martyrs who died for the sake of political beliefs of this political party, the 

emphasis of religion is expected.  

 

4.6– Conclusion 

 

After analyzing two speeches, one representing time of war, and another representing 

time of accommodation, there are a number of comparative conclusions to be outlined 

regarding both speeches:  

1) In-out group polarization is pervasive in both specches with approximate equal 

degrees. The difference in the way the other or the out-group is identified. Moreover, 

while the out-group was clearly identified as Hizbullah during time of crisis, it was 

left ambiguous and unidentified after the Doha agreement of 2008. It was labeled as 

“some” and “the other” without explicitly indicating if it’s Christian opposition or 

Hizbullah, who are the “liars, hypocrites, killers, and history modifiers”.  

2) Enemy construction and categorization was pervasive in both speeches : During May 

7 incidents, the construction of the enemy is associated with the external famous 

enemy (Israel), and in the second speech, after Doha agreement it has become more 

represented as the internal destructive enemy  who aims at destructing the “in 

group”. 
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3) The dialogue is conflictive in both speeches, since it reached a stage claiming that 

“we are right” and “the other” is wrong (Kreidie, personal communication,Nov. 1, 

2011). 

4) Mobilization of violence is pervasive in both speeches. 

As for time of crisis: 

1) Geagea addresses the Sunnis and highlights a Shiite threat, which is interpreted as an 

attempt of causing a Sunni-Shiite clash. 

2) Gaegea’s discourse emphasizes the nation and its wounding by Hizbullah’s forces. 

However, while he appeals to the nation, his discourse is interpreted as an attempt of 

causing a sectarian clash (Sunni-Shiite clash, as mentioned above). The speech relied 

on demonization of the other, victimization, and strong appeal to the emotions. 

3) The “other” is constructed as an enemy, but associated with the big external one 

(Israel). 

4) Mobilization of religion was highlighted more than that of violence. 

 

As for time of accommodation: 

1) Geagea’s distancing from the other relies on his emphasis on the ‘in-group’s” 

Christian uniqueness which is grounded in history. 

2) Geagea’s discourse does not emphasize the nation and “national unity and 

cooperation” as much as he does during time of war (May 7, 2008).  His discourse is 

rather concentrated on the Christian belief which joins members of the LF, through 
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emphasizing Christian uniqueness and the purity of LF martyrs in comparison to the 

violence of the out-group (March 8 Coalition, and Hizbullah in particular).  

3) Although the speech was delivered during a religious occasion and the period did not 

include violent confrontations (like May 7 street confrontation), the speech carried a 

lot of humiliating descriptions of the other.  

4) The speech was persuasive and relied on a lot on repetitive and rhetorical language. 

Although the speech was delivered during time of accommodation, it carried heavy 

mobilization of violence as well as enemy categorization. 

5) Mobilization of both religion and violence were highlighted interchangeably and 

with almost equal degrees. 
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CHAPTER FIVE 

 CONCLUSION 

5.1– General Findings 

 

This thesis analyzed social identity construction in the discourse of the leaders of the 

two Lebanese parties: Hizbullah, a Shiite Lebanese party, and the Lebanese Forces, a 

Christian Maronite party. Two speeches for each of Nasrallah and Geagea were analyzed 

during two different times, times of crisis and times of accommodation: One before 

Doha agreement and during the events of May 7, 2008, and another after the Doha 

agreement of 2008. The analysis of speeches is mainly based on social identity 

approach, a theory which is based on the belief that identities are formed by a process of 

distancing between the in-group, the group which the individual belongs to, and the out-

group, which refers to those who are outside and different from the group (Benwell & 

Stokoe, 2006).  This process is referred in my thesis as in-out group polarization, and 

forms a basic element of concern to critical discourse analysis (CDA), the methodology 

used in this thesis. Furthermore, CDA is selected as well due to its emphasis on studying 

how social and political talk endorses and reproduces social power abuse, authority, and 

discrimination (Schiffrin& Tannen & Hamilton, 2001).  

According to social identity (or group identity), the approach used in this thesis, 

individuals are strongly concerned about preserving a positive social identity, which to 

some extent leads them to make affirming comparisons between the in-groups and out-



88 
 

groups.  This in-out group categorization is capable of causing stronger stereotyping and 

prejudice because out-groups are “more easily and reductive characterized than in 

groups” (Benwell&Stokoe, 2006, p.25).  Believing in the strong role that language plays 

in politics, this study is concerned about studying language as a medium of 

manipulation. However, this does not deny the importance of studying other elements in 

speeches such as the unspoken words and semiotics.  

 

5.2– Comparative Conclusions 
 

The separate analyses of the discourse of Gaegea and Nasrallah lead to the conclusion 

that the process of in-out group polarization is pervasive in the speeches of the two 

leaders in both, times of crisis and times of accommodation. Positive self-categorization 

is dominant as well, in which the “in-group is praised, while the “out-group” is 

antagonized. As previously argued, this trains the in-group on conformity and 

consistency when stereotyping and discriminating against the other.  It is concluded as 

well that both Nasrallah and Geagea claim to represent and address the nation and 

national unity, especially after the Doha agreement. However, their conflictive 

discourse, works on categorizing the other as an enemy and on distancing the in-group 

from the out-group even when claiming to address this nation.  During time of crisis, 

Nasrallah’s discourse was offensive and defensive at the same time, while Gaegea’s was 

defensive. Perhaps, believing that Christians did not receive any new interest or benefit 

from Doha agreement (Atallah, 2005) may be the reason behind Geagea’s offensive 

tone. And perhaps, being able to receive a veto power in the cabinet, a great 

achievement to Hizbullah, can be the reason behind Nasrallah’s satisfaction reflected in 
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the calmness of his speech after Doha agreement. Furthermore, the following main 

elements appear in both speeches: 

1. Categorizing the other as an enemy 

Both categorized each other as enemies, and associated the image of the other with the 

image of Israel. During time of crisis, while Geagea associated Hizbullah with the image 

of Israel, which is aiming at invading Beirut and Lebanon, Nasrallah categorized the 

whole “authority group” (March 14 Coalition) as traitors and agents of “America” and 

“Israel”. He also associated them with threat and intense emotions, and this association 

is interpreted as capable of causing a dichotomy between the “out-group” itself, i.e. 

between Sunnis themselves, since their leaders are represented as agents of Israel, the 

eternal major enemy.  The “authority group” is also associated with feelings of intense 

disgust, contempt, scorn, and anger, a combination of feelings that can eventually end in 

hatred.  

However, during time of accommodation, Nasrallah’s enemy categorization has become 

replaced by his concern about the nation, national unity, and diversity in Lebanon. On 

the other hand, Geagea’s enemy categorization has instead increased during time of 

accommodation, in which he represented the other as attempting to destruct the image of 

Lebanese Forces and the pure image of LF martyrs.  

2. Appealing to emotions and highlighting the fear and threat of the other 

In both speeches, both leaders highlighted the threat of the other in destructing the “in-

group”, and the fear of the “in-group” of this threat. Both Nasrallah and Geagea 

highlighted this fear during time of crisis: While Nasrallah pictured the authority group 
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as has been willing to destruct Hizbullah; Geagea highlighted the Shitte existential 

threat, which is interpreted as capable of causing a Sunni-Shiite dichotomy. As for time 

of accommodation, the threat of the other was not the main focus in Nasrallah’s speech, 

but it remained as such in Gaegea’s speech. In addition, appealing to the emotions is 

present in both times of crisis and accommodation in the discourse of both leaders. 

Moreover, during time of crisis Gaegea’s discourse played on two moral emotions: first 

is moral outrage, by focusing on the agents behind victims’ harm, and allocating the 

harm to a third party, a third perpetrator.  Second is empathy by describing the victims’ 

helplessness (children and mothers in particular) in front of Hizbullah’s weapons.  

3. Mobilization of Religion 

Mobilization of religion is recognized in Nasrallah’s speech, since Nasrallah gives 

himself the authority to decide the after-life ending of his in-group and the out-group; 

that they will be in different places in the after-life. This categorization can be 

interpreted as: we will be in heaven, while they will be in hell. Consequently, listeners 

are mobilized to take a religious jihad action against the out-group. 

As for Geagea’s speech, mobilization of religion is recognized through emphasizing 

martyrdom as an essential cause to the Lebanese Forces and to Christians of March 14 

Coalition. It is reconginzed as well through highlighting that martyrdom is faced with 

the out-group’s attempts of destroying the purity of their martyrdom, whether in the past, 

present, or future. Furthermore, as the literature review on Christians’ perspectives of 

themselves and their presence in Lebanon says, Geagea highlights the uniqueness of the 

Christian roots.  This shows that as the literature review explains, stressing on the 
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uniqueness of Christianity (and Maronism in particular) as a religion, history, and 

civilization, is used as a tool of mobilization in Geagea’s speeches.  

It can be realized as well that martyrdom is a common essential theme used for 

mobilization by both leaders during time of accommodation; especially that time of 

accommodation is represented by two special occasions that relate to these martyrs who 

devoted their lives for the political and religious beliefs of these two religiously-driven 

political parties. 

4. Mobilization of Violence 

During time of crisis, discourse of Nasrallah mobilized violence through extreme group 

polarization, enemy categorization, and mobilization of religion. During time of 

accommodation, mobilization of violence has almost disappeared. As for Gaegea’s 

discourse, it mobilized violence in both times with almost equal degrees. Moreover, his 

discourse during time of accommodation focused on the destructive and violent effects 

of this action of discrimination committed by “the other” on Lebanon’s destiny, on the 

“in-group” (most probably LF), and on the martyrs of the Lebanese Forces. 

Representing them in a violent image is achieved through the following ways: first, 

through comparing the violence of the out-group to that of Ottomans, who were famous 

for their oppression and violence practiced. Second is through accusing them of 

attacking a Christian religious figure (the Partiarch) and the Christian martyrs of the 

Lebanese Forces as well.  

 

5. Modality (committing one’s self to statements) 
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Both leaders have committed themselves to truths through their statements which 

represent their extreme perspectives of issues whether in times of crisis or time of 

accommodation, which contribute to the process of manipulation and persuasion of 

their stands on issues. Enemy categorization, in-out group polarization, and 

mobilization of religion and violence are considered as being facilitated by leaders’ 

commitment to truth, which convey discriminatory representations of the other.  

 

5.3–Possible Prospects 

 

As discussed earlier, sectarianism in Lebanon is examined based on different 

propositions, as the historical/cultural, political economic, institutional, and the political 

psychology, which this thesis has adopted. In this respect, many scholars, thinkers, civil 

society activists, professors, political scientists, and even young intellectuals have been 

recommending several ways for combating sectarianism and increasing the level of 

national consiousness. In the light of these attempts of fighting sectarianism in Lebanon 

or at least reducing its level, this study highlighted the importance of language in 

contributing to the empowerment of this sectarian identity, which is by being used 

violently is discriminating against the other, and even excluding it.  Therefore, in my 

opinion, possible prospects should target this interrelation between language and 

identity, through: first, increasing the level of critical thinking of citizens, to rethink their 

identities and the speeches of their leaders. Second is through working on educating 

citizens in Lebanon on peace, since leaders’ speeches involved mobilization of violence. 

However, to give my perspective of possible prospects more credibility, experts in 
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education were interviewed, and they agreed that we cannot rely on any of those tools 

alone, but rather collaboration between these elements is needed.  

Based on the belief that education is a future investment, (Ismail, Dec. 1, 2011), and 

since sectarianism is embedded in education as well (Al Habbal, 2011), national 

consciousness and critical thinking can be acquired at schools and universites. Mona 

Nabahani (2011)12, an Associate Professor of Education at the Lebanese American 

University, argues that the education system can contribute to raising awareness on 

national consciousness.  Moreover, Nabahani states that each of the foreign schools, 

religious schools, and different faith schools, instill the love of its culture in the students 

indirectly through making that culture attractive. Also in the absence of a national 

identity that focuses on pride in being Lebanese and belongingness to the nation, the 

Lebanese children grow falling in love with whatever culture is endorsed and presented 

at school (Nabahani, personal communication, December 5, 2011). 

Mahmoud Natout (2011), 13a professor of cultural studies at LAU, believes that national 

consciousness can result from many factors, which education can furnish the ground for.  

Moreover, education can provide students with certain predispositions that can let them 

reconsider their identities in critical ways, which can therefore help them think of 

national consciousness (Natout, personal communication, Nov.1, 2011).  Moroever, it is 

important to get the student become reflective and approach historical narratives with 

critical thinking.  Similarly, Nabahani (2011) recommends Al Amine’s suggestion of 

                                                 
12Dr. Mona Nabhani is also the director of LAU’s Teacher Training Institute. 

 
13 Dr. Natout holds a PhD in Education as well.  
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engaging students in critical thinking after studying authentic history documents in order 

to formulate their own convictions and beliefs.  

5.4– Peace Education in Lebanon 

Peace education constitutes both a philosophy and a process which involves the 

following skills: listening, reflection, problem-solving, cooperation, and conflict 

resolution”.   Providing students with the knowledge about the causes of violence and its 

preventions, skills, and attitudes, this process teaches them “nonviolence, compassion, 

and reverence for all life” (Harris & Morrison, 2003, p.9). The meaning of peace 

education differs with the difference of individuals and regions (Salomon & Nevo, 

2002).   It is taught to both children and adults, in Nursery School, college, and even 

beyond (Harris & Morrison, 2003).  For some, its main objective is to encourage the 

understanding of the past enemies, and therefore to change attitudes.  Introducing peace 

education programs in violent regions can be an example on that.  However to others, 

peace education is about gaining peaceful dispositions and conflict resolution skills. The 

implementation of this perspective of peace education can be achieved through the 

integration of violence-prevention programs, peer mediation, and conflict resolution 

skills (Salomon & Nevo, 2002). 

Ziad Mikati, adviser of the Prime-Minister Nagib Mikati (2011), recommends 

introducing peace education to the Lebanese educational systems, arguing that Lebanon 

is the only country which went through communal strife, and still lack peace education.   
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5.5– Final Word 

 

After summarizing the main findings of this study, this chapter attempted to suggest 

some possible prospects. We conclude that within these manipulative and persuasive 

techniques that are practiced by political leaders over followers through their speeches, 

increasing national consciousness in Lebanon is not an easy or quick task. This study 

recommended one basic element to be focused on: increasing the level of critical 

thinking of citizens, especially of children and youth. For this reason, education is 

considered as a medium for change, due to the belief in its power in producing critical 

minds. We conclude that such an ambitious task demands the collaboration of more than 

one agent and medium and the hard work and commitment of the involved individuals.  
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APPENDICES 

 

Appendix I: 

Geagea’s Speech on May 9, 2008 (referred to as Geagea, 2008 a) 

(Source: Official Website of the Lebanese Forces) 

  

ة من معنى. انه  انه انق.ب مسلح على الوطن والوحدة الوطنية والدستور والنظام الديموقراطي والتعددية بكل ما للكلم
.انقضاض على الشراكة الوطنية وميثاق العيش المشترك  

 
ها الاحتلال الاسرائيلي وصمدت، ولن تسقط اليوما .ن بيروت لم تسقط يوم اغتصب  
 
ة ممن احتضنتهم عاصمة لبنان الأبية بيروت اجتاحتها غدراً وتح  ت جنح الظلام جحافل حزب الله أدعياء المقاوم

ة الخبز وقطرة الماء حينما عزت. فأداروا سلاحهم الذي طالما تغنوا  هم برموش عيونها واقتسمت معهم لقم وحمتَ
هم ودكّوا منازلهم بوابل ا هل بيروت فاجتاحوا احياء ة من طهران بقدسيته واحادية وجهته الى صدور أ لقذائف المرسل

ن هجر من المواطنين الابرياء العزل الذين لا  ح وهجر م عبر بوابة دمشق. فاستشهد من استشهد وجرح من جر
  يملكون سلاحا سوى كراماتهم وارادتهم الحرة وتعلقهم بوطنهم لبنان اولا وقبل اي شيء آخر.

 
ة وسيكتشف انقلابيو حزب الله سريعا فداحة الخطيئة التي فتحية وألف تحية لكم يا أهلنا في بيروت الابية الصامد

ها في حقها وعمق الجرح الوطني الذي احدثوه في جسم لبنان. تحية إليكم فرداً فرداً، تحية الى كل أم صامدة  ارتكبو
ري وطفل مذعور ورجل صابر معتصم بحبل الايمان بلبنان. تحية الى سعد الحريري وكل تيار المستقبل، سعد الحري
الصامد في قلب عاصمته وبين اهله، النائب سعد الحريري ابن الرئيس الشهيد الرئيس رفيق الحريري الذي ظنوا 

انهم باغتياله يستطيعون اغتيال الوطن، تحية إلى وليد جنبلاط واللقاء الديمقراطي والحزب التقدمي الإشتراكي، وليد 
يم كمال جنبلاط الشهيد ايضا والعين التي قاومت مخرز النظام جنبلاط الذي أبى ان يغادر، وليد جنبلاط ابن الزع

عاما على اغتياله. 82السوري وانتصرت عليه بعد   
ا رهينة في يد اي  دها بل كل لبنان الذي لن نرضى ابدا ان يسقط مجدد ن هذا الانقلاب الدموي لا يستهدف بيروت وح ا

هذا الانقلاب لا يشكل رادعاً لنا بل حافزاً لمو اصلة النضال في سبيل تكريس استقلال لبنان وسيادته تكريسا كان. 
هائيا ازاء كل ذلك، فان قوى  آذار تؤكد ما يلي: 41ن  

 
هو انقلاب مسلح نفذه حزب الله، انقلاب ضد الدستور  ها الدولي  اولًا: ان ما جرى في بيروت ومحيطها ومطار

بهدف تجويف الدولة اللبنانية  4074آخرها القرار واتفاق الطائف وميثاق العيش المشترك والقرارات الدولية و
ن هذه المحاولة الانقلابية السافرة قد اسقطت نهائيا شرعية  ها وضرب الديموقراطية والحريات. ا المستقلة واخضاع
سلاح حزب الله ونزعت عنه صفة السلاح المقاوم، كما اسقطت مقولة عدم استعمال حزب الله لسلاحه في الداخل 

ح هو للدفاع عن السلاح" فاستعمال السلاح قد أدى الى  وضد ابناء وطنه، ولن يجدي نفعا الادعاء ان استعمال السلا
 سقوط السلاح.

 
ها القاطع لهذا المنطق الانقلابي والعنفي، الذي لا يمكن ان يغير في قناعاتنا الوطنية  41ثانياً: تؤكد قوى  اذار رفض
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ل القوة ضد اللبنانين لم تصنعا يوما انتصاراً لأي كان في لبنان، وكل ما والدستورية والسياسية. فالسلاح واستعما
ها وعلى سائر اللبنانيين. ة هو وبال على اصحاب ها في المحصل   .يمكن ان ينتج عن

 
ة وهذا العدوان الاجرامي على العاصمة بيروت والمواطنين الابرياء  هذا الانقلاب على الشرعية الدستوري ثالثا: حيال 

فان قيادة الجيش اللبناني مدعوة بكل إلحاح الى الاضطلاع بالواجبات الاساسية للمؤسسة العسكرية في حماية فيها، 
ارواح المواطنين والمحافظة على الاملاك الخاصة والعامة حقنا للدماء ومنعا لتفاقم الازمة ووضع حدّ لحالة 

 الانفلات والعنف.
 

والاعلاميين واحتلال وحرق مجموعة الوسائل الاعلامية في بيروت  رابعاً: إدانة استهداف الوسائل الاعلامية

 استكمالًا للعملية الانقلابية التي حصلت.
ها حيال لبنان لان الانقلاب المسلح والدموي الذي  41خامسا: تتوجه قوى  اذار الى الدول العربية لتحمل مسؤوليات

آذار قوى الإعتدال في  41ان الى المتوسط وبالمناسبة وتدعو ينفذه حزب الله هدفه اعادة سوريا الى لبنان وإيصال اير
  العالم العربي وإسلامي للتحرك للضغط على الإنقلابيين بكل الوسائل المتاحة.

 
هذا التمادي ومن واجبه بشكل خاص ممارسة الضغط  سادساً: ان المجتمع الدولي لا يمكن ان يقف متفرجا حيال 

ي تساعد على تمرير السلاح الى لبنان والاستمرار في تقديم الدعم لشعب لبنان اللازم على الدول المجاورة الت
 وحكومته.

 
 

ها ثورة الأرز من سيادة  41سابعاً: تتوجه قوى  ها بالمبادىء التي قامت علي آذار الى اللبنانيين لتؤكد لهم تمسك
وهي تعاهد شعب لبنان الاستمرار في معركتها ل ها كما تؤكد للبنانيين ان واستقلال وحرية وديموقراطية  هداف تحقيق ا

ها. وتجد قوى  دها تشبثا بمواقف ها بل تزي اها خلف حكومة لبنان  41اعمال العنف لا ترهب ها الكامل وبكل قو اذار وقوف
هورية بالثبات  الشرعية والدستورية برئاسة الرئيس فؤاد السنيورة وتطالبها عند هذا المفترق المصيري للكيان والجم

ها. على هذا ها منذ تشكيل الموقف الاستقلالي المشرف الذي خطته لنفس  

 

 

 

Appendix II 

Geagea’s Speech on September 21, 2008: 

(Referred to as Gegea, 2008 b) 

كلمة رئيس الهيئة التنفيذية في القوات اللبنانية الدكتور سمير جعجع في مناسبة القداس السنوي لراحة أنفس 
 شهداء المقاومة اللبنانية في 82 ايلول 8002: 

 سلام على من يحب السلام

 وسلام أيضاً وأيضاً على من لا يحب السلام
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 فالسلام إرادة الله وغاية التاريخ،

 منه انطلقنا وإليه نعود.

 سلام عليك يا رفيقي بيار اسحق،

 شهيد الحرية والإلتزام والوفاء

ة.شهيد الكورة، شهيد الشمال، شهيد القوات اللبناني  

 سلام منا كلنا نحملك إياه إلى رفاقنا لشهداء الذين سبقوك، على مدى السنين، على مدى الحنين.

 أيتها اللبنانيات أيها اللبنانيون

ها الرفاق ها الرفيقات أي  أيت

ها ما يوجع الشهيد أو أهله أو أقرباءه أو رفاقه أو مجتمعه،  ليست الشهادة بحد ذات

ها والإزدراء بها، سعياً لضرب خصمٍ أو لربحٍ صغير.إنما لوجع في محاولات إنكار ها وتحوير ها وتقزيم ها وتشويه  

نحن فخورون بشهدائنا ، ولن تنال، لا منهم ولا منا، سهام حاقدة جاحدة مضللة موتورة، تُطلق علينا غدراً وظلماً بين 
 الحين والآخر.

ق والحقيقة ألف جولة وجولة.إن كان للكذب والتحقير والتشنيع والإفتراء جولة، فسيكون للح  

يمكن للكذبة ان تقتل إنساناً، لكنها لن تتمكن من قتل الحقيقة، وحقيقتنا محفورة في أجسادنا وعلى أرض الواقع، من 
ن، وهضاب زحلة سليم عاصي ونصري ماروني، وقلعة الصمود في عين الرمانة، وأشرفية البشير، إلى  ذرى صني

ماء تسقي هذه الارض ليبقى الإنسان ليبقى لبنان.روابي بلا وقنات وأرز الرب، د  

أيها الشهداء، انتم شهداء كل لبناني، كل اللبنانيين. عندما بقي الوطن بقي للناس جميعاً. لكن البعض يرفضكم، لا 
هاتكم وآبائكم وأزواجكم وأولادكم ورفاقكم.  يريدكم، لا يريد ذكراكم، لا يريد سماع بطولاتكم ولا أنين أم

همية، يصورون رفاقكم، زوراً يتهمون هم الجماعية الو كم بشتى التهم، يحولون بطولاتكم إلى جرائم يرمونكم في مقابر
 وتزويراً،

 يطلقون النار على مدنيين، يهزأون من أدائكم للواجب يوم عز الواجب، ومن مساعدة المحتاجين عندما غاب الجميع.

ة العامة عندما غاب الجميع، اضطررتم للدفاع عن الوطن ول لحفاظ على السيادة والحرية وضبط الامن وتأمين السلام
 وحتى ضبط تهريب البضائع والطحين والخبز الى سوريا وقبرص لمصلحة خزينة الدولة،

 فقلبوها ضدكم وعليكم وصوروكم مجرمين

ن هناك …مرتزقة يسعون لجريمة من هنا ولسرقة ربطة خبز م  

ما دقت ساعة السلام، كنا، نحن المجرمين الفاسقين المارقين قطاع الطرق لكن حبل الكذب قصير وقصير جداً، فحال
 اول من لبّى النداء.

هاء الحرب وولوج مرحلة السلام.  إن القاصي والداني يعرفان الدور الذي لعبته القوات اللبنانية في ان
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هذه المرة لدورنا في إنهاء الحرب. هوجمنا ايضاً وايضاً، إنما   لكننا 

، ان قاومنا فنحن مجرمون وان سالمنا فنحن متواطئون.عجباً عجباً   

ق هو منطقهم؟ س هو مقياسهم؟ أي منط  أي مقيا

 قضيتهم واحدة دائماً أبداً: محاولة القضاء على رمزية شهادتنا.

 قضيتنا واحدة دائماً أبداً أن نصُلب لتستحق قيامة لبنان.

اً، حديداً، وناراً على الوطنيين جميعاً، ونحن من بينهم.وجاءت مرحلة السلم، وبعكس ما كنا نتمناه، جوراً، ظلم  

، وكنا أكثر من امتُحن.”وفي النار يمتحن الذهب“  

هباً خرجنا، إنه امتحان التاريخ، يعلو فوق كل امتحان، منطق الواقع الحي، يعلو فوق كل  في النار رمينا، ومن النار ذَ
 كلام، منطق الحقيقة منطق الحق.

، الشتامون، الكذابون المخادعون كلهم. ولتنتصر الحقيقة، وليحيا لبنان.فليسكت المراؤون  

ها الرفاق والرفيقات،  أي

 أيها اللبنانيون،

بعد خروجنا من نار الجحيم الماضي، لم يبق للمغرضين، سوى العيش بين قبورهم الجماعية ونبشها، واستحضار 
لشيطاني، وتجميع مآسي،وبشاعة، وقذارة الحرب اللبنانية الماضي بشكل مشوه، على طريقتهم، والقراءة في كتابهم ا

ها علينا، نحن أبناء القضية، شهداء وأحياء.  كلها، ومحاولة رمي

دهم، وينقضون  دهم، وارزاقهم، وأعناقهم، وحرياتهم، ومستقبلهم ومستقبل اولا دهم، ويتهدد بلا يتناسون من كان يتهد
وضاعت القيم واستبيح التاريخ. طبعاً نحن لم نكن مهيئين للدفاع عن  على من استشهد في الدفاع عنهم، فعزّ الوفاء

 البلاد بأفضل ما يكون، لكننا قمنا بذلك بما تيسر، وأحياناً باللحم الحي.

عندما سقطت الدولة، حاولنا إنقاذ ما يمكن انقاذه، بكل صدق وإلتزام واندفاع وحمية. وجل من لا يخطىء، خصوصاً 
تلك الظروف. فلقد اخطأنا في بعض الأوقات، كما قام افراد منا، بمخالفات، وارتكابات، لم نكن عندما يقدم، في مثل 

ها، لو كان بإمكاننا تداركها. بعض هذه المخالفات والارتكابات كانت وللأسف الكبير شنيعة مؤذية.  لنرتضي

والناس، أتقدم بإسمي، وبإسم أجيال  في هذه المناسبة الجليلة، وبقلب متواضع، صاف، وبكل صدق و شفافية، أمام الله
المقاومين جميعاً، شهداء واحياء، باعتذار عميق، صادق وكامل، عن كل جرح، او أذية، او خسارة، او ضرر غير 

 مبرر، تسبنا به، خلال أدائنا لواجباتنا الوطنية، طوال مرحلة الحرب الماضية،

السماح، والتعالي، والمحبة. وللمارقين، الطارئين، المتاجرين كما اطلب من الله عز وجل السماح، وممن أسأنا إليهم 
بآلامنا وآلام الناس واوجاعهم اقول: كفى متاجرة، واستغلالًا لدماء ودموع الناس، كفى تزويراً للتاريخ، اتقوا الله فهو 

 وحده الحاكم الديان.

ها السيدات والسادة، أسمعكم في منازلكم، في مكاتبكم، في مص انعكم كما في مدارسكم وجامعاتكم وأدياركم، وبعد، أيت
مهجر، تطلبون من الله، ليل نهار، أن يلهمنا كي نتفق، كي نتوحد.  في الوطن الأم كما في ال

ة الطبيعية لوحدة لبنان. هميتها بحد ذاتها، ولأنها المقدم  نحن جميعاً نتوق إلى الوحدة المسيحية، لأ
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 ولكن قولوا لي بربكم حول ماذا نتوحد ؟

هل نتوحد، حول الإقرار، بمبدأ بقاء حزب الله مسلحاً، على حساب الدولة اللبنانية، الى حين تحرير كامل فلسطين، 
ها؟  واسترجاع القدس، وكامل الاراضي العربية المحتلة، وحل مشكلة الشرق الاوسط برمت

ها النقيب سامر ام نتوحد، حول المطالبة بالتحقيق مع قيادة الجيش، لماذا أرسلت الطوافة العسك رية، التي استشهد في
 حنا إلى سجد؟

ة  8772أم نتوحد حول صوابية حرب تموز  ة يتيم المدمرة، وحول مفهوم الحرب المفتوحة، وتكريس لبنان، جبه
أهل الصمود والتصدي يفاوضون إسرائيل؟  للصمود والتصدي، بينما 

ا؟ام تريدوننا أن نتوحد، حول اعتماد سوريا كأم حنون جديدة لن  

 او حول محاربة الإمبريالية الأميركية، في الشرق الأوسط والعالم كله، حتى النصر؟

هورية، مباشرة من الشعب؟  ام نتوحد حول ضرورة تعديل الدستور، ليعاد انتخاب رئيس الجم

غيير؟ام حول الاعتصام في قلب الوسط التجاري، وقطع الطرقات بالحجارة، والحديد، والنار، وسيلة للإصلاح والت  

ة، هي الثوابت التاريخية للمسيحيين في لبنان،  إن نقطة ارتكاز، اي وحدة مسيحي

التي كانت دائماً، محرك الوجدان الجماعي المسيحي، كما كل التحالفات المسيحية العريضة، من الحلف الثلاثي إلى 
ة اللبنانية.  الجبه

ا هي هذه الثوابت، فما عليه، إلا الع ة اللبنانية، ومقررات والذي يريد ان يعرف م ودة الى بيانات الحلف الثلاثي والجبه
سيدة البير ودير عوكر، وكل ما كان ينادي به الرئيس كميل شمعون، والشيخ بيار الجميل، والعميد ريمون اده، 

 وشارل مالك، وادوار حنين، وجواد بولس وبشير الجميل.

ن هم مسيحيو  ن هذه الثوابت اليوم؟ 2فأي آذار م  

ل هذه الثوابت، فيناضلوا، نعم، ض روري أن نتوحد، بل لزام علينا أن نتوحد فهل يوافق الآخرون، على أن نتوحد حو
ها وتثبيتها؟ أم أنهم استبدلوا نهائياً، شعار بشعار ” وطني دائماً على حق” ونناضل معاً من اجلها ومن اجل تركيز

؟”سوريا وحزب الله دائماً على حق“  

ها السادة، للوصول  الى الوحدة، يجب استبعاد عوامل الفرقة بيننا.أي  

هل من عامل فرقة، أشنع وأبشع، وأكثر إيلاماً، من ذاك الذي، ينبش قبوراً غير موجودة، وينكأ، وبشكل ملتوٍ،  و
جراحاً ما زالت ملتهبة، ويعود الى الماضي البغيض الكريه، بشكل معُتور، من اجل تشويه صورة الآخرين، وتحقيق 

اسية رخيصة.مكاسب سي  

هل من عامل فرقة أسوأ، من ذا الذي يقوم يومياً، بتأليب مجموعة على أخرى، ومنطقة على منطقة، وطائفة على 
 طائفة.

هل من عامل فرقة، أكبر من الذي يتناسى اعداء لبنان، لا بل يدافع عنهم بشكل مستميت؟ وبالمقابل، ينقض ليلًا 
لين الأحرار، والخارجين منتصرين من سجون التعذيب والاضطهاد.نهاراً، على الشهداء الأبرار، والمناض  
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ها، على انه موظف  هل من عامل فرقة أقسى، من الذي انقض على بكركي وما زال، مع كل ما تمثله، وصَوّر سيد
هذا الحد. رهم لم يصلوا الى   صغير عند سفارة اجنبية، او عند سياسي محلي؟ حتى العثمانيون رغم جو

ها المسيح يون،أي  

 سأكون كالعادة صريحاً معكم،

مصير لبنان برمته، كما مصير اولادكم واحفادكم، بين ايديكم اليوم، من خلال الانتخابات النيابية المقبلة، فإما ان 
تقدموا، وتتخلوا عن الاعتبارات الصغيرة الضيقة، وتقترعوا على اسس تاريخية كبيرة اخلاقية وطنية شاملة، واما 

ث لا تريدون، بمزيد من التفرقة المسيحية، ومزيد ومزيد من تراجع لبنان، الذي تريدون.تتسببون من حي  

ن، هو بالفعل في خطر، خطر الديماغوجية القاتلة، والشعبوية المدمرة، والطروحات السامة. لكن  ان لبنان الذي تريدو
ن، هكذا يخلص  خلاصه في ايديكم. فلا تتأخروا، كونوا طليعيين، متنورين أبطالًا كالعادة، هكذا يتوحد المسيحيو

 لبنان.

هم على عداء مسُتحكم مع القوات اللبنانية، أو على عداء معي  ة أخيرة، أخص بها المسيحيين، الذين  وبالمناسبة، كلم
أنا شخصياً. أستحلفكم أن تتجردوا، وأن تنقوا القلب والعقل، فكروا بإيمانكم وبمصلحة لبنان، تجاوزوا الإعتبارات 

قة، تجاوزوا التراكمات المتوارثة، تجاوزوا الأفكار المسبقة، تخطوا الماضي وحكموا، حقوق أطفالكم والأجيال الضي
هكذا يخلص  هكذا يتوحد المسيحيون،  الآتية. حددوا لبنانكم فتجدوا أنه تماماً لبناننا. كونوا متخطين، متيقظين واعين. 

وحدة خارج ظلال الأرز، خارج ثورة الارز؟لبنان. وكيف يخلص لبنان من دون وحدة بنيه؟ واي   

 ايها اللبنانيون

اذا كان من ثورة أهلية وطنية، قامت في لبنان الحديث، فهي ثورة الأرز. واذا كان من مقاومة، حقيقية، جامعة، 
آذار. 41شاملة، نابعة من صميم وروح التراث المسيحي واللبناني، فهي ثورة الأرز وحركة   

ن ارادة شعبية وطنية صادقة، جوبهت ثورة الأرز، منذ اللحظة الاولى، بأعتى وسائل الضغط وككل ثورة، تعبر ع
والارهاب وابشعها، فسقط منا لشهداء الواحد تلو الآخر، ومورست علينا ضغوط، مستمرة، هائلة قاتلة، وصلت الى 

قط، وثورة الأرز لن تهدأ، لن تتوقف، حد اجتياح بيروت، ومحاولة اجتياح الجبل. لكن الأرز لا يلوي، والتاريخ لا يس
 لن تستكين .

 ايها اللبنانيون

 لن نخافهم، بل سنستمر، ولن نستكين حتى تحقيق الحلم الى آخر مشهد منه.

ها مزارع شبعا،  8كلم  47108مشهد لبنان الكيان، بأرضه كاملة، بال  حلم البشير، بحدوده مرسمة واضحة، بما في
 وتلال كفرشوبا.

الدولة الفعلية القادرة حيث القرار كله والسلاح كله. مشهد لبنان  

 مشهد الحرية المحررة، حيث الانسان سيد نفسه، حر، يتوق إلى العلى، من دون عقد ولا تعقيدات.

طهاد، وملاحقات وتوقيفات، من دون  اها، من دون عنف، واكراه، واض مشهد الديمقراطية، تمارس من دون سو
لات.تهديد ووعيد وسلاح واغتيا  
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ة الدولية، وانتهاء بإصلاح القضاء، من كل ما شابه في  مشهد العدالة في منطقة عزت فيها العدالة، بدءاً بالمحكم
 المراحل الماضية.

ة.  مشهد النمو الاقتصادي المستمر المضطرد، خدمة لجياع لبنان وفقرائه، وكل فئات شعبه واجياله القادم

المفكرين والشعراء والخلاقين، وأصحاب الطموح، والسعي الدائم نحو مشهد لبنان جبران خليل جبران، وسائر 
 الخلق والإبداع.

 أيها اللبنانيون

ة اسرائيل، ليست شعاراً فارغاً، يطرح على طاولة المصالح السياسية اللبنانية الداخلية الضيقة، بل سعي  ان مواجه
الدول المجاورة لإسرائيل، على استراتيجية،  شامل كامل دؤوب، يقوم على اتفاق الدول العربية كافة، خصوصاً 

 واحدة، موحدة، مدروسة واقعية، تأخذ بالاعتبار كل العوامل المطلوبة، لتكون استراتيجية ناجحة .

ة، ومأساة، وخسارة، وخيبة  هزيم ة اسرائيل، وكم من  ة تنطحت، منذ ستين عاماً وحتى اللحظة، لمواجه كم من جه
. أمل ومرارة لحقت بنا جميعاً   

اذا كانت طريق جهنم، مرصوفة بالنوايا الحسنة، فطريق النجاح مرصوفة بالمنطق، والحسابات، واحترام الآخر 
ل، هكذا تنتصر القضية. هكذا تكون مواجهة اسرائي  ورأيه، وباتفاق الجميع. 

عاً، فشلًا جديداً، لا نعيدن تجارب فاشلة، فنجلب على وطننا الصغير، كما على القضية الفلسطينية، وعلى العرب جمي
 ونكبة جديدة، ودماء ودموعاً ودماراً وخراباً، لم يعد بامكاننا احتمالها .

ل هي قضية  ان القضية الفلسطينية ليست قضية حزب، أو فئة من اللبنانيين، ولا قضية تحتكرها ثورة اسلامية، ب
ن فلسطين من جديد، على مذبح تقاسم النفوذ فلسطينية بالدرجة الاولى، وعربية بالدرجة الثانية والاخيرة، فلا نضيع

 في المنطقة، ولا نسمحن، بتحويل قضيتها، مطية، لإستعادة أمجاد امبراطوريات غابرة مندثرة.

ها العريضة، موجودة في اتفاق  رها، وخطوط دها في لبنان، فبذو اما عن الاستراتيجية الدفاعية، الواجب اعتما
.الدوحة، وفي البيان الوزاري الاخير  

حصر السلطة الامنية والعسكرية على اللبنانيين، والمقيمين بيد الدولة، بما يشكل ضمانة، ” فاتفاق الدوحة نص، على 
”.لاستمرار صيغة العيش المشترك والسلم الأهلي  

 كما جاء في البيان الوزاري:

علاقات بين اللبنانيين، والسياسة تؤكد الحكومة، تمسكها، بمبدأ وحدة الدولة ومرجعيتها، في كل القضايا الخاصة بال“

”.الدفاعية، والسياسة الخارجية  

وبالرغم من ذلك، لم يجد البعض حرجاً في القول: يجب ان نبقى مسلحين، على ما نحن عليه، لأن الدولة ليست قادرة 
 بعد؟

 ونقول لهذا البعض: طالما انتم باقون على ما انتم عليه، فلن تصبح الدولة يوماً قادرة.

ها؟وكي هيبت ها و ف تصبح قادرة، وأنتم تصادرون قرارها، واستراتجيتها، وسلطت  

 وكيف تصبح قادرة، وانتم تدوسون كل يوم على رجلها، وأحياناً على رأسها؟
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ها؟  وكيف تصبح قادرة، وأنتم لا تعترفون باكثرية مكونات

 أيها اللبنانيون،

اد ميشال سليمان، فلنترك جميعاً خططنا الفردية، ورؤساء نحن اليوم امام فرصة جديدة، مع رئيس جديد للبلاد، العم
 وزعماء ما وراء الحدود، ولنتكوكب من حوله، لتقوم الدولة وتصبح فعلًا قادرة.

دها  لن تصبح الدولة قادرة لوح

 لن تصبح قادرة من دوننا جميعاً 

رها. ها، وتعطيل سي  لن تصبح الدولة قادرة، اذا واصلنا عتراض طريق

يمكن، ونحن نجتمع في قلب كسروان، وظلال سيدة لبنان في حريصا، ان لا أتوقف عند بكركي، عند وبعد، كيف 
 بطريركنا مار نصرالله بطرس صفير، وامام كنيستنا، صخرة وجودنا، في لبنان والعالم والكون.

هذا الشر ها ام مباركة، رافقتنا في المراحل والظروف والعهود كلها، على طريق جلجلتنا في  ق،ان  

 وبذلت الغالي والرخيص، في سبيل بقائنا ونمونا وازدهارنا.

هذا كله، اعطتنا قديسين، ابراراً، اطهاراً، انقياءَ ابطالًا، هم من   والا

 هم قوتنا الفعلية، وحمايتنا الطبيعية، ونور دربنا.

دها الاكبر بشير الجميل، الذي  دها الأول، وشهي خط لنا الدرب ونحن بعده وأن أنسى كيف أنسى، مؤسس قواتنا، وقائ
راس هذه الارض وهذا الشعب.  مستمرون. شيخ بشير، شهداءنا الأبرار، كنتم، ما زلتم، وستبقون من عليائكم، ح
ناموا قريري العين، مطمئني البال، لأن المشعل في أياد أمينة. سنكمل في السلم والسياسة، ما كنتم قد بدأتموه في 

ة.  الحرب والمقاوم

د لشهدائنا الأبرارالمجد والخلو  

 العزة والرفعة لشعبنا الأبي

 البقاء لوطننا الحبيب

 عاشت القوات اللبنانية

 ليحيا لبنان
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Appendix III 

Nasrallah’s Speech on May 8, 2008: 

(Referred to as Nasrallah, 2008 a) 

Source: Official Website of Hizbullah 

 

Sayyed Nasrallah : We are in a new period ~ Unconstitutional government 
must back down and accept dialogue 

 
In the Name of Allah, the Beneficent, the Merciful. Praise be to Allah Lord of 
the Worlds. Peace and Prayers be upon Mohammad, The Seal of Prophets, and 
on his family and elected followers, and upon all the messengers and prophets. 
May Allah's peace and mercy be upon you all. 
 
Certainly, the subject of this press conference that we hold, which is the first 
since the end of July (2006) War, is the important and dangerous developments 
that have been occurring for the past few days in Lebanon.  
 
In the beginning, I must say that after the decisions taken by the ruling party on 
that dark night, a completely new era has begun in Lebanon. Meaning that the 
date of that session to us is like February 14, 2005, the earthquake of the 
assassination of PM Rafik Hariri that sent Lebanon into an entirely new era. 
Lebanon after that dark gloomy session is not what it was before. The ruling 
party must know that it has entered Lebanon in a completely new phase due to 
the seriousness, backgrounds and dimensions of the decisions it took. 
 
I will discuss several headlines: 
 
First: The Resistance's communication networks. In this conference we shall 
call a spade a spade...the phase is difficult but it is also a phase for logic, 
thinking, and wise decisions.  
Second: The airport and General Shokeir.  
Third: The current severe political dilemma, dealing with it, and the way out of 
it 
 
In the first point I have a definition. In Lebanon people may understand what 
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the Resistance communication network is, but foreigners might think that we 
have set up a private phone network and a ministry of communication which 
brings us proceeds illegally, and to answer the deductions made by the ruling 
party that knows the truth but denies it.  
There is a code-weapon in all armies in the world even in armies in the past. 
Various codes were used, including birds and sounds among other things. Every 
time infantry and firearms and combat tactics developed, the code or 
communications developed simultaneously. Hence, any fighting group be it an 
army or party or militia or security team, all need communication between the 
leadership and groups and cadres and individuals. This weapon is an 
elementary part of the administrative organization and control if not the primary 
factor in any victory and battle leadership. 
 
These communications take various forms and it is a technical issue. Hence, it 
is crucial that I mention it. There are various radio frequency communications 
such as a walkie-talkie and cellular phones in which sound is transferred by 
waves and they take several technological forms. There's also the wire in which 
sound is not broadcasted in waves. It is transferred in wires from one 
instrument to another and sound is usually confined. Usually non-wired 
communications are facilitated and easier, and every person can take his 
receiver from place to place. Now each of you can hold a cellular phone and 
talk from the street from any place you chose. It is not so with cables, not so 
flexible. There is a group of problems with non-wired communication, and I tell 
u, there is no non-wired communication in Lebanon or the world that is 
surveillance-proof and cannot be decoded and analyzed.  
 
This is a fact given the technological development in the world. There is an 
issue of surveillance. Second, there is the issue of interference. The enemy may 
log onto the communication channel and jam it disconnecting the leadership 
from the cadres and bases and centers. In result, the entire leadership and 
control network disperses. The third issue is targeting. Quite simple, a 
cellphone tower can be bombed. The wireless network can be bombed similar 
to what occurred in the (2006) war and in previous wars. Yet the wired 
communication network, especially if it is secret, is difficult to bomb in the first 
few days, and may be employed in a wider margin. We in the resistance do not 
have the capabilities of large armies or the technology of the USA nor the 
‘Israeli' technology. Naturally, when we are faced with complicated advanced 
technology we resort to simplified technology since in the technological scale 
we cannot match. The best and most effective means to face complex 
technology is simplification. In result came the wired network. To be precise I 
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can say the wired resistance network is a communication center and a group of 
cables connected to houses of leaders and centers and resistance related posts. 
This is the wired communication network.  
 
Wired communication is a part of the code weapon of the resistance in 
Lebanon. It is not a secondary weapon; it is the most fundamental one in the 
battle, and in any battle. Before the year 2000, one of the most important 
reasons behind the success of the resistance operations is that when 200, 300 or 
400 resistance fighter attack ‘Israeli' posts in the occupied zone, the ‘Israeli' 
only knew about the attack the second the first shot was fired. This is because 
we didn't rely on wireless equipment, but on the wired network. In the July 
(2006) war the most important point, our greatest point of strength, was 
leadership and control because communication was upheld between the 
leadership and command centers and operational combat posts. The enemy 
admitted to this. Remember after the second Qana massacre when a ceasefire 
was agreed upon for 48 hours to facilitate the exit of the injured and others, 
how were we able to stop firing when we are not an regular army? It was due to 
our ability to communicate with all our points in those posts.  
 
As to the declaration of the Minister of Information, and I regret this since he 
was an old friend, that it is wrong to consider that this weapon protects 
Hizbullah. I would like to say that many of our leaders have died due to 
wireless communications and cellular phones. And in the July (2006) war in 
many posts where we lost wired communication and were forced to 
communicate wirelessly and by cellular phones, cadres and leaders were killed 
in operation. Today, when we approach the Winograd report we find that the 
most important recommendation by Winograd was the necessity to destroy the 
organization and capacity of leadership and control of Hizbullah in which the 
communication constitutes a decisive factor. This is the Winograd 
recommendation which we must not forget, and you can go back to it. 
 
We come to the negotiations that were going on between us and the ruling party 
in the recent past. You all know that this (communication) network existed 
before the year 2000 and continued after that, and it is not a new or a recently 
introduced network. Yes, it is true that it has been developed and advanced, and 
this is a natural and logical issue. I would like to remind them that when we 
agreed with them in the sinister quadric-partite alliance that the network was 
existent then and wasn't a aggression of sovereignty, law, or public money.  
 
When the ministerial Declaration was made and talked about the resistance and 
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its arms, and this is part of its arms, this network wasn't an aggression on 
sovereignty and public money. Now, at this moment, the four-party accord is a 
dream, an illusion, the matter which angered some members of the ruling party. 
I pronounce that it is an illusion; they will not see it in this life or in the 
afterlife. In any case, we will not meet in the afterlife. Yet in this life they will 
never see it. After the Winnograd recommendations, and after Welch's 
recommendations and the ‘hot Summer', and after the Lebanese crisis was 
magnified and after (Terje Rod) Larsen and his report that is useless unless the 
Lebanese government says, "The Lebanese Government says..." ...and after the 
insulting report of the US State Department to the (Lebanese) government...thee 
Government came and reopened the case even though in the past few months 
we were negotiating and had reached a certain defined agreement and had 
answered all the questions.  
 
They had come before and we had communicated, the subject was brought up 
and high levels of Lebanese security institution chiefs were put in charge of 
communicating with us and discussing the (phone) communication network 
with us and certain distressing issues. We met and answered their issues and 
they said, "Fine, you have addressed our issues and we have no problems, but 
there is a cable laid between the (southern) suburb and western Beirut." This 
cable was laid out in the July 2006 war a few days after the suburb was bombed 
and not on the first day; we laid a cable between the suburb and Beirut. They 
told us that this cable spurs fear from this person and that person, and hope u 
can remove it, and in case of a new war God forbid, we, the official security 
forces, vow to lay out a new cable. We agreed to that with our hearts, and told 
them if it relieves you, remove it, and we have removed it. End of story.  
 
The region is undergoing a phase. The issue is not about the wired network. 
There were gambles on the Government that lost. Certain gambles were put on 
regional and international developments that lost, lost gambles on wars. 
Therefore, the war in Iraq and Palestine and Lebanon and even with Iran and 
Syria was required to be waged in a different manner. They came and opened 
the issue of the wired (network). The officers came and a meeting was held. 
What's the problem? They said we have a group of issues you must solve for us. 
We are a people of negotiation and solving issues, and we want to keep our 
arms. We don't want to fight for our arms. Fighting is not our objective. They 
said we want to lay out a network in Jubeil and Kisirwaan. We told them that it 
is untrue. And the one (Jumblat) who held a press conference and lied for 25 
years knows that he was lying. We informed the officers who informed the 
ministerial committee who in turn informed the unconstitutional government 
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that Hizbullah says, as a matter of fact that it doesn't want to lay down a 
network in Jubeil and Kisirwaan, and we told them that we lay it only in places 
where there are leaders and centers and where there are targets. They said, 
"Fine, what about the North?" We responded that not even in the North. They 
said, "fine...And the line between the suburb and the South?" We answered, "It 
is natural. It is crucial since it provides communication between the suburb and 
the south." They said, "We fear you might lay lines to your allies in the Choof." 
We said, "We will not lay lines to the Choof, and we vow not to lay lines to our 
allies." This is the first time I discuss such information. We said, "Fine, There's 
no problem."  
 
They said, "One more thing. This network is a replacement of the Government's 
network and in effect it will deprive the treasury of proceeds." We told them 
that this network is for the sole use of the leaders and cadres of the resistance 
and is not for public use. And if you want to make sure, be our guests. They 
said there's a third issue, that this network may be used for making international 
calls. We told them that it isn't possible, and despite that, you can pick up any 
international call. Be our guests and tell us where the international calls are and 
let us deal with it. We believe that international calls of this sort are illegal and 
are deemed a source of dissolute money and a theft of public money. They said 
this is perfect.  
 
The officers went and said the atmosphere was positive and matters were going 
well. Then they came back and said we have a deal: we overlook your wired 
communication network in trade for stopping the strike in Beirut. They want a 
compromise to overlook the resistance's wired network. Here, I would like to 
ask: Had we accepted this proposal, would the resistance network have become 
legal and not against the law and a theft of public money? What kind of 
government is this? This isn't a government, it's a gang! It is not a government 
of law or institutions. It's a gang. It's not even a militia. Shame on it! It's a 
shame to use internal issues to overlook the issue of the resistance's arms. It is a 
patriotic internal issue associated with defending this country and confronting 
the Zionist enemy. Second, the communication network's decision is mine, but 
the decisions relating to the strike camp lies in the hands of all the opposition. 
 
The issue ended at this level and we provided assurances and showed our 
willingness (to cooperate) by saying ‘be our guests and come examine (this 
network) and see that there are no international calls on it and that it isn't for 
public use and that it takes nothing from the government given the fact that 
there are phone networks in various places in Lebanon for religious institutions 
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and political parties in Lebanon some of which are licensed and others not so. 
Allah willing the members of parliament will soon reveal some details in 
relations to this. But apart from this side, this issue is related to the resistance, 
with the struggle with ‘Israel', and with defending this country.  
 
Yet the topic has risen to the surface again via the Prime Minister Mr. Walid 
Jumbtatt since it has become clear to me that it is wrongful to say ‘the 
government of Fuad Saniora' since Fuad Saniora is a poor employee for Walid 
Jumblaat. And when the latter wants to fire and employee he tells the 
employees (like Mr. Saniora) to fire them. Of course he (Jumblaat) is an 
employee for Condaleeza Rice...The Government of Mr. Walid Jumblaat has 
returned to stir up the topic again and waged a comprehensive attack starting 
from the camera and conluding with the airport. And it is possible the he 
(Jumblaat) brought the Frensh Member of Parliament to the suburb. And on the 
occasion, have you any idea where the mp was arrested? He was arrested in the 
very alley of my house with camera taking pictures! Who took him there? A 
person from the Progressive Socialist party! 
 
They took him so that we would arrest him! I tell you, we will not be merciful 
with the security of any of our leaders at all. They will say kidnap or 
detainment, not a problem. The issue was brought up and reopened and, hence, 
the government held a meeting and took decisions that you are aware of. This is 
what happened up to now. 
 
The second point in the issue of the wired network is describing the decision. I 
would like to describe the government's decision after the report of the US 
Department of State which ‘insulted' them. They used the same phrase which 
came in the State Department's report. They are employees that abide to the 
text. Fine. A ‘hot summer' and internationalization and after 10 hours of calls 
made to the countries and capitals that covered the July War, the sinister 
decision was made which you heard of and which considered the Hizbullah's 
resistances wired network an aggression against sovereignty, and law and 
public money, and they requested from the judicial authorities and security 
forces to pursue everyone that is charged with establishing this network. 
 
First, this decision is a declaration of war and a commencement of war from the 
government of Walid Jumblatt on the resistance and its arms and a 
commencement of war from the government of Walid Jumblatt on the 
resistance and its arms on behalf of and for the benefit of the United States and 
‘Israel'. We have no doubts or confusion on the subject. It's as clear as the sun 
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at midday. 
 
Second: this decision revealed the truth of this party and its backgrounds, the 
truth of its commitments, and the truth of its behavior and performance during 
the July 2006 war the results of which saddened it (the party). 
 
Third: This decision aims at confiscating the prime factor that protects the 
resistance's leadership, cadres and infrastructure, and aims at exposing (the 
resistance) as an introduction to assassination and death, and the destruction of 
its infrastructure. Hence they become partners in killing and assassinating even 
if by only by providing introductions and opening the way. 
 
Fourth: This decision is aimed at stirring discord between the national Lebanese 
army, security forces and the resistance after the failure of all previous 
conspiracies and collusions that were foiled by the patience, wisdom, attention, 
and responsibility of the resistance and the army leadership. Today they want to 
push the Lebanese army and the Lebanese security forces into direct combat 
with the resistance through assigning the issue of removing and disabling this 
network to them. This is our description of the decision, of course it is also 
aimed at providing subject matter for Mr. Larsen for the UNSC, supervising 
UNSCR 1959 so that it is not said ‘Larsen said...' but ‘The government said...' 
In its simplest terms this is our description of the decision. I wish not to venture 
regionally and internationally, and into Bush's visit to the region and very long 
commitments... 
 
Our response to this decision is, naturally, that he who declares war against us 
and begins a war with us, be he a father or brother, it is our right to face them 
with defending our rights and arms and resistance and existence. The wired 
network is the most crucial part of the resistance's arms, not just a crucial part. 
From Bint Jubeil I talked about it and was clear and transparent during that 
election period. And I wasn't searching for electoral voices. The government's 
Prime Minister Mr. Walid Jumblaat was present sitting and swaying his feet 
around while I was giving a speech and clearly said, "The hand that extends to 
the resistance's arms whomever it is for and wherever it comes from...we will 
cut it!" Today is the day of truthfulness to that decision. 
 
The ‘Israeli' hand extended to the resistance's arms in the July war and it was 
cut. In the interior (Lebanon), there have been attempts that have not yet 
reached the level of seriousness, action, and the commencement of a war. But 
after the gloomy decisions of the dark government we consider that a war has 
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been waged and it is our duty to defend our arms and resistance, and the 
legality of our decisions. "He who has warned is excused!" To us the issue has 
passed all red lines. There will be no lenience with anyone whoever it be 
wherever it be. We also know, and our information confirms that the issue of 
the wired network is but a first step to be followed by other steps. And if we are 
tolerant with the wired network issue, tomorrow we will face a battle on the 
missile and anti-armor missiles and on every capability the resistance ahs to 
defend itself and its country or to confront any future ‘Israeli' aggression. 
 
Second: The subject of judicial reference. This communication network is 
under the control of Hizbullah, and therefore Hizbullah owns the network. I, the 
Secretary General, am the owner of the network and its editor-in-chief, as the 
media might put it, and its main financer, and I am a user of this network in 
which many loyal mujahidin worked implementing my decisions. Despite the 
illegal reference from the unconstitutional government and I don't believe in the 
legality of this reference, the Lebanese judiciary can send a judge in the 
appropriate place on the level of security and allow me to meet him, for I too 
have a litigation against those who took the decision that they have taken a 
decision in favor of the US and ‘Israel' and to ignite a civil war. Let the law 
(rule) between us. As to the rest, the people who facilitated, aided, and 
considered that they helped the resistance, they are untouchable, be that person 
an engineer, a company, a mayor, an employee, a contractor, a day laborer... 
Harming them is equivalent to harming me. Harming any cadre in the resistance 
in Lebanon is unacceptable, and is equivalent to harming our weapons. 
 
Forgive me. We are in a completely new era. We will arrest those who seek to 
arrest us. We will shoot anyone who shoots at us. We will cut the hand that 
extends to (hurt) those young men. There is no need for this entire story. Come, 
let us talk and see who contradicts the law and who is assaulting public money. 
It is a shame that, today, the Lebanese Prime Minister (Walid Jumblaat) 
confesses that he is a thief and admits on TV that he has two notebooks. He 
admits to lying-the difference between lying and a liar is that lying becomes a 
second nature to a liar. He's a liar with 25 years of experience in his confession 
and a killer in his confession. Today, the person ruling the country, and it is 
required of leaders, religious leaders, and sects to follow his plan, is a liar, a 
thief, a murderer! He heads the government today, gives out orders, and lays 
out red lines...while the resistance and the fathers and sons of martyrs who, if 
not for them Lebanon would have become ‘Israeli', are to be sent to court?! 
Nobody will take anyone to court! 
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This is not a government. It's a gang dominating people even if the whole world 
supported them, even if Bush rendered his support to it daily. This is a 
condemnation in their right, not ours! 
The second title: The issue of the airport. Its subject is not General Wafik 
Shokeir though its title is General Wafik Shokeir. After the parliamentary 
elections we were massively pressured to dismiss General Wafik Shokeir in 
order to bring a new general I don't want to name. Many names were presented 
and we rejected them. There were problems over this issue. Why the insistence? 
I would like to say that General Shokeir doesn't belong to Amal movement or 
Hizbullah or to any other opposition party. He's a general in the national 
institution (the Army), and we all agree on its patriotism and its pioneering 
unifying role. We all agree on the army. (He is) Like all other patriotic officers 
that are the sons of this institution, they were raised to apply the law and not 
abide to (party) leaders. 
 
The issue from the beginning is when this government was formed they wanted 
to put their hand on the airport not to steal because they already are stealing. 
Now in the airport there are several issues, entering and exiting, that concern 
them (the government), and even General Shokeir doesn't know about them. 
Many are the boxes and baggage that have entered and left the airport and God 
knows what is in them: weapons, money, white (drugs), green (money), black 
(weapons)....God knows. This is existent. Yet this is not the story. The issue is 
that it is required of the Beirut airport to become a base for the FBI, CIA, and 
‘Israeli' Mossad. Quite honestly this is the issue. If not, where is the security 
disorder in the airport? Trips arrive and depart and so are people, and there is 
no problem at the airport or in its vicinity at all. Yes, the presence of a patriotic 
general that abides to the law whom they know very well through his patriotism 
is an obstacle in transforming Beirut's Martyr Rafiik Hariri airport into a spying 
base for the United States and the Mossad, Shabak, Shin Bet, etc.  
 
This is the issue. That's why it is required that General Wafik Shokeir should be 
fired meanwhile they weren't able to in the past. Even after we resigned from 
the government they attempted that, but they faced the obstacle of His 
Excellency President Emile Lahoud who would refuse to sign such decree. 
Now this unconstitutional government which believes that it has the jurisdiction 
of the president has taken this step. What is intended is bringing a general loyal 
to one of those leaders who are employed by the CIA and FBI. This is the 
airport's story in a nutshell. 
 
Quite frankly we cannot tolerate the presence of a CIA, FBI, or Mossad base in 
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our neighborhood. People's blood, dignity, and safety are more precious and 
over any other consideration. Yet the logic of the government and gang exists. 
His Eminence Sheikh Abdul Amir Qabalan called the Deputy Prime Minister 
Fouad Saniora and told him that this issue can't be dealt with in this manner, 
and if General Shokeir was negligent in the issue of the cameras which is a 
ridiculously absurd obvious issue, let there be an investigation and send it to 
court...We will not defend negligent generals that have broken the law. And if 
he is not negligent, why do you want to fire him? 
 
His Eminence Sheikh Qabalan and everyone that has stood by General Shokeir 
in this matter is not defending a Shiite general; he's defending a patriotic 
general. Since when General Shokeir is desecrated all patriotic generals in 
Lebanon will be desecrated. And every general will observe that his security 
institution and government are not protecting him, and that the ones that protect 
him are the political leaders. The last thing left in this country is the army, and 
if it crumples nothing will be left. These couple of days what has stopped a civil 
war from breaking out is a national willpower in the country and the presence 
of a military institution... and if the patriotic generals are desecrated the country 
is gone. We look at the issue at a deeper level than the airport and farther than 
the issue of General Shokeir. The issue is preserving what has been left of this 
country, the army with the hope that matters in this country will straighten up 
again. He (Saniora) promised him (Qabalan) and told the latter "Allah 
willing..." But he (Saniora) is but an employee. The true Premier (Jumblat) told 
them no, he had taken the decision to fire General Wafik Shokeir. Why didn't 
he (Jumblat) hold a press conference in Clemenseau, but went to AL Mukhtara 
and make the decision to fire (Shokeir) from there? Employees must follow 
their orders 
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Appendix IV. 

Nasrallah’s Speech on May 26, 2008: 

(Referred to as Nasrallah, 2008 b) 

Source: Official Website of Hizbullah, translated by english.hizbollah 

 

Sayyed Nasrallah: Resistance has Presented a Strategy in Two Domains: 
Liberation and Defense 

In the Name of Allah, the Beneficent, the Merciful. Praise be to Allah the 
Sustainer and Cherisher of the Worlds. Peace and Prayers be upon Mohammad, 
The Seal of Prophets, and on his family and elected followers, and upon all the 
messengers and prophets. May Allah's peace and mercy be upon you all. 
 
To begin, we salute the pure souls of the martyrs, the martyrs of the resistance 
and the martyrs of the nation, all the nation, the leader of the martyrs of the 
Islamic Resistance our leader Sayyed Abbas Moussawi, the sheikh of our 
martyrs of the Islamic Resistance Sheikh Ragheb Harb, and the soul of our 
beloved brother whom we miss among us today our martyr leader Hajj Imad 
Moghnieh...and to all martyrs. 
 
I welcome you all in the eighth anniversary of the Resistance and Liberation 
ceremony. Here you are filling the fields to prove once more your identity and 
truth, the fact that you are the most honorable people, the most generous 
people, the purest people. 
 
The Lord Almighty said in His glorious book (the Quraan): 
((Truly Pharaoh elated himself if the land and broke up is people into sections, 
depressing small group among them: their sons he slew but he kept alive their 
females for he was indeed a maker of mischief)). Among today's pharaohs is 
America and its tool ‘Israel', and in corresponding to that is Allah's promise for 
ever and ever to the end of time, ((And We wished to be Gracious to those who 
were being depressed in the land, to make them leaders (in Faith) and make 
them heirs, To establish a firm place for them in the land, and to show Pharaoh, 
Haman, and their hosts, at their hands, the very things against which they were 
taking precautions)). 
 
Dear brothers and sisters, our eighth anniversary, the anniversary of the 
liberation and the victory of the resistance, the people, and the nation... 
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coincides with the 60th anniversary of usurping Palestine and the establishment 
of the oppressive entity. It also coincides with the 30th anniversary of the 1978 
‘Israeli' invasion to south Lebanon and the setup of the occupied zone which 
was later expanded. Hence this is a time to contemplate and draw lessons 
whether in Lebanon or in the Arab and Islamic worlds. 
 
I will skip all introductions, despite the fact that the occasion bears (significant) 
thought, emotions, and moral and literary rights. I will skip all introductions for 
we have much to talk about today.  
 
I will start with Lebanon. Regarding the resistance, the resistance has set an 
example and offered a strategy in two fields, not one: the strategy of liberation 
and resistance, and the strategy of defending the people and the nation against 
invasions and threats. So there is an example of two strategies and views for 
liberation and defense. This is our message today to Lebanon and the Arab and 
Islamic worlds; it's a joint message by the resistance in Lebanon, Palestine and 
Iraq to the whole nation. When ‘Israel' invaded south Lebanon in 1978, UNSC 
resolution 425 was issued, we waited for its implementation and we bargained 
on the international community. In Lebanon, there were suggestions that a 
united Arab strategy be formed to confront the aggression with the pretext that 
Lebanon couldn't confront ‘Israel' on its own. None of this happened... the 
international community didn't move a finger to implement the resolution nor 
did Arab governments budge to place a defense strategy since the official 
community had abandoned the choice of confrontation.  
 
The bargain wasn't placed here alone since Imam Mussa Sadr here in Lebanon 
had established the choice of resistance with the help of southerners and 
Lebanese and, of course, trust in Almighty Allah and with the employment of 
available self-resources. 
 
What was the result of wrong bargains? ‘Israel' thought Lebanon was weak and 
incapable of confrontation... and the result was the invasion in 1982, [which 
was undertaken] in an attempt to annex Lebanon to ‘Israel' for good and to 
revive a new Arab Nakbah (Catastrophe). 
 
Facing this ‘Israeli' invasion the Lebanese were divided as is the case with all 
nations in the world in history. We Lebanese are no exception in this matter. 
Throughout history in every country which was invaded by an occupier, the 
people of that nation would be divided into several groups. This was the case in 
Lebanon in 1982 and so was the case in Palestine and still is relatively. This is 
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the case in Iraq. This is the case in past and future history. 
 
Facing the occupation requirement and on how to deal with it people split into 
numerous groups: a neutral group that stand on the sidelines in the beginning 
and waits, a second unconcerned group that is not concerned by what happens 
as long as it eats, drinks, and goes on outings on the weekend and isn't 
concerned in whose hands authority and sovereignty is nor what state the 
country is in, a third group of cheap collaborators and tools such as Anthony 
Lahd army who are cheap mercenaries and Lebanese at the same time, a fourth 
group that had intersecting interests with the ‘Israelis' and collaborates with 
them, a fifth previously defeated group that was looking forward to cooperate 
with the occupation on any level in the framework of cutting national losses and 
is usually composed of elites, a sixth group that, politically and through the 
media, rejects occupation but is not ready to pay the price or give blood, and a 
seventh group that believes that its humanitarian, national, religious and moral 
obligation is to take up arms and liberate the country regardless of the price; 
this is the group of the resistance that believes in resistance and resists in 
practice. 
 
This division is a natural historic social division and is not limited to Lebanon 
and is the result of losing national consensus on any issue. Some say that there 
was no consensus on the resistance in 1982 or that there is no national 
consensus on the resistance in Palestine or in Iraq, but there is also no national 
consensus on collaboration or carelessness. Therefore no decision bears 
national consensus, and each group makes up its mind and moves on forward. 
This is what happened in Lebanon. And I call upon any occupied nation as I 
have in the past that the resistance doesn't wait for consensus. It rather takes up 
arms and moves on to the duty of liberation, the liberation of land, people and 
captives...to regain dignity and glory with arms, blood, and heavy sacrifices. 
 
The resistance was a part of the Lebanese people and was not all the people of 
which are various parties and religious sects ... and there were martyrs among 
all Lebanese sects and parties both Islamic and patriotic. The resistance 
depended upon its willpower, jihad, operational actions, and the efforts of its 
youth. It was the obligation of the Arab and Islamic world to support it. Many 
sat back while thanked Syria and the Islamic republic in Iran came forward 
along with acting powers form the Arab and Islamic world. The first victory 
began in 1984-1985.  
 
The resistance pushed forward till the historic victory of 25 May 2000, an 
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evident victory for Lebanon, the resistance, Arabs, and the nation... an evident 
complete defeat of ‘Israel' and the "greater ‘Israel'" project that would extend 
from the Nile to the Euphrates and was broken down in southern Lebanon and 
the west Bekaa...and a humiliating exit for the Zionists without any prizes, 
gains or guarantees. The resistance's liberation strategy was successful. But the 
negotiation strategies, from Madrid to elsewhere, brought nothing to Lebanon, 
not a single inch of soil. The wait-and-see strategy only led the enemy to 
increased strength and the country to more desperation. Hence in the year 2000 
on days like this the liberation strategy depended by the resistance saw success.  
 
In Palestine after the catastrophe of 1948, the Palestinians were waiting in vain 
for their Arab brothers to form a unified Arab strategy or for the international 
community to act. They would have become lost and forgotten were it not for 
the armed Palestinian resistance from the first bullet and the first operation, and 
because of which the world and the occupiers of Palestine woke up to the fact 
that there is a Palestinian people, land, and cause... that there was someone 
pleading for his rights taking up arms and granting blood regardless of the 
price.  
 
Once more the Palestinian motto was launched noting that we will head to Al 
Quds (Jerusalem) by the millions. Even today, dear brothers and sisters, 
whatever Palestinian achievements made since the beginning of the resistance 
till this day is , in the first degree, because of the resistance, struggle and armed 
strife of the Palestinian people and all resistance factions....ending with a huge 
accomplishment and significant victory. In view of the changing world balance, 
blockaded Gaza which was cut from the world was capable of defeating the 
Zionist army and forcing it, for the second time after Lebanon, into a 
humiliating unconditional withdrawal from the Gaza sector with no strings 
attached, and without any gains. 
 
Yet again, the resistance's liberation strategy won meanwhile negotiations were 
attempting to regain the land inch by inch whilst it was required to surrender for 
every inch what could not be surrendered. What this signifies is that up till now, 
in Lebanon and in Palestine, experience has it that as Arabs, as a nation, and as 
Muslims, our sole way out of the catastrophe and all its ideological, 
psychological, military, security, political, and social implications....is through 
resistance in its method, cultures, willpower, and execution. 
 
Moving to Iraq, and in brief: In Iraq there exists an evident American 
occupation and American control of land and resources. The Americans in the 



131 
 

past few years have played the game of occupation and democracy. And today 
the objectives behind that democracy are surfacing. How? Promptly after the 
American invasion the Iraqi people, like all the nations I mentioned earlier, 
were divided into two strong groups, into believers in the political process, and 
into believers in resistance, namely armed resistance. It is absolutely natural for 
us in the resistance to side with the resistance movement in Iraq from an 
ideological, political, practical, experimental standing point. And despite that 
the pro-political operation group took their time and reached a difficult, 
intricate, separating exam which is the position on the agreements and accords 
that America wants to impose on Iraq and its peoples, and impose upon the 
government and parliament to consent to them.  
 
Here the true American objective behind the democracy game is uncovered. 
They came and opened the doors in front of all Islamic, patriotic, and national 
groups (to participate) knowing with whom they are friends and allies. So they 
opened the doors in front of everyone for a parliament to be elected and for it to 
elect a government, and therefore the whole world will refer to them as an 
elected government and parliament till the day comes when it (America) asks of 
this legalized government and legalized parliament to legalize the occupation, 
to sign an agreement granting the American sovereign control over Iraq making 
the security, political decision, oil, and Iraqi resources all in the hands of the 
Americans. Here the Americans are uncovered, and here the believers in the 
political process in Iraq, be they Shiite or Sunni Muslims, patriots or national, 
are faced with a difficult test. You (believers in the political process) say that 
you took part in the political process to decrease losses and as a means to deter 
the occupation. Today you are faced with a test. Will you hand over Iraq to the 
Americans for ever and ever? Or will you take the stance that is dictated by 
your religion, your Islam, your Arabism, your nationalism, your ethics, and 
your humanity? 
 
Today in the name of all those that have convened here and in the names of all 
free people in the Arab and Islamic worlds, I call upon the Iraqi people to with 
all its political and religious leaders to take the glorious historic position that 
prevents Iraq from falling forever in the hands of the occupier. As is the case in 
Lebanon and in Palestine, the various resistance factions in Iraq was capable of 
inflicting defeat after defeat on the American army. Here Iraq is also called 
upon to resort to the liberation strategy of resistance that was adopted in 
Lebanon and Palestine. This strategy is the only way to return the strong rich 
injured Iraq to its people and nation. 
 



132 
 

Dear brothers and sisters, before I conclude my research on the resistance and 
move on to the internal Lebanese situation, I would like to tell you that we also 
have presented a example of a strategy of defense as was the case in the 
liberation strategy. The July-august 2006 war is the example. How was it 
possible for a public resistance.....? How was it possible, as judge Winnograd 
put it, for several thousands to withhold for weeks in the face of the strongest 
army in the Middle East? Hence we are not discussing a defensive strategy 
studied in books and universities, rather, of a defense strategy that was 
implemented and inflicted defeat on the aggressor and usurper in the 
confessions of its entire society.  
 
This war in July changed many equations and weakened the possibilities of war 
in the region. Yes, dear brothers and sisters, your steadfastness in Lebanon, the 
blood of your martyrs, your nobleness and courage, your resistance which 
thwarted ‘Israel's' war and aggression on Lebanon...all weakened the 
possibilities of war in the region. The possibilities of an American war on Iran 
after the Lebanese sample was studied. The possibility of an American war on 
Syria is a very very far after the Lebanese war in Lebanon. As to an ‘Israeli' or 
American war on Lebanon or on a war by those who bet on the Americans and 
‘Israeli' tools...In Lebanon we are the most dignified people when we fought in 
July war and will fight and will fight in any future confrontation. 
 
In Palestine after the catastrophe of 1948, the Palestinians were waiting in vain 
for their Arab brothers to form a unified Arab strategy or for the international 
community to act. They would have become lost and forgotten were it not for 
the armed Palestinian resistance from the first bullet and the first operation, and 
because of which the world and the occupiers of Palestine woke up to the fact 
that there is a Palestinian people, land, and cause... that there was someone 
pleading for his rights taking up arms and granting blood regardless of the 
price. Once more the Palestinian motto was launched noting that we will head 
to Al Quds (Jerusalem) by the millions.  
 
Even today, dear brothers and sisters, whatever Palestinian achievements made 
since the beginning of the resistance till this day is , in the first degree, because 
of the resistance, struggle and armed strife of the Palestinian people and all 
resistance factions....ending with a huge accomplishment and significant 
victory. In view of the changing world balance, blockaded Gaza which was cut 
from the world was capable of defeating the Zionist army and forcing it, for the 
second time after Lebanon, into a humiliating unconditional withdrawal from 
the Gaza sector with no strings attached, and without any gains. 
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Yet again, the resistance's liberation strategy won meanwhile negotiations were 
attempting to regain the land inch by inch whilst it was required to surrender for 
every inch what could not be surrendered. What this signifies is that up till now, 
in Lebanon and in Palestine, experience has it that as Arabs, as a nation, and as 
Muslims, our sole way out of the catastrophe and all its ideological, 
psychological, military, security, political, and social implications....is through 
resistance in its method, cultures, willpower, and execution. 
 
Moving to Iraq, and in brief: In Iraq there exists an evident American 
occupation and American control of land and resources. The Americans in the 
past few years have played the game of occupation and democracy. And today 
the objectives behind that democracy are surfacing. How? Promptly after the 
American invasion the Iraqi people, like all the nations I mentioned earlier, 
were divided into two strong groups, into believers in the political process, and 
into believers in resistance, namely armed resistance. 
 
 It is absolutely natural for us in the resistance to side with the resistance 
movement in Iraq from an ideological, political, practical, experimental 
standing point. And despite that the pro-political operation group took their 
time and reached a difficult, intricate, separating exam which is the position on 
the agreements and accords that America wants to impose on Iraq and its 
peoples, and impose upon the government and parliament to consent to them.  
 
Here the true American objective behind the democracy game is uncovered. 
They came and opened the doors in front of all Islamic, patriotic, and national 
groups (to participate) knowing with whom they are friends and allies. So they 
opened the doors in front of everyone for a parliament to be elected and for it to 
elect a government, and therefore the whole world will refer to them as an 
elected government and parliament till the day comes when it (America) asks of 
this legalized government and legalized parliament to legalize the occupation, 
to sign an agreement granting the American sovereign control over Iraq making 
the security, political decision, oil, and Iraqi resources all in the hands of the 
Americans. Here the Americans are uncovered, and here the believers in the 
political process in Iraq, be they Shiite or Sunni Muslims, patriots or national, 
are faced with a difficult test.  
 
You (believers in the political process) say that you took part in the political 
process to decrease losses and as a means to deter the occupation. Today you 
are faced with a test. Will you hand over Iraq to the Americans for ever and 
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ever? Or will you take the stance that is dictated by your religion, your Islam, 
your Arabism, your nationalism, your ethics, and your humanity? 
 
Today in the name of all those that have convened here and in the names of all 
free people in the Arab and Islamic worlds, I call upon the Iraqi people to with 
all its political and religious leaders to take the glorious historic position that 
prevents Iraq from falling forever in the hands of the occupier. As is the case in 
Lebanon and in Palestine, the various resistance factions in Iraq was capable of 
inflicting defeat after defeat on the American army. Here Iraq is also called 
upon to resort to the liberation strategy of resistance that was adopted in 
Lebanon and Palestine. This strategy is the only way to return the strong rich 
injured Iraq to its people and nation. 
 
Dear brothers and sisters, before I conclude my research on the resistance and 
move on to the internal Lebanese situation, I would like to tell you that we also 
have presented a example of a strategy of defense as was the case in the 
liberation strategy. The July-august 2006 war is the example. How was it 
possible for a public resistance.....? How was it possible, as judge Winnograd 
put it, for several thousands to withhold for weeks in the face of the strongest 
army in the Middle East? Hence we are not discussing a defensive strategy 
studied in books and universities, rather, of a defense strategy that was 
implemented and inflicted defeat on the aggressor and usurper in the 
confessions of its entire society.  
 
This war in July changed many equations and weakened the possibilities of war 
in the region. Yes, dear brothers and sisters, your steadfastness in Lebanon, the 
blood of your martyrs, your nobleness and courage, your resistance which 
thwarted ‘Israel's' war and aggression on Lebanon...all weakened the 
possibilities of war in the region. The possibilities of an American war on Iran 
after the Lebanese sample was studied. The possibility of an American war on 
Syria is a very very far after the Lebanese war in Lebanon. As to an ‘Israeli' or 
American war on Lebanon or on a war by those who bet on the Americans and 
‘Israeli' tools...In Lebanon we are the most dignified people when we fought in 
June war and will fight and will fight in any future confrontation. 
 
Following the July war, we can see that the same defense strategy of the 
resistance is being employed in Gaza Strip. 'Israel' is battling in Gaza Strip a 
guerilla war, the way Gaza wishes it to be. 'Israel' will not invade Gaza because 
of its good behavior or because of its fear of an Arab public opinion or a certain 
Arab or international stance, knowing that it has carte blanche from the present 
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Pharaoh, George Bush. However, it is calculating each move in Following the 
July war, we can see that the same defense strategy of the resistance is being 
employed in Gaza Strip. 'Israel' is battling in Gaza Strip a guerilla war, the way 
Gaza wishes it to be. 'Israel' will not invade Gaza because of its good behavior 
or because of its fear of an Arab public opinion or a certain Arab or 
international stance, knowing that it has carte blanche from the present Pharaoh, 
George Bush. However, it is calculating each move in Gaza Strip, a city with 
proud nation and brave fighters from all the resistance brigades. 
 
This besieged, hungered, and victimized strip is rendering 'Israel' incapable and 
confused regarding options and methods. The defense strategy is succeeding in 
both Lebanon and Gaza despite the asymmetry of forces and the armament, 
economic and financial capacities as well as the lack of the international 
support. 
 
When the present pharaoh or George Bush, who will leave office God wiling, 
arrived to Palestine, and while ignoring the disaster of its nation and offering 
his total support to 'Israel', he wreaked his wrath upon the resistance 
movements in Lebanon, Palestine and Iraq as well as the countries that side by 
and support the resistance. He also promised the 'Israelis' that 'Israel' will 
celebrate this sixtieth anniversary again after one hundred and twenty years. 
Bush is mistaken and will be disappointed. This very 'Israel' will cease to exist 
in the future. Bush also promised the world that the defeat will strike Hizbullah 
and the resistance movements. I promise Bush and Condoleezza Rice, who 
spoke about the loss of Hizbullah, that as long as Hizbullah stands by 
righteousness and depends on Allah and the noblest people like your selves, I 
tell them you are the defeated ones. 
 
On the eighth anniversary of the resistance and liberation, I ask the Arab 
nations and governments coupled with the Lebanese government to seriously 
mull the strategy of liberation and the strategy of defense in shade of the 
present symmetries in the region. In Lebanon, as always, there is continual 
utterance about designing a national defense strategy. 
 
However, I must also say that we need a strategy for the liberation of Shibaa 
Farms and Kafarshoub Hills, a defense strategy against aggression. We also 
require a plan to liberate the Shibaa Farms and Kafarshoub Hills as well as free 
the prisoners even though we say, "free your selves from the plan of freeing the 
prisoners" because freeing the prisoners is our promise and vow, freeing the 
prisoners is an achievement of the almighty through our hands-and shortly 
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Samir and his brothers will be amongst you in Lebanon. 
 
On May 25, 2000, the crowds gathered in Bint Jubeil, where I served and 
addressed them on their behalf. I had the honor to announce their victory, 
sacrifices, and feeling proud of the blood of their martyrs. I also gifted their 
victory to all Lebanon, all Palestine and the nation in its entirety. 
 
When I took the rostrum in Bint Jubeil, I said that we did our duty and it would 
be satisfactory for us to see God pleased with us because we fulfilled our duty. 
We sought no thanks, prizes or gifts from anyone. I also said that we sought no 
power and that the land that was liberated by the blood of the resisting martyrs 
in their entirety belonged to the Lebanese state and Lebanese authority. 
Therefore, it had to be fully responsible on the fields of security, justice, 
community and economy. We did not want to be responsible for security or 
administration. When we said it, didn't our words turn into deeds?  
 
They did. We did not try any traitor and we handed over all collaborators to the 
Lebanese justice. No military appearance of ours has ever surfaced along the 
borderline that was liberated through blood. Instead, we said to the state, 
proceed and be responsible. 
 
We asked the state to give attention to two issues: give developmental attention 
to the areas that lived the battles in the south and to the areas which struggled 
and offered martyrs in the deprived south, when I also mentioned Baalbeck by 
its name as well as Hirmil and Akkar. What did those, who sought the state's 
authority to be stretched, achieve after eight years? Who prevented you from 
going to the borderline and the deprived areas in order to fulfill your duty as a 
state? The Lebanese know it. Let our Arab brothers also know that there are 
many areas in Lebanon which know nothing of the Lebanese authority but the 
police and tax collectors, and they are deprived of development, services and 
care. 
 
I also said, when I was asked and answered, that my brothers and I did not seek 
any change to the political structure of the system and we did not demand any 
change to the Taif accord. We did not seek share of power or share of offices. 
We did not want anything at all. This is what happened. One must know that 
when they teach us about the French, Vietnamese, and Indian resistance, they 
tell us that the resistance disarmed after the liberation was achieved. I say to 
them that throughout history all the resistances that emerged victorious seized 
power or demanded power after their victory was achieved. On the contrary, we 
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never sought power in the first place. We said to them that this power belongs 
to you but do not monopolize it and be fair, give attention to the people, solve 
their social and economic problems, and maintain the dignities of the people. 
We never sought partnership of power after the victory of 2000. Who can say 
otherwise? 
 
Today, I repeat, speaking on Hizbullah in precise. We do not seek any power in 
Lebanon. We do not want to seize power or control Lebanon. We do not want 
to impose our ideology or agenda on the Lebanese nation because we believe 
that Lebanon is one of its kind, multiple and diversified. This country cannot 
rise but through the participation, cooperation, concord and unity of all. We 
always demanded these issues. Many tried, through their media, to twist this 
truth. They think that when they say that Hizbullah follows the supreme 
authority-the just authority, the jurisprudent authority, the wise authority, the 
brave authority, the honest authority, and the loyal authority- I reply and say to 
them that the supreme authority recognizes us as its party. Lebanon is a 
diversified country and you must preserve it. 
 
Gaza Strip, a city with proud nation and brave fighters from all the resistance 
brigades. 
This besieged, hungered, and victimized strip is rendering 'Israel' incapable and 
confused regarding options and methods. The defense strategy is succeeding in 
both Lebanon and Gaza despite the asymmetry of forces and the armament, 
economic and financial capacities as well as the lack of the international 
support. 
 
When the present pharaoh or George Bush, who will leave office God wiling, 
arrived to Palestine, and while ignoring the disaster of its nation and offering 
his total support to 'Israel', he wreaked his wrath upon the resistance 
movements in Lebanon, Palestine and Iraq as well as the countries that side by 
and support the resistance. He also promised the 'Israelis' that 'Israel' will 
celebrate this sixtieth anniversary again after one hundred and twenty years. 
Bush is mistaken and will be disappointed. This very 'Israel' will cease to exist 
in the future. Bush also promised the world that the defeat will strike Hizbullah 
and the resistance movements. I promise Bush and Condoleezza Rice, who 
spoke about the loss of Hizbullah, that as long as Hizbullah stands by 
righteousness and depends on Allah and the noblest people like your selves, I 
tell them you are the defeated ones. 
 
On the eighth anniversary of the resistance and liberation, I ask the Arab 
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nations and governments coupled with the Lebanese government to seriously 
mull the strategy of liberation and the strategy of defense in shade of the 
present symmetries in the region. In Lebanon, as always, there is continual 
utterance about designing a national defense strategy. 
 
However, I must also say that we need a strategy for the liberation of Shibaa 
Farms and Kafarshoub Hills, a defense strategy against aggression. We also 
require a plan to liberate the Shibaa Farms and Kafarshoub Hills as well as free 
the prisoners even though we say, "free your selves from the plan of freeing the 
prisoners" because freeing the prisoners is our promise and vow, freeing the 
prisoners is an achievement of the almighty through our hands-and shortly 
Samir and his brothers will be amongst you in Lebanon. 
On May 25, 2000, the crowds gathered in Bint Jubeil, where I served and 
addressed them on their behalf. I had the honor to announce their victory, 
sacrifices, and feeling proud of the blood of their martyrs. I also gifted their 
victory to all Lebanon, all Palestine and the nation in its entirety. 
 
When I took the rostrum in Bint Jubeil, I said that we did our duty and it would 
be satisfactory for us to see God pleased with us because we fulfilled our duty. 
We sought no thanks, prizes or gifts from anyone. I also said that we sought no 
power and that the land that was liberated by the blood of the resisting martyrs 
in their entirety belonged to the Lebanese state and Lebanese authority. 
Therefore, it had to be fully responsible on the fields of security, justice, 
community and economy. We did not want to be responsible for security or 
administration. When we said it, didn't our words turn into deeds? They did. 
We did not try any traitor and we handed over all collaborators to the Lebanese 
justice. No military appearance of ours has ever surfaced along the borderline 
that was liberated through blood. Instead, we said to the state, proceed and be 
responsible. 
 
We asked the state to give attention to two issues: give developmental attention 
to the areas that lived the battles in the south and to the areas which struggled 
and offered martyrs in the deprived south, when I also mentioned Baalbeck by 
its name as well as Hirmil and Akkar. What did those, who sought the state's 
authority to be stretched, achieve after eight years? Who prevented you from 
going to the borderline and the deprived areas in order to fulfill your duty as a 
state? The Lebanese know it. Let our Arab brothers also know that there are 
many areas in Lebanon which know nothing of the Lebanese authority but the 
police and tax collectors, and they are deprived of development, services and 
care. 



139 
 

 
I also said, when I was asked and answered, that my brothers and I did not seek 
any change to the political structure of the system and we did not demand any 
change to the Taif accord. We did not seek share of power or share of offices. 
We did not want anything at all. This is what happened. One must know that 
when they teach us about the French, Vietnamese, and Indian resistance, they 
tell us that the resistance disarmed after the liberation was achieved. I say to 
them that throughout history all the resistances that emerged victorious seized 
power or demanded power after their victory was achieved. On the contrary, we 
never sought power in the first place. We said to them that this power belongs 
to you but do not monopolize it and be fair, give attention to the people, solve 
their social and economic problems, and maintain the dignities of the people. 
We never sought partnership of power after the victory of 2000. Who can say 
otherwise? 
 
Today, I repeat, speaking on Hizbullah in precise. We do not seek any power in 
Lebanon. We do not want to seize power or control Lebanon. We do not want 
to impose our ideology or agenda on the Lebanese nation because we believe 
that Lebanon is one of its kind, multiple and diversified. This country cannot 
rise but through the participation, cooperation, concord and unity of all. We 
always demanded these issues. Many tried, through their media, to twist this 
truth. They think that when they say that Hizbullah follows the supreme 
authority-the just authority, the jurisprudent authority, the wise authority, the 
brave authority, the honest authority, and the loyal authority- I reply and say to 
them that the supreme authority recognizes us as its party. Lebanon is a 
diversified country and you must preserve it. 
 
Much was said in recent events, that the this or that side wanted to control 
Lebanon... they spoke of a coup and a change of power to bring Lebanon under 
Syrian guardianship, just like what happened in the July 2006 war the U.S. 
adopted, and described as 'Lebanon witnessing the birth pangs of a new Middle 
East'. Back then they claimed, as they do today, that the resistance was fighting 
for the Iranian nuclear program and the International Tribunal. 
 
When the "government" revoked its two black decisions the opposition proved 
in Doha that it does not want to monopolize power and did not raise the ceiling 
of demands. We did not employ what happened recently in politics and we did 
not ask for political gains. The opposition kept to the political demands it had 
upheld prior to the recent events without changes.  
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Yes... after the events that took place in Lebanon, the cadres of the opposition 
have the right to ask for lifting the political demands ceiling, because changes 
had taken place. Yet, we did not alter an iota of our demands nor raise the 
ceiling, because we want to rescue Lebanon from what is more dangerous; from 
army-resistance inter-fighting, from sectarian sedition, from the hot summer 
promised by the tyrant 'Pharaoh, Haman' David Welch and his bosses. We did 
not at all employ what happened politically, nor did we demand for any 
political gains, despite what we incurred of unjust accusations, distortion and 
vicious abuse by many people. Yet, I will not delve into this topic today ..  
 
Is this experience not enough as an argument to settle the ongoing debate in 
Lebanon that accuses us of dreams of domination and hegemony?  
 
In the past in Bint Jbeil and again here today in the proud southern suburb, I 
renew my call for true partnership, where none is discounted or omitted, where 
no one is imposed over anyone else, to provide the Lebanese with the 
opportunity to build a true and fair state, governed by representatives who are 
elected faithfully in integrity, through sincere and solid alliances, to allow the 
Lebanese people the opportunity to work together away from outside 
interference..  
 
A few days ago, the Saudi Council of Ministers asked for constitutional 
amendments that ensured Lebanon's Arab identity. I personally agree, yes, I, 
who believes in 'Welayit-el-faqih' (the rule of religious jurisprudent), agree to 
perform constitutional amendments to ensure the Arab identity of Lebanon, to 
prevent anyone from intervening in Lebanon. It was better to them to talk about 
the western and American intervention in Lebanon. As for our friends, the 
world knows that they do not impose their decisions on us. We, in the 
opposition, whether here on the ground, in Doha or anywhere, are the decision-
makers.  
 
Regarding the recent events, I have already explained some aspects, and 
repercussions of the events during last Thursday's press conference, but today I 
am faced with two choices: either I explain, clarify and give detailed account of 
what happened in the period leading up to the two decisions being taken, 
through to taking them, their meaning, and the risks involved, and I know that 
this will lead to a resurgence of tensions on the Lebanese arena at the time I do 
not want to sour the joy of the Lebanese reconciliation and their joy of electing 
a new president to Lebanon, or postpone all this debate, thus leaving certain 
matters outstanding in the minds of some, vague for others and unfair to us. 



141 
 

 
I, for now, prefer to postpone this debate and suffer the unjust accusations 
against the resistance for the sake of reunification.  
 
Faced with the recent events some points need to be addressed. 
 
Both, them and us, are deeply wounded, therefore they and we are also faced 
with two options: either deepen the wounds by dwelling on them, or work on 
the bandaging and treatment of these wounds for the sake of Lebanon and the 
people of Lebanon; we support the latter.  
Such course needs words and deeds, for which we are ready.  
 
What is important is to draw lessons from what happened, and with such 
lessons I am not to be misinterpreted as speaking from the logic of a 'victor'. 
 
Hence, let us deal with opening the wounds at a later time when everyone 
concerned is calm and at more ease, when logic and reason can help mend the 
wounds, when we launch a new phase in Lebanon, the post-May 25, 2008 
phase, that is after the national, Arab and international merriment that was 
witnessed yesterday in our Lebanese Parliament.  
Dear brothers and sisters, faced with these developments I must put forward the 
following points:  
 
First: On your behalf, I wish to thank our fellow Arabs, the Arab Ministerial 
Committee, the Arab League Secretary-General, special thanks to the 
leadership and the people of the State of Qatar, and all the sister nations and 
friendly countries, particularly Syria and the Islamic Republic in Iran, as well as 
all Lebanon's friends, all who helped achieve this agreement.  
 
Second: On the question of disarmament, again today I stress the item 
contained in the Doha agreement not to use arms to achieve any political gains 
by any of the parties. We strongly support this sentence and we will discuss that 
at the dialogue table, but now hear me out: the resistance weapon is for 
confronting the enemy, to liberate the land and the prisoners and to defend 
Lebanon, and not to be used for any political gains, but as for the other 
weapons, what were they for? Who was accumulating them? For whom were 
they being prepared and trained on? 
 
And here is a question: the state's weapon means that of the national army and 
the security forces. It is to defend the homeland, protect the citizens and the 
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protection of their various rights, to protect the State and establish security. 
 
The resistance weapon should not be used to achieve gains internally, but also 
the state's weapon should not be used to settle accounts with any opposition 
political group. 
The weapon of the state should not be used either for the implementation of 
external projects that weaken Lebanon's ability in the face of "Israel", nor 
against the resistance and its weapon. 
 
Every weapon has to continue to serve the objectives for which it was 
employed, whether the weapon of the resistance or that of the state.  
 
Third: regarding the election law. There is no doubt that the law we reached 
thus far is better than previous laws, particularly the 'year 2000 law'. This law 
came at the cost of the opposition's partisan and confessional share of the 
allocated seats in Parliament, especially at the expense of Hizbullah and Amal 
movement, but we agreed to it because it ensures true representation that is 
approved by the other side.  
 
This law is derived from a settlement between parties who want to pluck 
Lebanon out of its  
crisis... I hope the time comes when the Lebanese are able to sit calmly to 
discuss a civilized and modern law that acts as a foundation for the 
establishment of the state. 
The true intentions of all those who say they want to build a state, are revealed 
when talking about the election law. The election law is the key to building the 
state, installing power, government, authority and the institutions. Anyone 
trying to fit an election law to their size, or to that of their leadership, their party 
or confession, proves they do not want to build a state. It is not enough to 
accuse others of not wanting to build a state, he who refuses to give the 
Lebanese a law that truly represents them, does not want a state but rather 
wants a farm. In any case, this is the possible settlement now.  
 
Fourth: Electing Gen. Michel Suleiman as President of the Republic renews 
hope among the Lebanese for a new era and a new beginning. The inauguration 
speech we heard yesterday reflects the harmonious spirit that His Excellency 
promised to act through in the coming stage, which is what Lebanon needs of 
harmony, partnership and cooperation, and away from monopolization.  
 
Fifth: A Government of National Unity through a genuine partnership between 
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the opposition and the loyalists, is not a victory for the opposition against the 
loyalists, but a victory for all of Lebanon and every Lebanese, a victory for co-
existence and the state, because this country can not be established, built, 
sustained and remain firm but through cooperation, agreement and 
collaboration. 
 
When I addressed your sit-in protest in both martyrs and Riyadh al-Solh 
squares and said: 'As I promise you victory always, I promise you victory 
again', I did not mean the victory of one group against another, nor a side 
against another, nor opposition against loyalists. As I believe, that victory in 
Lebanon cannot be achieved but through the government of National Unity. 
When agreement on forming a national unity government was reached in Doha, 
the victory was for Lebanon, just as May 25th, 2000 was not a victory for one 
category or political group, and again just as Lebanon was the victor in July 
2006, Lebanon is the victor in Doha today.  
 
We will contribute with all sincerity and seriousness in the formation of this 
government to start its work. I have previously promised the presence of 
spectrums of the opposition, not limited only to the opposition's representation 
through Hizbullah, Amal movment and the Reform and Change bloc, but to 
allow the opportunity for other forces of the opposition, even if from 
Hizbullah's share, because, unfortunately, the structure and composition of 
Lebanon is one of quotas and shares.  
 
We will work in earnest for the best possible representation of the opposition in 
the government of national unity. Also, I hope that the government is serious 
and works on addressing the many problems facing the Lebanese, rather than 
wasting a lot of the Lebanese people's time, or just kill time; a government that 
is serious about assuming responsibility.  
Sixth: Since we are talking about the future government and the next stage, I, in 
all sincerity, particularly invite the movement and those who love the martyr 
PM Rafik Hariri, to take advantage of this great man's considerable experience, 
to benefit from the horizons of his strategic thinking on Lebanon, whom with a 
great mind and a great heart was able to harmonise between the development 
and reconstruction project of the State and that of the Resistance.  
 
Some wanted to force the government and the resistance to take one of two 
choices: either a 'Hong Kong' type Lebanon or one like 'Hanoi', i.e. either a 
devastated country or a prosperous one, one that is subject to 'Israel's' whims.  
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The resistance with martyr PM Rafik Hariri's mind, was able to say 'we do not 
imitate anyone, neither Hong Kong nor Hanoi, nor follow any model'.  
 
We the Lebanese make the model. We can offer the world a country where 
development, economy, the state, companies, investments and productive 
sectors, can coexist alongside the resistance that does not exercise the task of 
the state, nor competes against its authority, but shares the burden of the 
responsibility in liberating the land and defending the homeland.  
 
This is the formula we and Prime Minister Rafiq Hariri coexisted under and 
shared, and he who is faithful to the legacy of this great martyr has to carry on 
with this work. This is not an invitation to bilateral, trilateral or quad alliance, 
which has become a thing of the past. We now call for the participation of the 
broadest possible spectrum of people, to stay away from any monopolization of 
authority, in the state or in its institutions. 
 
I strongly hope and pray to God that the Lebanese may have a calm gentle 
summer. I invite all to cooperate as there are two dreams, one Lebanese and one 
American; the Lebanese dream speaks of a tranquil and calm summer, on the 
other hand the American dream speaks of a "hot summer". Hence, let us realize 
our dreams and not those of our enemies. I promise you along with all the 
Lebanese and all our loved ones in both the Arab and Islamic worlds, to make 
every effort to overcome all hatred, to put aside all the sensitivities and join 
hands in cooperation and build Lebanon.  
 
Thanks to the leaderships of the Islamic Sunnis in Lebanon, the Arab and 
Islamic worlds, to the religious, political and intellectual leaderships, because 
the courageous stands they took disrupted the American project which always 
tries to portray any political conflict anywhere as a sectarian conflict..  
 
Thanks to the nationalist Druze leaders of the sons of Ma'arouf (Bani-
Ma'arouf), from the resistance Mountain, for their courageous and nationalistic 
stands, whether clergy, elders, political leaders, media figures or forces and 
political parties because through their voices and courage, they prevented 
anyone in the world from portraying that what is happening here is a Shiite - 
Druze sedition.  
 
Thanks to all to the Nationalistic Christian leaders in Lebanon, who confirmed 
through their position that the conflict is political and far removed from 
sectarianism... and compassion and mercy for all the martyrs.  
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To mention the martyrs, 14 of us passed away as martyrs, whom we are proud 
of, and are honored by, through whom our heads are held high, and two martyrs 
from the Lebanese 'Saraya' (the Lebanese Brigades for Resisting Occupation), 
in addition to martyrs from Amal movement, the Syrian Socialist Nationalist 
Party and the Lebanese Democratic Party.  
 
These martyrs were from all confessions, Muslims and Christians, Sunnis, 
Shiites and Druze... therefore suspicions cannot remain over the non-sectarian 
nature of this conflict.  
We are proud of these martyrs, just as we regret and feel pain for all the victims 
from the other side who passed away during these events. The families of those 
martyred can find consolation in that their sons' blood brought Lebanon out of a 
long dark tunnel... If it was not for their blood and sacrifices, some foreign 
forces wanted to take Lebanon to a place where no opportunity exists for it to 
stand and rise.  
 
We owe it to those martyrs who placed Lebanon before a new summer and a 
new life.  
On your Resistance and Liberation Day, we give our beloved Beirut, the dear 
Mountain, the steadfast Bekaa, North and South Lebanon, to each village, party 
and sect in Lebanon, to every group and confession of Lebanon, and to you all 
our affection, gratitude, respect and open hand, always ready for cooperation in 
building a strong, dignified, just and a resilient Lebanon, capable of 
steadfastness, proud as its mountains, eternal as its cedars... 
 
Peace, mercy and God's blessings be upon you. 

 

 




